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ABSTRACT

In Linguoculturology the concept is considered to be a
condensation of the culture. The structure of concept includes all the
components which make the etymology of the culture, modern
combinations, estimations, etc. The connection of concept with the
verbal expressive devices is marked in all the formulations of
linguoculturology. The concept in language is related with more than
a word-unite. It is expressed through a group of synonymous words.
The present article studies linguocultural concept of "freedom" in
English and «wquwuwunLpintl» in Armenian.
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JTEKOIVPOBAHUE A3BIKOBEIX OCOBEHHOCTEW 3HAYEHUA
KOHIIEITTA CJIOB “FREEDOM", "LIBERTY" B AHTJIMFICKOM U
«UQuSNkhE3NPL» B APMAHCKOM

PE3IOME

JlaHHas cTaThs MOCBSILIEHA U3YYEHUIO KOHIIENTA “‘CBOOOAb!” B AHIJIO-
aMepUKaHCKOH U apMAHCKON JTUHTBUCTHKe. B Hell 4eTKO ONMCHIBAIOTCA
JIMHTBUCTHYECKUE 0COOEHHOCTH UHOA3BIYHBIX CJIOB freedom u liberty c

TOYKH 3pEHHNSI COBPEMEHHBIX aHIJIO-daMEPHUKAHCKHUX KYJIbTYD.
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O6c¢yxpatoTcsa Ipo6IeMsl, CBA3aHHbBIE ¢ IOHUMAaHUEM ITOHATHA CBOOOIBI B
apMAHCKO# JAeHCTBUTEIBHOCTH, a TAKXKe BOIIPOCHI, CBSI3aHHEIE C
IIPOUCXOXEHUEM THX CJIOB.

KimioueBsie CI0Ba: IHHIBOKY/IBTYPa, KOHLEIT, HE3aBUCHMOCTS,
CBO60ZA, KyIBTYPHAA HJes, CEeMaHTHIEeCKHH IIPOQHIIb, OTPHIaTeIbHAT

CEMAaHTHKA.

“FREEDOM", "LIBERTY" &4, «UQUSNPhE3NhL» ZUUYUSNh3MOh
LEQ4UYUL L USULE2IUYUL UNULRLUZUSUNRESNPULLED
J6rouunruU

uuenenku
Unyt  honpwédp  wdhpjws b wquunipjut  hwulwgnyph
nruntdbwuhpdwip wbgnudkphljjui i1 huyjulju

Equupwlnyputpnid: ZnnJusnid hunwy Epwny ukpjuyugynud Eu
freedom b liberty hwulwugnyputph (kquijut b wpunwkquijut
wnwdtwhwnlmpniutpp  dudwbwluyhg  wbgnuukplhjut
Upwlmpwlhpubph nhwwulniuhg, qnihwgbeubp  wbglhugynid
hujjuljwt  hpuluinipmiinid wquunipmt hwuljugnyph
pujuydwt htin hyybu twb pubwplynud Gu ppuitg sSwquwbl
wnusynn hwupgkpp:

Putwh punkn' jEquuilrwlnyp, hwuljugnije, whfwpinipmnil,
wquunnipint i, wlnipuyhl quyuihwn, pdwunwpuinulul gpnppy,
puguuulml plmunmwpwiniemnti

The tendency towards cross-penetration of different branches of
science is one of the main characteristics of the 21th century. In the sphere
of linguoculturology the expression of this tendency towards synthesis has
become the activation of culturological investigation i.e. the investigation

of the phenomenon of culture, including manifold nature of human activity
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and its results. Currently, there is a tendency towards the development of
linguoculturology into science devoted to the study and description of
correspondence of language and culture in synchronous interaction. Each
newly-formed branch of science needs for its own terminological apparatus.
The idea of concepts which is intensely developing can serve as a basis for
such an apparatus.

In linguoculturology the concept is considered to be a condensation of
the culture. According to Stepanov the structure of concept includes all the
things which make it the etymology of the culture, modern combinations,
estimations etc. (Stepanov, 1958). In all the formulations of
linguoculturology the connection of concept with the verbal expressive
devices is marked. The concept in the language is related with more than a
word-unit. It is expressed through a group of synonymous words. In the
following article we are going to decode language-specific notions of the
concept "Freedom", "Liberty" and "Uquunipini":

Apparently, the concept encrypted in the English word freedom may
seem to be identical with that encrypted in the Latin word libertas. On
closer inspection, however, certain interesting differences emerge. As a
matter of fact, in some sentences with libertas, freedom could not be used,
or would change the meaning. For example, the expression freedom of
speech could not be used in the sense of "frankness", "outspokenness" or
"poetic license" (and “freedom of words" would not be used at all), nor
would one speak English of freedom maintained with impunity. Likewise,
one could not exercise freedom as one could exercere ("exercise")
libertatem, as in the quote from Livy. In English one can "exercise power"
or "exercise one's rights" but not freedom. Moreover, one could not always
translate freedom as libertas. In particular, phrases such as freedom from
persecutions or freedom from tyranny could not be rendered as libertas ab
insectatione or libertas a dominatione, because libertas did not take

"negative” complements of this kind.
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Principal differences between the two ideas relates to what might be
called «negative" orientation of freedom. This "negative" orientation can be
understood in two different ways. Firstly, it has to do with being able not
to do things that one does not want to do, and secondly, with being able to
do things that one wants to do without interference from other people.
The first aspect can be represented as follows: freedom-if I don't want
to do something I don't have to do it. (Berlin, 1969:122-123).

The next "negative" characteristic of freedom is emphasized in Isaiah
Berlin's discussion of what he calls "notion of negative freedom".
Unfortunately, as mentioned earlier in Berlin's discussion the English
words freedom and liberty are used conversely. This is confusing because
these two words do not have the same meaning, and in fact Berlin calls
"the notion of negative freedom" has become largely incorporated in the
word freedom, where the word "liberty" in its earlier meaning was much
closer to the Latin libertas and in its present meaning reflects a different
concept, which is a product of the Anglo-Saxon culture. The polarization
of the two concepts freedom and liberty is in itself culturally revealing-a
point which is lost if the two words are used conversely (Berlin, 1969:122-
123).

It is important to mention that Berlin's emphasis on the preposition
from ("liberty from"). Actually, the English word liberty does not take the
preposition from, and never did, while the word freedom does. This
syntactic property of the word freedom, which differentiates it from
libertas as well as liberty, gives evidence for the opinion that the new
conception of what libertas/liberty should be made up of in led to the
emergence in Anglo-culture of a new concept: that enclosed in the word
freedom, as it is used in modern English, the meaning of this concept is
as follows: 1) someone can think something like this 2) if I want to do
something I can do it 3) no one else can say to me "you cannot do this

because I do not want this" 4) if I don't want to do something I do not have
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to do it 5) no one else can say to me "you have to do it because I want
this" 6) this is good for x, 7) it is bad if someone can't think this.

Words such as liberty or freedom present the states of affaires to
which they refer as morally as good. Undoubtedly, English phrases and
expressions such as free of taxes and free of tourists do not suggest any
moral judgment in the way words such as kind, courageous, honest and
just do. It is wrong to come to the conclusion that the word free is free of
any evaluative element. Free does not imply an absolute value judgment,
but it does simply a value relative to the experiencer. The collocation free
from Z implies that Z is seen as something bad for the person X and that
itis good for X to be free from it.

In English one can speak not only of "freedom of" or "freedom to" but
also "freedom from". The combination of freedom with the preposition
from has been possible in English for centuries, but in modern English the
range of nouns which can be occurring in this phrase has changed. For
example, Oxford cites the following sentences illustrating this pattern:

Though age from folly could not give me freedom,it does from
childnesse (Shakespeare,1976)

Promising to the doers long life, health...,freedome from losses, and
the like.(Purchas,1981)

The contemplation of our own freedom from evils which we see
represented.(Burke,1956)

However in modern English, one would not speak of freedom from
folly, childishness, losses or evils. Nor would one speak of freedom from
illness, death, stupidity, injustice or neglect. On the other hand, one may
very well speak of freedom from persecution, harassment, oppression,
tyranny, coercion, external control or interruption.

This isolation, though it had, as Wittgenstein anticipated, great
disadvantage, was necessary he were to enjoy the freedom from

interruption he thought essential for his work.(Monk, 1991)
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As a sort of rhetorical extension, freedom from X can also be used in
situations when some condition stops us to do what we want to do and
what we have the right to do, as in the case of freedom from hunger or
freedom from poverty. These expressions establish a kind of political
statement: "Everyone has the right to do what they want to do and not
to be prevented from by X (hunger, poverty etc). The inference is that
hunger, poverty and so on are social conditions enacted on the sufferers by
other people. Freedom from illness is not felicitous because it would imply
that illness, too, is a social evil, imposed on some people by other people's
actions or impardonable neglect.

This "negative" semantics of freedom corresponds, then, to the ideal of
"non-imposition", which is one of the most important cultural themes in
the Anglo world. It is not the ability to do whatever one wants that is a key
Anglo ideal, because the supreme goal of individual rights is linked in this
culture with a general recognition of other people's individual rights. It is
"non-imposition" which is the main idea "Maybe I can't do some things that
I'd like to do, but at least no one else is going to prevent me from doing
what I want and what I have the right to do." It is crucial to this conception
that what applies also to everyone else: freedom is not just a privilege that
some people may enjoy but a universal right. The emergence of the concept
of freedom in the English language reflects the rise of this modern ideal and
the victory of freedom over liberty is a testimony to the shift in
preoccupations and in values ( Wierzbirska, 1957:132).

The Statue of Liberty was and still is a symbol of America. The ideal of
liberty encrypted in seventeenth and eighteenth century English seems to
have quickly declined in America as the need to fight for this ideal came to
be perceived as less pressing.

In 1788, George Washington wrote "Liberty when it begins to take
root is a plant of rapid growth" (quoted in Stevenson, 1958:1104). In general
perception, by the end of eighteenth century, the plant of liberty had not

only taken root in America but had grown so rapidly that Benjamin
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Franklin felt able to proclaim confidently, "The sun of liberty is set: you
might light up the candle of industry and economy" (quoted in Stevenson,
1958:1104).

However, if it was considered that the "sun of liberty" was set "the sun
of freedom" was beginning to rise. The eighteenth-century liberty stood,
rather like the Latin libertas (or the French liberte), for the opposite of
slavery and oppression, and the rise of democracy in America has no doubt
contributed to the decline of "liberty" as an ideal to be constantly struggle
for (Tocqueville, 1953:1835). It seems rational to assume that it has,
contributed to the decline of the use of the word liberty, and to a narrowing
of its meaning. In behalf of the intuitive impression that the word liberty
has declined in use, we will mention two illustrative figures: in the corpus
of Shakespeare's works, there are, roughly speaking, 100 occurrences of
liberty per 1 million words, whereas in the modern COBUILD corpus, there
are, roughly speaking, 100 occurrences of liberty per 10 million words, and
if we discount the occurrences of liberty per 20 million words. The
proportion of liberty to Liberty (Jonathan Mayhew, 1952:104) is significant
in itself, since names and places, landmarks and institutions are often
inherited from earlier times and often enshrine older concepts and ideals.

At the same time, however, the growth of individualism in both
England and America and the spread of the philosophy of individual rights
(Berlin, 1969:137) have led, as we have seen, to the emergence and spread
of a new concept of "freedom" reflected in the English word freedom in the
modern sense of the word, that is to say, a concept defined more in
opposition "interference" and "imposition" than to "slavery" or "oppression".
Furthermore, the word liberty did not disappear from use altogether but
underwent semantic change. If the word freedom focused above all, on the
rights of an individual to be "left alone" by other people, the word liberty
became gradually specialized in "public rights", that is, in the rights of social

groups, guaranteed by suitable political structures.
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To appreciate this shift in the meaning of liberty, it is sufficient to
think about some older uses of this word, reflected, for example, in the
following quotations:

So loving-jealous of his liberty (Shakespeare, Romeo and Juliet, quoted
in Stevenson, 1958).

Man's liberty ends, and it ought to end, when that liberty becomes the
curse of his neighbours. (Frederic William Ferrar, Ideal of nations, quoted
in Stevenson, 1958)

The liberty of the individual must be thus far limited; he must not
make himself a nuisance to other people. (J. S. Mill, On Liberty, quoted in
Stevenson, 1958)

I enjoy large liberty to round this Globe Of Earth.(Milton, 1971)

The differences between the modern English concept of "freedom" and
the older concept of “liberty" are perfectly illustrated by the difference in
meaning between the two expressions: freedom of speech and liberty of
the tongue.

Freedom of speech highlights the fact that other people can't stop us
from saying what we want to say. Liberty of the tongue highlights the fact
that one says what one wants to say without taking other people's reactions
into account. More precisely, liberty in that older sense can be explained as
follows:

1) someone can think like that

2) if I want to do, I can do it

3) I do not have to think

4) someone can say: "I do not want this"

5) I don’t want or I can't do it because of smth.

Other older examples of the use liberty adduced by Oxford supports
an explication along these lines. Consider, for example the following:

You have my full of liberty (freedom) to publish them.(Henry
Fielding, Tom Jones, 1749 quoted in Oxford).
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In this sentence, liberty suggests something related to permission, but
in fact it is entirely compatible with the explication proposed above. The
speaker is conveying the following message: 1) you can think something
like this 2) if I want to publish them, I can do it 3) I do not have to think
4) someone can think: "I do not want this" 5) I can't do it because of that

Needless to say, freedom cannot be used in a context of this kind. A
few further examples:

Youthful men who give their eyes the liberty of gazing (Shakespeare,
Comedy of errors, 1590 quoted in Oxford).

Here, too, permission (to) could be used instead of liberty (of), but the
meaning would clearly not be the same: liberty implies here, as in other
contexts, that one does what one wants to do, without feeling constrained
by other people's possible disapproval.

Some particular matters, which I am not a liberty to report (Richard
Steele, Tatler, 1709, quoted in Oxford).

Bid him come in and wait for the liberty [freedom] to talk.(Harriet
Martineaux, 1963, quoted in Oxford)

In the first example, it is particularly clear that not at liberty refers to
the fact that one feels bound by what someone else may say and wish.

Similarly, the expression to take liberty clearly refers to something
that the agent wants to do, although someone else may not like it, and has
nothing to do with anything that the agent has to do, or does not have to
do.

I will...take the liberty to give them...my opinion. (William Cobbett,
1818, quoted in Oxford)

The expression to take the liberty is one of the very few contexts in
which the older liberty has survived. The history of the English language
has confirmed in a spectacular way the justice of Benjamin Franklin's
statement that "the sun of liberty is set". In contemporary English outside a
few set phrases, liberty is confined, by and large, to political discourse, and

is usually used with respect to people rather than persons. To illustrate:
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I would remind you that extremism in the defense of liberty is no
vice.(Bary Goldwater, 1964, quoted in Bloomsbury).

In totalitarian states there is no liberty of expression for writers and
no liberty of choice for their reader (Aldous Huxley, quoted in Mariam-
Webster ,1972).

Above all, the possessive use of liberty (as in man's liberty or his
liberty) sharply declined. This sharp decline in the use of possessive
modifiers can be illustrated with the following figures: in the corpus on
Shakespeare's works, 23% of all the occurrences of liberty have a possessive
modifier (23out of 83), whereas the COBUILD corpus, only 5% do (12 out
of 222 including Liberty). Even if we exclude all the examples of Liberty
the figures would still be considerably less than in the corpus on
Shakespeare's works (12 out of 100:3 of these 12 being instances of the
technical phrase liberty of the subject). If liberty tends not to take
modifiers any longer, this suggests that the idea enshrined in it has come
to be seenas a kind of absolute.

Thus, liberty has survived as a word for an abstract ideal, ona par,
it would seem, with other words for abstract ideals such as justice and
brotherhood. Nouns of this kind tend to take no complements or
prepositional phrases, or at least to be highly limited in this respect. For
example, one can say "John's honesty is not in question", but hardly,
"John justice is not in question". Names of abstract ideals of this kind are
usually restricted to rhetorical generalizations such as the following:

Of a truth, men are mystically united; a mysterious bond of
brotherhood makes all men one (Thomas Carlyle, Essays, quoted in
Stevenson, 1958).

Words of these kind appear to refer to some unquestionable value
judgment, along the lines of "people say this is good" or "everyone knows
this is good". Liberty in its present rhetorical usage belongs to this category
of concepts. Tentatively, it can be explicated as follows:

Liberty (current)

177



1) Everyone can think something like this:

2) If I want to do something because I think it is good I can do it

3) No one can say: "this person can't do it because I don't want this"

4) Everyone thinks: this is good

Clearly, liberty in its present usage does not refer to a person's ability
to act as they please with respect to anything whatsoever, no matter how
trivial or selfish: the moral connotations of the word suggest that liberty has
to do with everybody's inalienable right to do what they think is right and
good. At the seventeenth-century governor of Massachussets, John
Winthrop, put it a long time before the word liberty narrowed its use to
enshrine the ideal in question, "a liberty to do that only which is good, just,
and honest" (quoted in Stevenson 1968).

The Armenian concept of "wquuinipjnil” might seem at first glance
to correspond exactly to the English concept of "freedom", especially in
view of the fact that, unlike libertas, or liberty, the word wmquunipntiu
can take sometimes a "negative" complement corresponding to the English
from-phrase. For example:

Udpnnonyhtt wquuinipjubt tnp qqugnid wgyuihg wwwnkg
upwi (http://freebooks.
do.am/load/step'an_zoryan_pap_t'agavor_na_online_tarberak/16-1-0-
1970) He was overcome by a completely new feeling of liberation from the
past.(Literary A feeling of wquunnipjull (freedom)from the past,
completely new for him, came over him).

[y np fuphp snibp wquundlyne yuinpubpblbphg, ghnpbbphg
wylipuill punn, nppull upupg, walhpe Lwpngp, b ns nph wqunniemntin
sh Qupnng  nmibbbuy  unjlph ppulwb wgnkgnipinil wdpnno
huwuwwpwlnipyul Jpw  uybpwl, nppuwlh wwpg,  hwuwpul
vwpnlpuigp: (http://freebooks.do.am/load/nar_dos/16-1-0-866)

Nobody needs wquiunnijonil (freedom) from phantoms as much as

the simple, uneducated man, and nobody's liberation can have a more
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positive influence on the whole society than that of the simple, uneducated
man.

But despite these superficial similarities wquiunijjni iz does not mean
the same as freedom, and it embodies a different perspective on human life.
The fact that even in the sentences adduced above, where wqunnijeinti
takes the preposition jAg (from) it could not be rendered in English as
freedom provides evidence for this.

Furthermore, if wquinnijeinii often can't be translated as freedom,
freedom can't be translated as wquiuinijpynil. For example, English
expressions such as "freedom from interruptions’, "freedom from
interference", or "freedom from harassment" could hardly be translated in
Armenian as wquunnipinil dpowdinnipinilihg or the like. To render
"freedom from hunger" or "freedom from poverty" as wquinnijoint & unijhg
Ju wqunnipinil wypunnniayni iiig is completely out of question.

As a further example of a sentence where wquwnipniicould hardly
be rendered in English as freedom, consider the following:

Nnkwnp wquunnipmpiip Gpuimd F np bw Jupnpuin gpky
wpwku, hlswyku pp uppnb F plpugpmd’ wowhg [udwpmlob
Aipnidabph vwhdwbuhwdwb:

(http://www .findarmenia.com/arm/culture/literature)

The wquunniinill (freedom) of poetry consists in not restricting
one's talent by arbitrary pretentions and in writing what one's heart desires.

In this sentence, wquinnianei refers to the absence of self-imposed
restrictions and pressures that limit the poet's spontaneity and ability to
relax and to follow one's inspiration and desires.

It is interesting to note in this connection that wqunnipni i can also
be used in a somewhat different, through related, sense, as in the sentences
below, where it suggests something like ease and relaxation :

Lw wuwwnwupumbbg nunigsh hupgkphl Juunwh o whluwpluing
(freedom), hipsp pinpno F ipwil, ny juy nhpwybnnid F unwuplayhi:
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(http.//freebooks.do.am /load/vaxt_39
_ang ananyan_erker 2 rd hator/16-1-0-1941)

He answered to the teacher's questions were given with the ease
(freedom) and confidence of one who knows the subject well.

Plhptwphep  wwhnud  Ep hwhwpwl  punlni  mgnnippuip’
dlnplyny] unlyp pnijmbkpp, puyg hlisypup plpboypudp (freedom) Ip
uyl dwfupniid (http://lib.armedu. am/category/109 date_created/desc)

The aeroplane was flying against the wind . But with what startling
ease(freedom) it wounds its way around the clouds.

In all these sentences, the word wquuininii refers to the manner
with which some actions are performed. It could be argued that in sentences
of this kind wquuwnnipnii is used with a second meaning, different from
the meaning it has, for example, in phrases such as wuypwp hwinil
wquunnipjurll "struggle for freedom". The crucial aspect of wquiunnipinti
highlighted by the secondary use of this word is something like "ease" or
"relaxation". It is very significant in this respect that all Armenian
dictionaries define wquunnije/niii partly with reference to the words:
abnky, gnlyl;, vwhdwbunhwlflby as if wqunnienil was essentially a
"loosening" of some sort of material or psychological "straitjacket". In the
examples adduced in dictionaries, too, the words vwhvwbwihwull; (to
constrain) and wwhdwhunpwnid very frequently co-occur with
wquunnipini i as if the two concepts were closely related. A few examples:

11y np sp vwhdwbunhw§ly pu wquunnipiniip: Gu wpky Ed uyl, hlis
mignid Lh whly hwnfungbu pu Jhpohl ppububplih niunigsh hkwn
pudwlnilhg htwnn:

Nobody restricted my freedom. I did whatever I wanted especially
after the departure of my last French tutor.

£n dwhunnughpp npnoywué E Bu sEU quwmpwuwngmd uygh
vwhdwhunpwlly. bu pkq jpulwwnmwp wquunnipmil bU phnphnid
(http.//lib.armedu.am/category/109/ date_created/desc):
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Your destiny has been decided: I am not going to restrict you ... I give
you complete freedom.

Unlike libertas or freedom, wquinnijainti suggests a feeling of well-
being, caused by the perceived absence of some pressure, some "squeezing"
some tight, constraining bonds. It is interesting to note in this context, the

frequent collocation "wiquuun pnily puigk]” "to breathe freely". In English
"to breathe freely" would suggest that some obstacles to breathing has been
removed, this would cause a relief but not exhilarating sense of well-being.
But in Armenian "wquun onily puipl)" suggests the image of some
oppressive "straitjacket" being loosened so that one's chest can freely
expand causing just that: an exhilarating sense of well-being.

The terms completely and fully have been contrasted advisedly in the
last two sentences. The point is that wquwnipinii frequently occurs in
the collocation jhwfunnup wquunnipinil full freedom, whereas full
freedom is not felicitous in English: one can say complete freedom, but
hardly full freedom. This difference between "full" wquinnip/nii and
"complete freedom" is very significant because of the "positive"
connotations of fiz//and "negative" of complete. One can speak, for example,
of full responsibility, full length, full blood, or full daylight, but not of
complete responsibility, length, blood, or daylight and one can speak of
complete (full) absence of, complete (full)lack of, complete (full) inability
to, and soon. Freedom can be "complete" because complete freedom
suggests "complete absence” of interference, imposition and so on. But
wquuunipinill is construed differently, as the following comment by the
Armenian lexicographer Uwjjuwujutig:

Uquunnipmit 1) punqupulwh  whljwjmpnih, dnnnpnh
hpuyniipp  wquwn  YEpwny  wbophubint  hp  whunwlui,
hwuwpujuljut, ntnbuwfub Yubpp, 2) punhwbpuybu wquwn
1hutp, htwpuynpmipynt dh pub gnpstpnt ud sgnpstynt hwdwdwg
hp ubppht tyywwnwlubpp b hwdnquniputph, 3) mquun, wqujulju
nuuwliupgh Jhdwlp, 4) wquun, wqjuiut fuuwlupgh
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wpunumpniitpp, 5) owmwp ($h wwlhg nmipu qup, niphgh
nhpuybnnipjut mulhg nnipu quyp, 7) fupndh wpgljph wwlhg
nnipu qup (Uwjfuwujug, 2010:8):

All these considerations bring us to the following explications:

wquunnipinLl

1) Someone can think something like this

2) If I want to do something, I can do it

3) when I do something, I do not have to think: I can't do it as I want
to do it because some people do/say something

4) X feels something good because of this

Component (3) accounts for the experiencer's sense that there are no
external constraints on his or her actions, that there is no oppressive
"straitjacket"” and component (4) spells out the resulting sense of
exhilarating well-being. It is interesting to compare the component (3)
wquuunnipini i with the corresponding component of /ibertas, "when I do
something, I do it because I want to do it, not because someone says to me:
you have to do it because I want you to do it". Clearly, the Latin concept
focuses on not having a master (not being a slave), whereas Armenian one
focuses on not sensing any external constraints. The corresponding English
concept focuses, as we have seen, on options, and on the absence of
interference from other people.

It might be suggested that the connotations of boundless space would
be better accounted for if we assigned one additional "spatial” component
wquuunnipini i, along the lines of "if I want to go somewhere I can do it.
However, this would be justified given the fact that wmqunnipjnil can also
occur in such phrases as vwi/nijh wquinnipinili (freedom of the press)and
Jundh wquinnipini i (freedom of conscience). As we will see later a spatial
component will be assigned to another Armenian word (ngh/juup) which
can’t occur in such phrases. As for wquinnijiniii, the absence of any
perceived constraints on one's actions is sufficiently accounted for in

component (3) of the explication: "when I do something I do not have to
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think: I can't do it as I want to do it because some people do/say something
and also in component (4): "X feels something good because of this".

The cultural idea enshrined in the Armenian concept wquinnijeintl
corresponds remarkably well to another well-known stereotype of the

Armenian nature namely the so-called "hujjuiljuit hqnp, wmquuuljut

ngh".

This stereotype suggests the image of a person who loathes restrictions,
constraints, bonds of any kind, who feels the need "to spread out", "to
overflow" any bounds like a flooding river. In fact, the elements, for
example wind, storm, or raging sea, provide another common image for
wquuunnipini i, as in the following passages:

Uphpblipp uniynid Ehl whwuwpunin, Jupdku pl quypugus Lha
gpubihink pupkph ke thwl jhbkimg’ qplpjwé wquunnienilihg b
nwpwdphg: (http://treebooks.do.am/load/
vaxt 39 ang ananyan_erker 1_rd hator/16-1-0-1943)

The water in the port is breaking tumultuously and noisily as if it were
angry at having been enclosed by granite stones and thus deprived of
wquinnipintl and space.

In English the notion of "freedom" is not similarly linked with the
elements, with boundless space, with "wild behaviour", with unconstrained
breathing, with intoxicating freedom of movements. Rather it is linked

with the individual rights, with private space, with being "left alone" "with
privacy and personal independence”.

It is also interesting to note how many of the examples of
wquuunnipinil adduced by large Armenian dictionaries have to do with
giving someone "full" wquinnipnii for example:

Zugpp punn pwl swpkg nppnt quunpwpwnippul hwdw. Gw
bpwi nykg whuwhdwl wquunnipnih whkint uyl, iy nignid Ep:
(http://library. hayreniq.ru/)

Father did not do much to bring up his son he gave him complete

freedom to fool around as he liked.
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Examples of this kind suggest that wqwwnije/niiunlike freedom, can
be seen as something that is arbitrary given by another person. This idea is
not consistent with the notion of "freedom" which crucially involves
compete from other people.

Much more plausibly, the semantic profile of wqunnije/nili can be
linked with Armenia's political history, the absence of democratic
structures or an effective legal system applying equally to everyone, the
importance of arbitrary power and the desirability of escape from the power
and so on.

So, to sum up what has been mentioned one can say that the concept
"freedom" as a multi-faced semantic formation, has cognitive, imaginative
and valuable sides which constitute an inextricable part in political
viewpoints of western culture.

The concept "freedom" has a very subjective perception and people
may have different imagination about it. In this respect the factors of
culture and mentality are of paramount importance. People who share the
same culture and mentality are more likely to have the same understanding
for it. However, different people's understanding about it may be, there is
still something in common in perceiving "freedom". What concerns to the
concept "liberty" it is worth mentioning that by etymology that concept
derives from legally free citizens of a slave country, whereas the
linguocultural concept "freedom" was firstly related to benevolently formed

interpersonal relationships.
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