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THE EPISTEMOLOGICAL VIEWS OF GRIGOR TATEVATSI
SEYRAN ZAKARYAN

Saint Grigor Tatevatsi's (1346-1409) epistemological views have an optimistic na-
ture: first, he does not doubt the real existence of the knowable created world and par-
ticular things; second, he is convinced that man has sufficient epistemic means to know
existence. The supreme goal of cognition is the knowledge of God, so knowledge is
valued according to its nature and orientation as well as its contribution to the salvation
of the soul. Tatevatsi defends the fundamental proposition of Aristotelian epistemology:
human knowledge is acquired, because there are no innate ideas and knowledge in hu-
man soul. Tatevatsi distinguishes three degrees of knowledge: sensual, rational and
knowledge acquired through faith. Although these have different objects, knowledge
tools, methods and involve different abilities, together they ensure the integrity of hu-
man knowledge. Even though the knowing subject is generally passive, general con-
cepts in the mind are formed in part thanks to the activity of the subject. He defines
truth as the correspondence between thought and reality. Although Tatevatsi separates
philosophical and theological truths, he does not support the teaching of "two truths".
Philosophical propositions are true if they are consistent with the truths of Revelation.

Key words: Grigor Tatevatsi, epistemology, means of cognation, sensual and rational de-
grees of cognation, faith, knowledge, truth, teaching of "two truths", universals

Epistemological issues occupy a significant place in the works of greatest
representative of medieval Armenian philosophy, rector of Tatev University
Saint Grigor Tatevatsi (1346-1409)'. Tatevatsi's epistemological views are
based on the idea that man is a rational animal. Human ability of cognition and
self- cognation distinguish him from the animal world and raise him above
other breathing creatures; "Man differs from animals in cognition and thought.
Now, whoever does not know with his mind, he does not belong to mankind,
but an animal". Knowing is not only the quality of being different from ani-
mals, but also the quality that gives meaning to human existence. A person can-
not survive, cannot manage and regulate his life without knowing, without hav-

! Saint Grigor Tatevatsi (1346-1409) is the most prominent figure of the Armenian me-
dieval theological-philosophical thought, and his theoretical legacy is the apogee of medieval
Armenian thought, which includes the best traditions of both the Armenian and European scholas-
tic thought of the previous centuries. He was the head of the Tatev University (XIV-XVcc.),
whichwas the leading scientific and cultural centre of the time. Tatevatsi wrote many books:"The
Book of Questions", “Voskeporik" (“Book of Golden Content”), Summer and Winter volumes of
"Book of Sermons", “Solution to “Introduction” of Porphyry”, "Commentary on the Philosophy
of David", interpretation and analysis of the Old and New Testaments, works of the holy fathers,
etc. To learn more about Tatevatsi’s philosophy, see Arevshatyan S. S. Philosophical views of
Grigor Tatevatsi, Yerevan, 1957 (in Russian); Zakaryan S. A. Armenian Philosophers (Grigor
Tatevatsi), Yerevan, 1998; the same: Philosophers of Tatev University, Yerevan, 2018, p. 132-
237 (in Armenian).

% St. Grigor Tatevatsi, Voskeporik, Constantinople, 1746, p. 26 (in Armenian).



ing clear ideas about things. In other words, ability of knowledge acquisition
has not only an epistemological, but also an existential and life-saving value for
a person.

Tatevatsi is optimistic when it comes to epistemological issues. First of
all, he does not doubt the real existence of knowable entities, the created world
and particular things. This is due to both religious (God first created the world,
then man) and purely epistemological belief. Knowable entities precede cogni-
tion, "because nature is first before our cognation". Second, Tatevatsi is con-
vinced that a person has sufficient abilities and means to know not only sensu-
ous but also mental, supersensual entities. This conviction is based on the prem-
ise that during cognation, the human soul reflects and copies reality like a mir-
ror. Thus he accepted that a certain correspondence/similarity exists between
the reality and thought. Third, Tatevatsi believes that there are both theological
(Revelation) and philosophical truths, but from the epistemological point of
view, the truths of Revelation, which are absolute, infallible and non-relative in
nature, are more valuable. Fourth, Tatevatsi is convinced that cognition is not
an end in itself, it is meant to serve the cause of human salvation. Man is given
means and tools of cognition: senses, thought, memory, imagination, emotions,
language, will, theoretical and practical wisdom, etc., to decorate his soul with
theoretical knowledge and put them at the service of salvation. Fifth, Tatevatsi's
epistemology has an obvious theistic character. God has given man the grace of
cognitive abilities and tools, knowledge and wisdom, not so that with them he
merely knows earthly phenomena, strives to acquire earthly goods and puts all
that to service only for worldly purposes, but also to know God and use his
knowledge for getting closer to God and saving his soul. In this sense, "the first
wisdom is to look at God, and to know and believe in God"’. God gave man
senses and mind not just to feel and know, but to please God with them, to think
about Him, to listen and fulfill His commands. According to Tatevatsi, although
the cognitive nature of man has been weakened due to his original sin, he still
surpasses other creatures in his cognitive abilities. In contrast to divine and an-
gelic knowledge, human knowledge is derivative, composite, and comprehensi-
ble because its nature is composite. Man is a unity of soul and sensible and
knowable body. And this unity determines the composite nature of his cogni-
tion.

Tatevatsi defends the fundamental principle of Aristotelian epistemology,
that human knowledge is acquired, because there are no innate ideas or any
knowledge in human soul. A person is born with a pure soul and body, both
cognitively and morally: "we are naturally naked and empty of all good, bodily
and spiritual, because we do not have a natural dress as an animal, and no sin
and anything else. Likewise, according to the spirit, we do not have holiness,
wisdom and anything else, but we will receive everything later"*. Following
Aristotle, Tatevatsi compares the human soul to "unwritten board" or "washed
parchment", which over time, along with the improvement of the human soul

3 St. Grigor Tatevatsi, Summer volume of "Book of Sermons", Constantinople, 1741, p.
135 (in Armenian).
4 St. Grigor Tatevatsi, Voskeporik, p. 105.
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and development of cognitive activity, is filled with knowledge: “The rational
soul of man is like an unwritten board or a washed parchment — whatever is
written, is impressed on it”. God created man naturally "empty" so that man
can acquire the knowledge he needs through sweat and hard work.

According to Tatevatsi, a person has three cognitive "eyes" - senses, rea-
son (mind) and faith, which correspond to the sensory, rational and faith based
levels of knowledge. In other words, a person is a feeling, thinking and believ-
ing being. With senses, he acquires knowledge of tangible material entities, with
intellect he acquires knowledge of immaterial and conceivable entities, and with
the light of faith comes to know divine realities and God. A person's abilities to
feel, think and believe are constituent parts of a single cognitive nature and only
their joint activity ensures the completeness of human cognition. St. Tatevatsi
not only does not put these three degrees or means of knowledge in contrast, but
on the contrary, views them as natural-necessary forms of human cognition,
each of which has a cognitive function predetermined from above. Bearing this
in mind, it would be wrong to characterize his epistemological theory either as
sensualist, or as rationalist or fideistic, because, first, those three forms of
knowledge are anchored on the principle of "justice", that is, each one fulfills
the cognitive function assigned to it, second, none of these has a higher or lower
epistemic value than others, regardless of what place they occupy in the ladder
of cognition. Just as each step of the ladder is necessary and suitable, and one
cannot replace the other, so the three forms of human cognition are necessary
and indispensable. They are interconnected and one complements the other.
Sensations, thought and faith are different cognitive abilities. The mind is mod-
erate, moral, and free, but it is not able to rise beyond knowledge of natural
things, because: "The cognition of mind follows the nature of things. And he
does not see what is above nature, because where nature does not reach, there
mind does not reach"®. Those who are guided only by sense and reason are in-
evitably buried in sin, fall into the abyss of ignorance and delusion. Moreover,
sense and reason do not notice their shortcomings and limitations. Just as the
eye does not see its lack of vision, likewise reason does not see its delusion.
And this means that they cannot be a criterion for evaluating their ability. It is
the faith that enlightens, corrects and expands human knowledge. Like other
human cognitive abilities, faith is a gift from God. Faith is not separated from
reason. In fact it is the light of reason ("faith is the light that entered the mind,
poured in the first light into the rational person..."”), that is, it is more powerful
than reason in terms of its cognitive power, so it should be observed as the
highest degree of human knowledge. Thus, Tatevatsi's epistemological theory
has a synthetic nature and hierarchical structure. The lower level of knowledge
is sensory cognition, whose instruments are the senses, the middle level is the
rational, whose instrument is reason, and the upper level is faith, whose instru-
ment is the "bright light" above the mind.

5 St. Grigor Tatevatsi, Summer volume of "Book of Sermons", p. 454.
6 .

Ibid, p. 72.
7 Tbid.



Tatevatsi distinguishes ten means or powers of cognition: five internal and
five external. These powers are located in different parts of the head. The five
external or bodily powers are the senses of sight, touch, hearing, taste, smell.
The internal or soul powers are common sense, imagination, opinion, reasoning,
and thought, which he sometimes identifies with memory, and sometimes sees
memory as a separate epistemic power. Common sense knows the present, rea-
son knows the future and memory knows the past. In the first part of the chapter
are the five senses, imagination and opinion, in the second part Tatevatsi talks
about the intellect and will, and in the third part he discusses the mind and
memory.

Tatevatsi describes cognition as a process in which each of the means of
knowledge performs a specific function. He compares the cognitive process
with the activity of the royal court. The common sense, like the king's foreign
embassy in assembly, collects the data of the external senses and transmits them
to the imagination. The latter examines these data, separates them from each
other, groups them, selects them and sends them to the brain. Prudence is closer
to the mind, as the vizier is to the king. Reason sees everything directly, which
allows it to distinguish between the true and the false, to make a choice to reject
and send back the lie and, as a faithful friend of the king, to communicate only
the true to the mind. The mind, as the king of all, issues final decisions that are
true to the extent that they correspond to reality.

According to Tatevatsi, the lower and first stage of cognition is sensory
cognition, which is realized through the five senses. The senses are arranged in
the body like the four elements in the universe. The sense of touch is located
below, like the soil, the sense of taste is above it, like the water, the sense of
hearing is like the air, and the sense of sight is at the bottom, like the wind.
Three of these five senses (touch, smell, and taste) are vulgar, because they
"come to know the sensible thing by mixing it." And the other two - the visible
and the audible - are "royal" because they are not directly mixed with recogniz-
able things. Of the five senses, the sight is the most honorable and guiding, be-
cause sight is epistemologically more valuable and reliable than other senses.
Sensual cognition begins when the material things of the external world affect
the human senses, bring about corresponding sensations and sensory images.
Tatevatsi is convinced that a person's senses (if, of course, the senses are
healthy and there are no other disturbing circumstances) almost accurately re-
flect the external forms of known things, which is why the known and its epis-
temic image resemble each other. Of course, the senses also make mistakes.
However, according to Tatevatsi, in general, sensual cognition is distinguished
by the reliability of reflection and conveys complete information about the five
properties of sensible-material entities. Tatevatsi emphasizes the role of senses
in cognition, but he also points out their limitation, which refers not so much to
the reliability of reflection as to the cognitive ability of the senses. Because of
its limitations, sensual knowledge cannot play a leading role in human cogni-
tion. These limitations are overcome in the rational level of cognition. A more
profound and complete understanding of external things is achieved through
intelligence. Comparing the forms of sensual and intellectual cognition, Tate-
vatsi notes the following differences between them. First, only sensible-
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corporeal entities are recognized by the senses, while the incorporeal are recog-
nized by intellectual cognition. The object of sense is corporeal, and that of
mind is incorporeal. Second, the mind recognizes the essence of a thing, while
senses recognize the external and accidental properties of a thing. Third, senses
provide knowledge of the particular, while the mind provides knowledge of the
general and the whole. We see the particular man, Socrates, but we know the
common essence, humanity, with our intellect. Besides, if the senses only know
things, the mind also perceives the similarities and differences of things.
Fourth, senses know only the present, and the mind knows the past, the present
and the future. Senses provide knowledge only of nearby things, of things that
are "here and now", while the mind does not have any space-time limitation.
The mind is so "prose" that it can summarize the science of all creatures and
never be satisfied with what it has acquired. Fifth, the mind is an "interactive
reason and artificer", and the feeling is "an active reason and a mediator be-
tween significant reality and conscious thought". Sixth, the difference between
the senses and the mind also has an aesthetic nature; "May the eye be drawn to
beauty, and the mind to the beauty of the thing ... eye to my various theories,
and my mind to my various meanings"®. Thus, the rational cognition is superior
to the sensual in terms of both quantity, quality and value.

Tatevatsi classifies the three forms of knowledge into two groups: natural
and gifted. The natural form of knowledge, which includes sensual and rational
forms of knowledge, are empirical, have a mediated character, and the gifted
form of knowledge, which includes faith, has a direct-intuitive character. The
following properties are characteristic of the natural knowledge. First, senses
must be healthy, second, sense and reason must "bow down" in front of known
things, third, they must be mixed with them, fourth, the mind must classify,
analyze the knowledge material and "find the truth through a tour". Knowledge
through grace, with which the prophets, apostles and saints are endowed, is
opposed to the natural forms of knowledge, because it "rises to divine knowl-
edge through simple knowledge". Even if Tatevatsi appreciates the cognitive
value of intellectual knowledge, he still views it as another step on the way to
full cognition of the world and of God. Reason is not able to acquire knowledge
of divine reality, not because it is antirational, but because it is transcendental, it
is beyond the reach of rational knowledge.

Tatevatsi, like many medieval thinkers, has a dual approach to worldly
wisdom and natural theory. At the basis of this dual approach lies the attitude of
the Christian religion towards nature, the world and earthly life. From the point
of view of Christianity, this world is an unreal existence, a temporary refuge
and a place of exile. Therefore, worldly wisdom is "foolish, vain" and funda-
mentally worthy of contempt if it binds a person to earthly life and thereby di-
verts him from the path of divine knowledge and salvation. If knowledge (the-
ory, science) has no fear of God and is without good works, then it "proceeds
indiscriminately into sin, because it does not have the face and bridle of God.
Like a stiff-necked and unbridled horse, let the throne be overthrown and the
horse destroyed. In the same way, having received wisdom and knowledge and

¥ St. Grigor Tatevatsi, The Book of Questions,Constantinople,1729, p. 104 (in Armenian).
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being proud, he leads his way to loss. It is true that God has granted worldly
sciences to people, but the latter use them for the realization of earthly goals,
with them they bury themselves in sins and forget the spiritual, so they are
"earthly, spiritual and demonic" sciences. The theoretical and practical sciences
of external philosophers are called diabolical, the spiritual sciences of carnal
law-abiding people and the earthly sciences of pursuing material gain ("such as
medicine and political law").

The ultimate goal of natural cognition is the acquisition of true knowledge.
Tatevatsi defends the Aristotelian theory truth, according to which a judgment is
true if it corresponds to reality, and false if it does not correspond to reality:
"And the philosophers define this way: it is true that the thing and the sound are
equal to each other so that the thing we speak is the same, to tell a person that
he is a person and is alive and verbal, etc. it is true. And the lie is when we say
that a person is a stone or a stick: his body and voice are not equal, it is a lie to
each other"'’. It follows from this theory of truth that the senses and the mind
reflect reality like a mirror: "As clean as a mirror, they will impress themselves
with this and that. Likewise, the mind is clear, impress them with what we
know...""". Although Tatevatsi defends the principle of the mirror-like reflection
of entities in the mind, this does not mean that the subject of knowledge is gen-
erally subjective and the knowable is not processed by senses and thought. In
the course of cognition, general concepts (universals) are formed, which in real-
ity do not correspond to certain formations (Tatevatsi solves the problem of
universals in Aristotelian vein, that is, from the position of moderate realism'?).
Since there is a difference between things and the general in thought, it means
that the general entity or concept in the mind is the result of epistemic recon-
figuration: "our thinking creates the various." And how does the corporeal trans-
form into an incorporeal entity in the mind? According to Tatevatsi, cognition
of general is the result of the joint activity of sensual and intellectual modes of
knowledge acquisition. Sensual cognition gives a sensory image of the recog-
nized object. The sensory image is located in the memory. Then, thanks to the
activity of opinion, imagination and thought, the sensual image is completely
dematerialized, freed from individual traits. As a result, one common mental
image/entity is created, which is denoted by a common concept: "The light of
the mind rejects all the darkness of the bodily and external senses, and the clear
incorporeal is in the mind"". In addition to the correspondence of thought and
reality, Tatevatsi emphasizes the use of forms of thought, concepts, judgments
and thoughts in accordance with the laws and rules of logic.

Since Tatevatsi distinguishes the natural cognition from the theory of
faith, he deals with the problem of correlation between two truths: philosophical
and theological. Although philosophy and theology differ from each other, they

? St. Grigor Tatevatsi. Commentary on the Gospel of John, with the diligence of Ghukas
Abegha Zakaryan, S. Etchmiadzin, 2005, p. 31 (in Armenian).

10.G¢. Grigor Tatevatsi, Summer volume of "Book of Sermons", p. 28.

' Ibid, p. 444.

12 See Zakaryan S. A., Aristotle and Armenian philosophy of the XIV century. Yerevan,
2017, D 54-82 (in Armenian).

3 St. Grigor Tatevatsi, Solution to “Introduction” of Porphyry, Constantinople, 1793, p.
332 (in Armenian).
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are equal in one point: both seek to discover the truth ("the aim of both is to
know the truth"). But that equality is overshadowed by the fundamental "ine-
qualities" between them. Tatevatsi differentiates between the terms "true" and
"truth", which relate to each other as part and whole or particular and general,
man and humanity. Truth is the divine Word, which is truth in itself, and "has
no falsehood or its opposite." Theology deals not with experimental, probable or
relative knowledge, but with absolute and immutable propositions, non-
relativistic truths that exclude falsehood and delusion. And human natural cog-
nation has only relatively true results, because depending on the circumstances,
they can turn into lies, like, for example, the judgments of philosophers. The
study of earthly realities via senses and the mind reveals relatively true results,
while theology reveals only divine, absolute truth.

Tatevatsi is convinced that there are not and cannot be two contradictory
truths. There is one biblical Truth and different interpretations of it that can be
true or false. Philosophical statements are true if they do not contradict, and
false if they contradict the truths of Revelation and church doctrine. According
to Tatevatsi, if the prophets and apostles "spoke all the truth", "as if the heavens
and the earth were in existence and over the beginning and the end of the
world", then philosophers "spoke many things that were true and knew many
lies and falsehoods", therefore, "it is our duty to accept what the wise man said
as tﬂle and to consider the word against the doctrine of the church as vain and a
lie"™.

As is known, in the European medieval philosophy of the XIII century'”,
the question of the eternity of the world is cited as an example of two truths:
according to philosophers, the world is eternal, but according to theologians, the
world was created. Tatevatsi also discusses the question of the eternity of the
world in the context of truth, considering philosophical truth to be delusion.
"And even if other sciences teach some of what | have said, especially the wick-
edness of the world, of which they have spoken many times, but not with the
truth, but with a lie, saying that God created the world according to necessity,
and it is from eternity, and many other lies from time to time...""*.Such a con-
clusion is based on the epistemological and value differences between logicians
and theologians, as well as knowledge acquisition through natural/rational
means and grace/faith. Doubt and delusion are inseparable from natural theory,
and faith is "unmistakable and unconcerned with the truth." Natural inquiry
derives truth from thought, and in the theory of faith thought follows truth. As a
rule, the natural examination deviates from the truth, falls into schism, and the
theory of faith follows the orthodox truth unswervingly. The natural knowledge,
i.e. knowledge acquired through senses and mind, is unpaid, and knowledge
through faith "accept my wages and glory". Finally, in natural means of knowl-

' St. Grigor Tatevatsi,Summer volume of "Book of Sermons", p.28. For example, Tate-
vatsi highly appreciates Aristotle as a philosopher, considers him to be "the one who speaks the
truth among all philosophers", and at the same time notes that "however, he was often misled by
the world, because he said it was eternal..." (St. Grigor Tatevatsi, Commentary on the Gospel of
John, S. Etchmiadzin, 2005, p. 63).

15 See Dales, R. C.. Medieval Discussions of the Eternity of the World. Leiden, Brill, 1990.

St. Grigor Tatevatsi, Winter volume of "Book of Sermons", Constantinople, 1740,
p.174 (in Armenian).
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edge acquisition, the knower and the truth are different from each other, but in
the theological knowledge, "truth does not change, as the light of faith for from
this truth the light of faith has arisen in those who have believed in me and con-
firm the faithful in the truth with unchanging closeness and truth, on the other
hand, as knowledge that unites the knower and the known. In the same way,
faith unites truth and belief""”. The advantage of knowledge acquired through
faith (theology) over other sciences is also manifested in the fact that scientists,
unlike theorists of faith, do not die for the sake of science. "It is clear that those
who had knowledge entered into it, for the sake of knowledge no one should
die. What else do they have faith in? Many died for their faith... Then it is
known to those who have understood that the theory of faith is better than
knowledge and experience”'®. Of course, in this matter, Tatevatsi is either igno-
rant or simply ignores the many facts about ancient philosophers and medieval
theologians who were condemned, persecuted, imprisoned and even executed
for their scientific views.

In fact, Tatevatsi does not consider any statement contradicting the truths
of the Revelation to be true, therefore his point of view cannot correspond to the
teaching of "two truths". H. Grigoryan is right when he claims that in the works
of medieval Armenian thinkers, including Grigor Tatevatsi, the distinction be-
tween secular-philosophical and religious-theological knowledge was clearly
demonstrated, but they did not express the opposition and peaceful coexistence
of the truths of these two fields. In the works of medieval Armenian thinkers,
the teaching of "dual truth" was not fully elaborated, because according to that
teaching, secular-philosophical and theological knowledge about the same thing
"may not only differ from each other, but also oppose each other, and may be
contradictory truths"". Tatevatsi formulated his point of view about theological
and philosophical truths so clearly and unambiguously that we cannot define it
as a teaching of "two truths" in the true sense. However, such a position does
not prevent it from being noted that "the delimitation of the fields of theology
and rational cognition opened perspectives for the development of science and
to a significant extent freed it from the role of the servant of theology"™.

From the above we can draw the following conclusions:

a) Grigor Tatevatsi's epistemology has an optimistic nature: first, he does
not doubt the real existence of the created world, and of particular entities, sec-
ond, he is convinced that man has sufficient abilities and means to know the
created world. The ultimate goal of cognition is knowledge of God. Knowledge
is valued according to its orientation and how much it contributes to the salva-
tion of the soul.

'7St. Grigor Tatevatsi, Commentary on the Gospel of John, p. 38.

'8 St. Grigor Tatevatsi, Summer volume of "Book of Sermons", p. 72.

' Grigoryan G. H., On the key issues of medieval Armenian philosophy, Yerevan, 1987,
p-79 (Zin Armenian).

O Arevshatyan S. S., Grigor Tatevatsi, in the book: "Prominent figures of Armenian cul-
ture" (V-XVIII centuries), Yerevan, 1976, p. 409 (in Armenian). By the way, in this regard, H.
Gabrielyan's idea that "Tatevatsi used the doctrine of the duality of truth not only to overcome the
obstacles that the churchmen put before the development of science, but also to make the truths of
religion dependent on the truths of science" (Gabrielyan G. G. Key Problems of Philosophy in
Medieval Armenian Thinkers. Yerevan, 1981, p. 79 (in Armenian) is unacceptable.
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b) Tatevatsi defends the basic theses of Aristotelian epistemology that hu-
man knowledge is acquired, because there are no innate ideas and moral princi-
ples in the soul.

c) Tatevatsi's epistemology has a hierarchical and synthetic nature. He dis-
tinguishes three degrees of knowledge: sensual, rational and faiths, which differ
in their tools, ways of knowing and capacities, and together ensure the integrity
of human cognition,

d) Tatevatsi distinguishes between natural and faith based forms of knowl-
edge acquisition. These differ from each other for epistemological and moral
reasons. Natural forms of knowledge acquisition include the sensual and intel-
lectual degrees of cognition, which provide a mirror-like reflection of reality in
the soul. Although the subject of knowledge is generally passive, general con-
cepts (universals) in the mind are formed in part in virtue of the activity of the
subject. Tatevatsi solves the problem of universals in the Aristotelian spirit, that
is, from the position of moderate realism.

e) Although Tatevatsi differentiates between natural and faith based forms
of knowledge acquisition, separates philosophical and theological truths, he
does not support the teaching of "two truths". Philosophical propositions are
true if they are consistent with the truths of Revelation.

UGBIUL QULUNSUL - 9phgnnp Swpliugnm plwgupwinljub hupugpbbpn -
Unipp Gphgnp Swplwgnt (1346-1409) hdwguputwlwb hwjugpubpt niuku
(wjunbuwljui pinygpe. Lwhe' tw sh uulusnmyd fwhwskihh wpupdus wy-
Jnwphh, wowtdht hpkph hpuljui gnipjuip, phpnpn hwidngqus t, np
dwpn nth pudupup pdwguljut honghkp” fwhwskint gnjp: Puwgnipjui
glipugnyt tywwnwlp wmunushdwgnipniut k, ntunp ghnbihpp wpdunpynid
E punn wyt pwth, pk htyyhuph punyp nt Jhinwbmipini nith b nppwng k
tywunmd hngnt thpynipjuip: Swphught yuonyuiund t wphunnubjjub
hdwgupwinipjut hhdttwpwp wyb npnypep, np Jwupgnt hpdwgnipmiut nt gh-
wnkihpp vnugului kb, pwtth np tpw hngnt dbe sjwb piwsht qunuthwpubp
nt ghnkjhplbp: Lw wowtdtugimd E hdwgnipjut kpkp wunh&wlb qquijw-
Jui, pwbwljut b hwjwwnh, npnup ptlh muppbpynud Bu hpkug wnwuplukpny,
hdwgnipjut gnpshpubkpny, dbkpnnubpny nt jupnpulijwinipmnibbtpng, vw-
Jujt dhwuht wywhnynid b dwpnljuht hdwgnipjut wdpnnowljwinipmiin:
Bl hdwgnipjut unipjijint punhwinip wndwdp jpuynpuluh E, wjinthwi-
ntpd dwnph dke punhwunip hwuljugmpmniuttpp Abwnpynud Eu bwb unipykly-
wnh wljnhynipjut 2unphhy: L>uwpunipniip tw vwhdwinid L npybu dnph b
hpujuinipjut hwluwywnuupwinipmnii: Swplwught phlh wnwbdiwginud L
thhihunthwyujut 1 wunjuwbwpwbwluit dodwpunnipmnibttpn, vwluy sh-
wuonyuimd «kplnt  Lodwpunnipmitibph» nudnitipp: Ohjhunthwjulub
nponyplutpp Lodwphw &b, Gpk npuip hwdwhniby & Zuynimpjui Lodwp-
wnnipjntubphic

Pwuunh punkp — @ppgnp Swplugh, plwgupwingenil, pdugniypui dhonghkp,
pudwgnippul gqguyuwi b puluful wunpdwbbbp, hugunn, ghnkihp, dovwpunnipnei,
«kplni dpumpinnipnt hlkpp» niudnilp, niipfEpuwypubkn
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CEVIPAH 3AKAPSIH — TI'noceonozuueckue 321206 IpuzopaTamesayu. —
T'Hoceonornyeckue Bo33penusi cearoro I'puropa TareBauu (1346-1409) HocaT onTuMu-
CTHYCCKHI XapakTep: BO-IIEPBBIX, OH HE COMHEBACTCS B PCAIbHOM CYIICCTBOBAHUH
MO3HABAEMOT0, COTBOPECHHOTO MHUPA, OTACIBHBIX BEIICH, BO-BTOPHIX, OH YOCKICH, U4TO
YEIIOBEK 00aaeT JOCTAaTOYHBIME THOCCOJIOTUYCCKUMH CPEICTBAMHU JUIS TO3HAHHUS
ObITHA. BrICcIIel 1enpio MO3HAaHMS SBIISIETCS MMO3HaHME bora, cieaoBaTelbHO, 3HAHHE
[EHUTCS 110 TOMY, KaKyl0 HPUPOAY W HANpPaBICHHOCTh OHO MMEET W HACKOJIBKO OHO
CIOCOOCTBYET CIACEHHUIO AYIIH. TaTeBall OTCTAMBAET OCHOBHOE IOJIOKCHHUE apPHCTO-
TEJIEBCKOI THOCEOJIOTHH O TOM, YTO YeJOBEUYEeCKOe 3HAHNE MPHOOpeTaeTcs, MOTOMY 9TO
B €r0 JAyIIe HeT BPOXKACHHBIX Hei u 3HaHWH. TareBany BBIACISIET TPU CTYIICHH ITO3HA-
HUSI: YYBCTBCHHYIO, PAIlHOHANLHYIO M BEPYIOIIYI0, KOTOPBIC, XOTSI U PA3JIUYHBI 10 CBO-
UM 00BEKTaM, CPECTBAM MO3HAHUS, METOJIaM U CIIOCOOHOCTSIM, B COBOKYITHOCTH 00ec-
MICYMBAIOT LEJIOCTHOCTh YCIIOBEUCCKOTO MO3HAHMs. XOTS CyOBEKT MO3HAHUS B IEJIOM
MACCHUBEH, OOIIME MOHSATUS B CO3HAHHWU TAKXKE (POPMHUPYIOTCS 3a CUCT JCSITEIBHOCTU
cyobekta. OH OmpeneNseT UCTUHY KaK COOTBETCTBUEC MEXKIY MBICIBIO M JICHCTBUTECIIb-
HocThio. XoTs TarteBaum pasnenseT puiaocodckyro U OOTrOCIOBCKYIO HCTHHBI, OH HE
MOJUICP)KUBACT YUYCHHE O «ABYX HCTHHAaX». DPUIOCOPCKHE YTBEPKACHUS SBISIOTCS
WCTHHHBIMH, €CJIM OHU COTJIACYIOTCS ¢ UCTHHAMH OTKPOBEHHUS.

KunroueBsle cioBa: [ pucop Tamesayu, enoceonozus, cpedcmea no3HAHUs, 4y6CmEeHHbI U
PAayUOHANbHBLL YPOGHU NO3HANUS, Gepd, SHAHUE, UCTNUHA, YHeHUe O «O8YX UCIUNAX), YHUBEPCANUS
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