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THE EPISTEMOLOGICAL VIEWS OF GRIGOR TATEVATSI
SEYRAN ZAKARYAN

Saint Grigor Tatevatsi's (1346-1409) epistemological views have an optimistic na-
ture: first, he does not doubt the real existence of the knowable created world and par-
ticular things; second, he is convinced that man has sufficient epistemic means to know
existence. The supreme goal of cognition is the knowledge of God, so knowledge is
valued according to its nature and orientation as well as its contribution to the salvation
of the soul. Tatevatsi defends the fundamental proposition of Aristotelian epistemology:
human knowledge is acquired, because there are no innate ideas and knowledge in hu-
man soul. Tatevatsi distinguishes three degrees of knowledge: sensual, rational and
knowledge acquired through faith. Although these have different objects, knowledge
tools, methods and involve different abilities, together they ensure the integrity of hu-
man knowledge. Even though the knowing subject is generally passive, general con-
cepts in the mind are formed in part thanks to the activity of the subject. He defines
truth as the correspondence between thought and reality. Although Tatevatsi separates
philosophical and theological truths, he does not support the teaching of "two truths".
Philosophical propositions are true if they are consistent with the truths of Revelation.

Key words: Grigor Tatevatsi, epistemology, means of cognation, sensual and rational de-
grees of cognation, faith, knowledge, truth, teaching of "two truths", universals

Epistemological issues occupy a significant place in the works of greatest
representative of medieval Armenian philosophy, rector of Tatev University
Saint Grigor Tatevatsi (1346-1409)'. Tatevatsi's epistemological views are
based on the idea that man is a rational animal. Human ability of cognition and
self- cognation distinguish him from the animal world and raise him above
other breathing creatures; "Man differs from animals in cognition and thought.
Now, whoever does not know with his mind, he does not belong to mankind,
but an animal". Knowing is not only the quality of being different from ani-
mals, but also the quality that gives meaning to human existence. A person can-
not survive, cannot manage and regulate his life without knowing, without hav-

! Saint Grigor Tatevatsi (1346-1409) is the most prominent figure of the Armenian me-
dieval theological-philosophical thought, and his theoretical legacy is the apogee of medieval
Armenian thought, which includes the best traditions of both the Armenian and European scholas-
tic thought of the previous centuries. He was the head of the Tatev University (XIV-XVcc.),
whichwas the leading scientific and cultural centre of the time. Tatevatsi wrote many books:"The
Book of Questions", “Voskeporik" (“Book of Golden Content”), Summer and Winter volumes of
"Book of Sermons", “Solution to “Introduction” of Porphyry”, "Commentary on the Philosophy
of David", interpretation and analysis of the Old and New Testaments, works of the holy fathers,
etc. To learn more about Tatevatsi’s philosophy, see Arevshatyan S. S. Philosophical views of
Grigor Tatevatsi, Yerevan, 1957 (in Russian); Zakaryan S. A. Armenian Philosophers (Grigor
Tatevatsi), Yerevan, 1998; the same: Philosophers of Tatev University, Yerevan, 2018, p. 132-
237 (in Armenian).

% St. Grigor Tatevatsi, Voskeporik, Constantinople, 1746, p. 26 (in Armenian).



ing clear ideas about things. In other words, ability of knowledge acquisition
has not only an epistemological, but also an existential and life-saving value for
a person.

Tatevatsi is optimistic when it comes to epistemological issues. First of
all, he does not doubt the real existence of knowable entities, the created world
and particular things. This is due to both religious (God first created the world,
then man) and purely epistemological belief. Knowable entities precede cogni-
tion, "because nature is first before our cognation". Second, Tatevatsi is con-
vinced that a person has sufficient abilities and means to know not only sensu-
ous but also mental, supersensual entities. This conviction is based on the prem-
ise that during cognation, the human soul reflects and copies reality like a mir-
ror. Thus he accepted that a certain correspondence/similarity exists between
the reality and thought. Third, Tatevatsi believes that there are both theological
(Revelation) and philosophical truths, but from the epistemological point of
view, the truths of Revelation, which are absolute, infallible and non-relative in
nature, are more valuable. Fourth, Tatevatsi is convinced that cognition is not
an end in itself, it is meant to serve the cause of human salvation. Man is given
means and tools of cognition: senses, thought, memory, imagination, emotions,
language, will, theoretical and practical wisdom, etc., to decorate his soul with
theoretical knowledge and put them at the service of salvation. Fifth, Tatevatsi's
epistemology has an obvious theistic character. God has given man the grace of
cognitive abilities and tools, knowledge and wisdom, not so that with them he
merely knows earthly phenomena, strives to acquire earthly goods and puts all
that to service only for worldly purposes, but also to know God and use his
knowledge for getting closer to God and saving his soul. In this sense, "the first
wisdom is to look at God, and to know and believe in God"’. God gave man
senses and mind not just to feel and know, but to please God with them, to think
about Him, to listen and fulfill His commands. According to Tatevatsi, although
the cognitive nature of man has been weakened due to his original sin, he still
surpasses other creatures in his cognitive abilities. In contrast to divine and an-
gelic knowledge, human knowledge is derivative, composite, and comprehensi-
ble because its nature is composite. Man is a unity of soul and sensible and
knowable body. And this unity determines the composite nature of his cogni-
tion.

Tatevatsi defends the fundamental principle of Aristotelian epistemology,
that human knowledge is acquired, because there are no innate ideas or any
knowledge in human soul. A person is born with a pure soul and body, both
cognitively and morally: "we are naturally naked and empty of all good, bodily
and spiritual, because we do not have a natural dress as an animal, and no sin
and anything else. Likewise, according to the spirit, we do not have holiness,
wisdom and anything else, but we will receive everything later"*. Following
Aristotle, Tatevatsi compares the human soul to "unwritten board" or "washed
parchment", which over time, along with the improvement of the human soul

3 St. Grigor Tatevatsi, Summer volume of "Book of Sermons", Constantinople, 1741, p.
135 (in Armenian).
4 St. Grigor Tatevatsi, Voskeporik, p. 105.
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and development of cognitive activity, is filled with knowledge: “The rational
soul of man is like an unwritten board or a washed parchment — whatever is
written, is impressed on it”. God created man naturally "empty" so that man
can acquire the knowledge he needs through sweat and hard work.

According to Tatevatsi, a person has three cognitive "eyes" - senses, rea-
son (mind) and faith, which correspond to the sensory, rational and faith based
levels of knowledge. In other words, a person is a feeling, thinking and believ-
ing being. With senses, he acquires knowledge of tangible material entities, with
intellect he acquires knowledge of immaterial and conceivable entities, and with
the light of faith comes to know divine realities and God. A person's abilities to
feel, think and believe are constituent parts of a single cognitive nature and only
their joint activity ensures the completeness of human cognition. St. Tatevatsi
not only does not put these three degrees or means of knowledge in contrast, but
on the contrary, views them as natural-necessary forms of human cognition,
each of which has a cognitive function predetermined from above. Bearing this
in mind, it would be wrong to characterize his epistemological theory either as
sensualist, or as rationalist or fideistic, because, first, those three forms of
knowledge are anchored on the principle of "justice", that is, each one fulfills
the cognitive function assigned to it, second, none of these has a higher or lower
epistemic value than others, regardless of what place they occupy in the ladder
of cognition. Just as each step of the ladder is necessary and suitable, and one
cannot replace the other, so the three forms of human cognition are necessary
and indispensable. They are interconnected and one complements the other.
Sensations, thought and faith are different cognitive abilities. The mind is mod-
erate, moral, and free, but it is not able to rise beyond knowledge of natural
things, because: "The cognition of mind follows the nature of things. And he
does not see what is above nature, because where nature does not reach, there
mind does not reach"®. Those who are guided only by sense and reason are in-
evitably buried in sin, fall into the abyss of ignorance and delusion. Moreover,
sense and reason do not notice their shortcomings and limitations. Just as the
eye does not see its lack of vision, likewise reason does not see its delusion.
And this means that they cannot be a criterion for evaluating their ability. It is
the faith that enlightens, corrects and expands human knowledge. Like other
human cognitive abilities, faith is a gift from God. Faith is not separated from
reason. In fact it is the light of reason ("faith is the light that entered the mind,
poured in the first light into the rational person..."”), that is, it is more powerful
than reason in terms of its cognitive power, so it should be observed as the
highest degree of human knowledge. Thus, Tatevatsi's epistemological theory
has a synthetic nature and hierarchical structure. The lower level of knowledge
is sensory cognition, whose instruments are the senses, the middle level is the
rational, whose instrument is reason, and the upper level is faith, whose instru-
ment is the "bright light" above the mind.

5 St. Grigor Tatevatsi, Summer volume of "Book of Sermons", p. 454.
6 .

Ibid, p. 72.
7 Tbid.



Tatevatsi distinguishes ten means or powers of cognition: five internal and
five external. These powers are located in different parts of the head. The five
external or bodily powers are the senses of sight, touch, hearing, taste, smell.
The internal or soul powers are common sense, imagination, opinion, reasoning,
and thought, which he sometimes identifies with memory, and sometimes sees
memory as a separate epistemic power. Common sense knows the present, rea-
son knows the future and memory knows the past. In the first part of the chapter
are the five senses, imagination and opinion, in the second part Tatevatsi talks
about the intellect and will, and in the third part he discusses the mind and
memory.

Tatevatsi describes cognition as a process in which each of the means of
knowledge performs a specific function. He compares the cognitive process
with the activity of the royal court. The common sense, like the king's foreign
embassy in assembly, collects the data of the external senses and transmits them
to the imagination. The latter examines these data, separates them from each
other, groups them, selects them and sends them to the brain. Prudence is closer
to the mind, as the vizier is to the king. Reason sees everything directly, which
allows it to distinguish between the true and the false, to make a choice to reject
and send back the lie and, as a faithful friend of the king, to communicate only
the true to the mind. The mind, as the king of all, issues final decisions that are
true to the extent that they correspond to reality.

According to Tatevatsi, the lower and first stage of cognition is sensory
cognition, which is realized through the five senses. The senses are arranged in
the body like the four elements in the universe. The sense of touch is located
below, like the soil, the sense of taste is above it, like the water, the sense of
hearing is like the air, and the sense of sight is at the bottom, like the wind.
Three of these five senses (touch, smell, and taste) are vulgar, because they
"come to know the sensible thing by mixing it." And the other two - the visible
and the audible - are "royal" because they are not directly mixed with recogniz-
able things. Of the five senses, the sight is the most honorable and guiding, be-
cause sight is epistemologically more valuable and reliable than other senses.
Sensual cognition begins when the material things of the external world affect
the human senses, bring about corresponding sensations and sensory images.
Tatevatsi is convinced that a person's senses (if, of course, the senses are
healthy and there are no other disturbing circumstances) almost accurately re-
flect the external forms of known things, which is why the known and its epis-
temic image resemble each other. Of course, the senses also make mistakes.
However, according to Tatevatsi, in general, sensual cognition is distinguished
by the reliability of reflection and conveys complete information about the five
properties of sensible-material entities. Tatevatsi emphasizes the role of senses
in cognition, but he also points out their limitation, which refers not so much to
the reliability of reflection as to the cognitive ability of the senses. Because of
its limitations, sensual knowledge cannot play a leading role in human cogni-
tion. These limitations are overcome in the rational level of cognition. A more
profound and complete understanding of external things is achieved through
intelligence. Comparing the forms of sensual and intellectual cognition, Tate-
vatsi notes the following differences between them. First, only sensible-
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corporeal entities are recognized by the senses, while the incorporeal are recog-
nized by intellectual cognition. The object of sense is corporeal, and that of
mind is incorporeal. Second, the mind recognizes the essence of a thing, while
senses recognize the external and accidental properties of a thing. Third, senses
provide knowledge of the particular, while the mind provides knowledge of the
general and the whole. We see the particular man, Socrates, but we know the
common essence, humanity, with our intellect. Besides, if the senses only know
things, the mind also perceives the similarities and differences of things.
Fourth, senses know only the present, and the mind knows the past, the present
and the future. Senses provide knowledge only of nearby things, of things that
are "here and now", while the mind does not have any space-time limitation.
The mind is so "prose" that it can summarize the science of all creatures and
never be satisfied with what it has acquired. Fifth, the mind is an "interactive
reason and artificer", and the feeling is "an active reason and a mediator be-
tween significant reality and conscious thought". Sixth, the difference between
the senses and the mind also has an aesthetic nature; "May the eye be drawn to
beauty, and the mind to the beauty of the thing ... eye to my various theories,
and my mind to my various meanings"®. Thus, the rational cognition is superior
to the sensual in terms of both quantity, quality and value.

Tatevatsi classifies the three forms of knowledge into two groups: natural
and gifted. The natural form of knowledge, which includes sensual and rational
forms of knowledge, are empirical, have a mediated character, and the gifted
form of knowledge, which includes faith, has a direct-intuitive character. The
following properties are characteristic of the natural knowledge. First, senses
must be healthy, second, sense and reason must "bow down" in front of known
things, third, they must be mixed with them, fourth, the mind must classify,
analyze the knowledge material and "find the truth through a tour". Knowledge
through grace, with which the prophets, apostles and saints are endowed, is
opposed to the natural forms of knowledge, because it "rises to divine knowl-
edge through simple knowledge". Even if Tatevatsi appreciates the cognitive
value of intellectual knowledge, he still views it as another step on the way to
full cognition of the world and of God. Reason is not able to acquire knowledge
of divine reality, not because it is antirational, but because it is transcendental, it
is beyond the reach of rational knowledge.

Tatevatsi, like many medieval thinkers, has a dual approach to worldly
wisdom and natural theory. At the basis of this dual approach lies the attitude of
the Christian religion towards nature, the world and earthly life. From the point
of view of Christianity, this world is an unreal existence, a temporary refuge
and a place of exile. Therefore, worldly wisdom is "foolish, vain" and funda-
mentally worthy of contempt if it binds a person to earthly life and thereby di-
verts him from the path of divine knowledge and salvation. If knowledge (the-
ory, science) has no fear of God and is without good works, then it "proceeds
indiscriminately into sin, because it does not have the face and bridle of God.
Like a stiff-necked and unbridled horse, let the throne be overthrown and the
horse destroyed. In the same way, having received wisdom and knowledge and

¥ St. Grigor Tatevatsi, The Book of Questions,Constantinople,1729, p. 104 (in Armenian).
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being proud, he leads his way to loss. It is true that God has granted worldly
sciences to people, but the latter use them for the realization of earthly goals,
with them they bury themselves in sins and forget the spiritual, so they are
"earthly, spiritual and demonic" sciences. The theoretical and practical sciences
of external philosophers are called diabolical, the spiritual sciences of carnal
law-abiding people and the earthly sciences of pursuing material gain ("such as
medicine and political law").

The ultimate goal of natural cognition is the acquisition of true knowledge.
Tatevatsi defends the Aristotelian theory truth, according to which a judgment is
true if it corresponds to reality, and false if it does not correspond to reality:
"And the philosophers define this way: it is true that the thing and the sound are
equal to each other so that the thing we speak is the same, to tell a person that
he is a person and is alive and verbal, etc. it is true. And the lie is when we say
that a person is a stone or a stick: his body and voice are not equal, it is a lie to
each other"'’. It follows from this theory of truth that the senses and the mind
reflect reality like a mirror: "As clean as a mirror, they will impress themselves
with this and that. Likewise, the mind is clear, impress them with what we
know...""". Although Tatevatsi defends the principle of the mirror-like reflection
of entities in the mind, this does not mean that the subject of knowledge is gen-
erally subjective and the knowable is not processed by senses and thought. In
the course of cognition, general concepts (universals) are formed, which in real-
ity do not correspond to certain formations (Tatevatsi solves the problem of
universals in Aristotelian vein, that is, from the position of moderate realism'?).
Since there is a difference between things and the general in thought, it means
that the general entity or concept in the mind is the result of epistemic recon-
figuration: "our thinking creates the various." And how does the corporeal trans-
form into an incorporeal entity in the mind? According to Tatevatsi, cognition
of general is the result of the joint activity of sensual and intellectual modes of
knowledge acquisition. Sensual cognition gives a sensory image of the recog-
nized object. The sensory image is located in the memory. Then, thanks to the
activity of opinion, imagination and thought, the sensual image is completely
dematerialized, freed from individual traits. As a result, one common mental
image/entity is created, which is denoted by a common concept: "The light of
the mind rejects all the darkness of the bodily and external senses, and the clear
incorporeal is in the mind"". In addition to the correspondence of thought and
reality, Tatevatsi emphasizes the use of forms of thought, concepts, judgments
and thoughts in accordance with the laws and rules of logic.

Since Tatevatsi distinguishes the natural cognition from the theory of
faith, he deals with the problem of correlation between two truths: philosophical
and theological. Although philosophy and theology differ from each other, they

? St. Grigor Tatevatsi. Commentary on the Gospel of John, with the diligence of Ghukas
Abegha Zakaryan, S. Etchmiadzin, 2005, p. 31 (in Armenian).

10.G¢. Grigor Tatevatsi, Summer volume of "Book of Sermons", p. 28.

' Ibid, p. 444.

12 See Zakaryan S. A., Aristotle and Armenian philosophy of the XIV century. Yerevan,
2017, D 54-82 (in Armenian).

3 St. Grigor Tatevatsi, Solution to “Introduction” of Porphyry, Constantinople, 1793, p.
332 (in Armenian).
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are equal in one point: both seek to discover the truth ("the aim of both is to
know the truth"). But that equality is overshadowed by the fundamental "ine-
qualities" between them. Tatevatsi differentiates between the terms "true" and
"truth", which relate to each other as part and whole or particular and general,
man and humanity. Truth is the divine Word, which is truth in itself, and "has
no falsehood or its opposite." Theology deals not with experimental, probable or
relative knowledge, but with absolute and immutable propositions, non-
relativistic truths that exclude falsehood and delusion. And human natural cog-
nation has only relatively true results, because depending on the circumstances,
they can turn into lies, like, for example, the judgments of philosophers. The
study of earthly realities via senses and the mind reveals relatively true results,
while theology reveals only divine, absolute truth.

Tatevatsi is convinced that there are not and cannot be two contradictory
truths. There is one biblical Truth and different interpretations of it that can be
true or false. Philosophical statements are true if they do not contradict, and
false if they contradict the truths of Revelation and church doctrine. According
to Tatevatsi, if the prophets and apostles "spoke all the truth", "as if the heavens
and the earth were in existence and over the beginning and the end of the
world", then philosophers "spoke many things that were true and knew many
lies and falsehoods", therefore, "it is our duty to accept what the wise man said
as tﬂle and to consider the word against the doctrine of the church as vain and a
lie"™.

As is known, in the European medieval philosophy of the XIII century'”,
the question of the eternity of the world is cited as an example of two truths:
according to philosophers, the world is eternal, but according to theologians, the
world was created. Tatevatsi also discusses the question of the eternity of the
world in the context of truth, considering philosophical truth to be delusion.
"And even if other sciences teach some of what | have said, especially the wick-
edness of the world, of which they have spoken many times, but not with the
truth, but with a lie, saying that God created the world according to necessity,
and it is from eternity, and many other lies from time to time...""*.Such a con-
clusion is based on the epistemological and value differences between logicians
and theologians, as well as knowledge acquisition through natural/rational
means and grace/faith. Doubt and delusion are inseparable from natural theory,
and faith is "unmistakable and unconcerned with the truth." Natural inquiry
derives truth from thought, and in the theory of faith thought follows truth. As a
rule, the natural examination deviates from the truth, falls into schism, and the
theory of faith follows the orthodox truth unswervingly. The natural knowledge,
i.e. knowledge acquired through senses and mind, is unpaid, and knowledge
through faith "accept my wages and glory". Finally, in natural means of knowl-

' St. Grigor Tatevatsi,Summer volume of "Book of Sermons", p.28. For example, Tate-
vatsi highly appreciates Aristotle as a philosopher, considers him to be "the one who speaks the
truth among all philosophers", and at the same time notes that "however, he was often misled by
the world, because he said it was eternal..." (St. Grigor Tatevatsi, Commentary on the Gospel of
John, S. Etchmiadzin, 2005, p. 63).

15 See Dales, R. C.. Medieval Discussions of the Eternity of the World. Leiden, Brill, 1990.

St. Grigor Tatevatsi, Winter volume of "Book of Sermons", Constantinople, 1740,
p.174 (in Armenian).
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edge acquisition, the knower and the truth are different from each other, but in
the theological knowledge, "truth does not change, as the light of faith for from
this truth the light of faith has arisen in those who have believed in me and con-
firm the faithful in the truth with unchanging closeness and truth, on the other
hand, as knowledge that unites the knower and the known. In the same way,
faith unites truth and belief""”. The advantage of knowledge acquired through
faith (theology) over other sciences is also manifested in the fact that scientists,
unlike theorists of faith, do not die for the sake of science. "It is clear that those
who had knowledge entered into it, for the sake of knowledge no one should
die. What else do they have faith in? Many died for their faith... Then it is
known to those who have understood that the theory of faith is better than
knowledge and experience”'®. Of course, in this matter, Tatevatsi is either igno-
rant or simply ignores the many facts about ancient philosophers and medieval
theologians who were condemned, persecuted, imprisoned and even executed
for their scientific views.

In fact, Tatevatsi does not consider any statement contradicting the truths
of the Revelation to be true, therefore his point of view cannot correspond to the
teaching of "two truths". H. Grigoryan is right when he claims that in the works
of medieval Armenian thinkers, including Grigor Tatevatsi, the distinction be-
tween secular-philosophical and religious-theological knowledge was clearly
demonstrated, but they did not express the opposition and peaceful coexistence
of the truths of these two fields. In the works of medieval Armenian thinkers,
the teaching of "dual truth" was not fully elaborated, because according to that
teaching, secular-philosophical and theological knowledge about the same thing
"may not only differ from each other, but also oppose each other, and may be
contradictory truths"". Tatevatsi formulated his point of view about theological
and philosophical truths so clearly and unambiguously that we cannot define it
as a teaching of "two truths" in the true sense. However, such a position does
not prevent it from being noted that "the delimitation of the fields of theology
and rational cognition opened perspectives for the development of science and
to a significant extent freed it from the role of the servant of theology"™.

From the above we can draw the following conclusions:

a) Grigor Tatevatsi's epistemology has an optimistic nature: first, he does
not doubt the real existence of the created world, and of particular entities, sec-
ond, he is convinced that man has sufficient abilities and means to know the
created world. The ultimate goal of cognition is knowledge of God. Knowledge
is valued according to its orientation and how much it contributes to the salva-
tion of the soul.

'7St. Grigor Tatevatsi, Commentary on the Gospel of John, p. 38.

'8 St. Grigor Tatevatsi, Summer volume of "Book of Sermons", p. 72.

' Grigoryan G. H., On the key issues of medieval Armenian philosophy, Yerevan, 1987,
p-79 (Zin Armenian).

O Arevshatyan S. S., Grigor Tatevatsi, in the book: "Prominent figures of Armenian cul-
ture" (V-XVIII centuries), Yerevan, 1976, p. 409 (in Armenian). By the way, in this regard, H.
Gabrielyan's idea that "Tatevatsi used the doctrine of the duality of truth not only to overcome the
obstacles that the churchmen put before the development of science, but also to make the truths of
religion dependent on the truths of science" (Gabrielyan G. G. Key Problems of Philosophy in
Medieval Armenian Thinkers. Yerevan, 1981, p. 79 (in Armenian) is unacceptable.
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b) Tatevatsi defends the basic theses of Aristotelian epistemology that hu-
man knowledge is acquired, because there are no innate ideas and moral princi-
ples in the soul.

c) Tatevatsi's epistemology has a hierarchical and synthetic nature. He dis-
tinguishes three degrees of knowledge: sensual, rational and faiths, which differ
in their tools, ways of knowing and capacities, and together ensure the integrity
of human cognition,

d) Tatevatsi distinguishes between natural and faith based forms of knowl-
edge acquisition. These differ from each other for epistemological and moral
reasons. Natural forms of knowledge acquisition include the sensual and intel-
lectual degrees of cognition, which provide a mirror-like reflection of reality in
the soul. Although the subject of knowledge is generally passive, general con-
cepts (universals) in the mind are formed in part in virtue of the activity of the
subject. Tatevatsi solves the problem of universals in the Aristotelian spirit, that
is, from the position of moderate realism.

e) Although Tatevatsi differentiates between natural and faith based forms
of knowledge acquisition, separates philosophical and theological truths, he
does not support the teaching of "two truths". Philosophical propositions are
true if they are consistent with the truths of Revelation.

UGBIUL QULUNSUL - 9phgnnp Swpliugnm plwgupwinljub hupugpbbpn -
Unipp Gphgnp Swplwgnt (1346-1409) hdwguputwlwb hwjugpubpt niuku
(wjunbuwljui pinygpe. Lwhe' tw sh uulusnmyd fwhwskihh wpupdus wy-
Jnwphh, wowtdht hpkph hpuljui gnipjuip, phpnpn hwidngqus t, np
dwpn nth pudupup pdwguljut honghkp” fwhwskint gnjp: Puwgnipjui
glipugnyt tywwnwlp wmunushdwgnipniut k, ntunp ghnbihpp wpdunpynid
E punn wyt pwth, pk htyyhuph punyp nt Jhinwbmipini nith b nppwng k
tywunmd hngnt thpynipjuip: Swphught yuonyuiund t wphunnubjjub
hdwgupwinipjut hhdttwpwp wyb npnypep, np Jwupgnt hpdwgnipmiut nt gh-
wnkihpp vnugului kb, pwtth np tpw hngnt dbe sjwb piwsht qunuthwpubp
nt ghnkjhplbp: Lw wowtdtugimd E hdwgnipjut kpkp wunh&wlb qquijw-
Jui, pwbwljut b hwjwwnh, npnup ptlh muppbpynud Bu hpkug wnwuplukpny,
hdwgnipjut gnpshpubkpny, dbkpnnubpny nt jupnpulijwinipmnibbtpng, vw-
Jujt dhwuht wywhnynid b dwpnljuht hdwgnipjut wdpnnowljwinipmiin:
Bl hdwgnipjut unipjijint punhwinip wndwdp jpuynpuluh E, wjinthwi-
ntpd dwnph dke punhwunip hwuljugmpmniuttpp Abwnpynud Eu bwb unipykly-
wnh wljnhynipjut 2unphhy: L>uwpunipniip tw vwhdwinid L npybu dnph b
hpujuinipjut hwluwywnuupwinipmnii: Swplwught phlh wnwbdiwginud L
thhihunthwyujut 1 wunjuwbwpwbwluit dodwpunnipmnibttpn, vwluy sh-
wuonyuimd «kplnt  Lodwpunnipmitibph» nudnitipp: Ohjhunthwjulub
nponyplutpp Lodwphw &b, Gpk npuip hwdwhniby & Zuynimpjui Lodwp-
wnnipjntubphic

Pwuunh punkp — @ppgnp Swplugh, plwgupwingenil, pdugniypui dhonghkp,
pudwgnippul gqguyuwi b puluful wunpdwbbbp, hugunn, ghnkihp, dovwpunnipnei,
«kplni dpumpinnipnt hlkpp» niudnilp, niipfEpuwypubkn

11



CEVIPAH 3AKAPSIH — TI'noceonozuueckue 321206 IpuzopaTamesayu. —
T'Hoceonornyeckue Bo33penusi cearoro I'puropa TareBauu (1346-1409) HocaT onTuMu-
CTHYCCKHI XapakTep: BO-IIEPBBIX, OH HE COMHEBACTCS B PCAIbHOM CYIICCTBOBAHUH
MO3HABAEMOT0, COTBOPECHHOTO MHUPA, OTACIBHBIX BEIICH, BO-BTOPHIX, OH YOCKICH, U4TO
YEIIOBEK 00aaeT JOCTAaTOYHBIME THOCCOJIOTUYCCKUMH CPEICTBAMHU JUIS TO3HAHHUS
ObITHA. BrICcIIel 1enpio MO3HAaHMS SBIISIETCS MMO3HaHME bora, cieaoBaTelbHO, 3HAHHE
[EHUTCS 110 TOMY, KaKyl0 HPUPOAY W HANpPaBICHHOCTh OHO MMEET W HACKOJIBKO OHO
CIOCOOCTBYET CIACEHHUIO AYIIH. TaTeBall OTCTAMBAET OCHOBHOE IOJIOKCHHUE apPHCTO-
TEJIEBCKOI THOCEOJIOTHH O TOM, YTO YeJOBEUYEeCKOe 3HAHNE MPHOOpeTaeTcs, MOTOMY 9TO
B €r0 JAyIIe HeT BPOXKACHHBIX Hei u 3HaHWH. TareBany BBIACISIET TPU CTYIICHH ITO3HA-
HUSI: YYBCTBCHHYIO, PAIlHOHANLHYIO M BEPYIOIIYI0, KOTOPBIC, XOTSI U PA3JIUYHBI 10 CBO-
UM 00BEKTaM, CPECTBAM MO3HAHUS, METOJIaM U CIIOCOOHOCTSIM, B COBOKYITHOCTH 00ec-
MICYMBAIOT LEJIOCTHOCTh YCIIOBEUCCKOTO MO3HAHMs. XOTS CyOBEKT MO3HAHUS B IEJIOM
MACCHUBEH, OOIIME MOHSATUS B CO3HAHHWU TAKXKE (POPMHUPYIOTCS 3a CUCT JCSITEIBHOCTU
cyobekta. OH OmpeneNseT UCTUHY KaK COOTBETCTBUEC MEXKIY MBICIBIO M JICHCTBUTECIIb-
HocThio. XoTs TarteBaum pasnenseT puiaocodckyro U OOTrOCIOBCKYIO HCTHHBI, OH HE
MOJUICP)KUBACT YUYCHHE O «ABYX HCTHHAaX». DPUIOCOPCKHE YTBEPKACHUS SBISIOTCS
WCTHHHBIMH, €CJIM OHU COTJIACYIOTCS ¢ UCTHHAMH OTKPOBEHHUS.

KunroueBsle cioBa: [ pucop Tamesayu, enoceonozus, cpedcmea no3HAHUs, 4y6CmEeHHbI U
PAayUOHANbHBLL YPOGHU NO3HANUS, Gepd, SHAHUE, UCTNUHA, YHeHUe O «O8YX UCIUNAX), YHUBEPCANUS
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«UbhRSELUSUS LN E3NPL» BMEINR3Eh Y UBINCUUL
UNULLUZUSUNR @8NP ULENT 2ZGSUNYENLPUSUUUL
GEUSPSNPE3UL UG

2hOUDPUT QULRUN3UL

1967 p. htnnjunnigduspwpwiinipju mkuwpw 8nt. Yphunwhwlb, wnw-
ownnlkiny «thonbputnujunipmni» Eqpnypen, hhdtwdnpnd k, np jnipupwtsinip
wnbipunn, hp pnuinuiuwihtt nt juepmgwspughtt huptunipnyiumpjudp hwb-
ntpd, pupiyws Jud wupwpnyg hp dke Ypnd L wy) mbkpunughtt muppbp: 64
hpuwtu, wpnh gpujwiunipmiip hwnjuusynd t dhonbtiputnwghtt punypndy,
thnpujuyulgus mkpunbph mkuwubh puquuquiunipjudp, puqnud phikpnyg
Juyyws k dpowlnipughtt mjwunnyph hkwn:

Znyjudnid thnpd k wpynid mbuwljut dnph Jjuyulnsnidutipny dhownkpu-
wnuyinipmiip ghunwplt dh Ynnuhg npybu hbndnpinthunwljut nkpunwpw-
tnpjut npulinpuwl &b, gEnupdbunulwi ppuwhwnny htwpwbp, b Jbpen’
htuninyknihunwlub wnknhlugh wipwlunbh dwu, dotu §aqdhg wehwuw-
nul ghnughnwljui ulqpnip, yundwlwb wwuppip nupuypowtiutipnid w-
pupyus wyu jud wji mbpunh jpipuhuwnniy npuly: Uhewnbputuyunipiniun sh
uwhdwbwhwljynid htundnpbnuhutnwlut ghinughnmput oppwtwlubpnud,
uwjuy hEndnpbnthunwljwt nkpunuytpnuw nt mEpunpiljudut wnwud-
twhwnnlly punypn poy) £ mwjhu mipndh hpdwunwynply «<dhgwnbputnuyinige-
mi» kqpnyph punypn:

znnJwsh hhdtwlwt bywwnwlu £ htwpuwynpnipjut vwhdwbbpnud gh-
nunpll] «hpnbpunuyumipiniyy tpbnyph npubnpdwt wnwbdtwhwinlnipe-
miuubpp hbndnpbnthunwljut mbkpunnid, pugwhwynk, pt wpnynp dhewntpu-
wnuwjunipniup jupkih Eghunwplt] npybu puighwinip gbnupybunwljui hiw-
pwip, pt wyb vhuytt htwnunpbinuthunwlut ghinughinmput wpwudtwhw-
wnntl npul k:

LoJws tywnwljhtt hwubbint hwdwp wnwownpt) tup htwnljw; hkwnwgn-
wnwlub pnunhpubpp.

1. unyt hnnwsh opowtwmljubipnid hhdtwynpus phimpjut Lupwnpyty
htwndnpbinuthunwlwt ghinughnnipjut tnipjniup punipwugpnn htwpwynp
nbuwlwh hujkguljupgkpp,

2. wyn hwdwyuwnlipnid nkuwljut JEpnisnipmniubph dbe uwhdwuby
«honbputnuyunipmnilyr kqpnyph npubinpdui wpwbdtwhwnlmpmniuubpt h-
pkug mupplp wpunwhwjnnipnibkpny,

3. npnownlk) dhpmbpunwjunipnit tplinyph ntpp hbndnpnthutnwlwh
wntipuinh Junnigdwb qnpéplpugniu:

13



Znywsh mkuwlw hhdpnud pujws Eu O Eyngh, U. Bthownbjuh, B Pup-
wh, d. Pongphwnh, d. Yphguh b wyng hblnwgnunipmniaubpn:

Pwunh punkp - Akunpknipqd, dpounbpuinuyinipinil, hknljunnigyudpupu-
Gnyeinil, §hnSwlbpunipinti, nhgnuw, Jupniguynidwpnid, ghpunkpuw, ywpnphw, qk-
pupkunwlul nkpuwn

dudwtwlwlhg thpjhunthwmpjut Uk htwndngbnuhqut puljwg-
Ynud E npubiu wugnidwghtt opowtth wpumuphwqqugnnnipinil, thhihun-
thujujut  wohwphwyugp, wohwphwdwiwsdwt  ghinughwnuljut
uljgpnitp, hwuwpwlulwt Juiuph qupqugdwb ophttwswth npulin-
nnud, dowlnyph nt gpujuinipyut wipunhwnwljut qupgqugdwut h-
puwinipnil, dupplnipjut yqundnmpjut pipwugph npnpwljh opow-
uh Enipnit n1 nght punhwbpwugung tplnype. «bndngbnuhqup dw-
dwtwjugpuljut wenidny wdpugpyus Eplinype sk, wy) npnpwlh hn-
qunp Jhdwl, <...> b jpipupwbysnip npupuopewt nith hp htwnudnpbn-
tthqup»': Ugp Yhpy wuws hbudngbnbb piljupgnud | npybu wyddbwlu-
unipjut pinpny hwwnwhy, wpnh dowlnipuwyhtt hpwyhdwyp punpn-
onn hwuljugnipjnil, hul htwingknihqup dpwlmpuyht wpnh qup-
qugUw vhinnidubpt nt wohiwphwjugpuwjht wpwdiwhwwnlnipnii-
ukpt punhwupwgunn Eplinyp?:

Udbkuwyt npnowljhnipyudp Jupkih E tok), np dwpnjuyhtt hnghpw-
unipnitp, ghnwlgulul, wiughnwlgujui nt Eupwughnwlgulut
wphuwuphubtph junppuwjhtt okpntpp ynmpwlwbwgubnt, yupuopowih
dwpnnt Enipjut pnjnp htwpwynp Jhdwljutpp ginupdbunnpt «cawu-
nhkinw, wohiwphp npybu «punur, npyku «nbipuwn» puljubng, htyyhu
twl wjwinuljutt nt tnpupupujuip puquwdl thnjowgnbgnipniu-
ukpny dhwhjniubjnt ujgpniupp npybu ginupybunujut wtjpwpinbih
ophtwsuthnipnit npubinpynud k 20-py pupwytpeht, 21-py nupuulq-
pht Abwynpdws hEndnpbnthunnwlwt gknughwnnipyut dke:

Zkwndnptinthqup  hhdind £ htwnjupmguspupwiinipjui
(ynununpnijunipwihquh) nt Jueniguniswpdwt  (nEntunpnily-
ghuyh) mbuwlwt thnpdh Jpu (. Fwpwn, U. dniln, d. Hpphnw, d.
Ayng, d. Pnpphwp U wyp) uwhdwi]kny npybu «wopiwphh tnp
nbujwluiy, 1960-1990-wjwut pp. Upldninph dowlnipuyhtt Yyubph
Enipinitip punpnonn mnnmpnit®: Spuljubughnnipjut vk tqpnyph
wnwghtt wmtiquu gqnpéwsh] k kghywwgh qpnn, gpujunipjub nkuw-

1 9ko VY. [ToctMoaepHH3M, HPOHHS, 3aHUMATENBLHOCTE // K0 Y. UMs po3sl. M., Kuinknas
manata, 1989, c. 460.

2 Sk'u Bponszuno JI. 1O. IlocT™MonmepHHM3M: CYIIHOCTHBIE HWAEH U UX IPEICTABUTENU
// Bectarnk MITHMO-Yrusepcurera, 2010, (3(12)), ko 98:

3 Sk'u Mureun M. TloctMozeprnsM // JIutepaTypHas SHLHMKIIONEAMS TEPMUHOB U IIOHSTHHA
(rn. pex. u coct. A. H. Huxomoxun), M., HIIK Hurensax, 2001, Ly 764:

14



pwb Phwp Zwuwbp wwhdwibim] kqpnyph ponjwinulught Yonup?
(puinhwinip wodudp kqpnypl wpwghlt whqud hhywwnwlyty E qhp-
dwiwgh thhihunthw (. Mwindhgh' 1917 p. hpunwpwlws «Gypnuw-
Jut Uowlnyph dguwudwdp» gppnid):

Zkndnpbinthunnwluwt  mbkpunp hwnfuwioynd E puquuptngpe
punpnontdibpny, wyn pUmd jupmguynisupdwl, Eplunuwjinpyub
(qhuynghquh), YEndwltpympjui (uhdniyyulph), hinhtwlh oo
uljqpniupp, htvdnpinthunwlw «uwnpy, wiywnjuuyusnipmnii n
hpwlwinipjut pujudwt b qunkpdwi hpwpwdtpdnipniup, htnh-
twluwihtt phdwlp, phgnuuwnhfuljut jguljpnuspp, dhownbpuwnwy-
unipnilp, puptpgdwt Epulh swshugpnidp b wyjt: Ujg Eplnypeh h-
dwunnuyhtt puonh wdpnpoujutt yuwnljpp vnwbwnt tyuwnwlnyg
hwpl tup hwdwpnud dbeoptpt] htnunpinthunujut ginughwnnipjut
dwuht thhjhunthw, gpujmtiugbn, dowlnipupwt U. L. Ethownbjuh
Alwltpynudp. «Unynpupwp htndnpbnuhqup vwhdwinud £ npybu
owlnipuyhtt dnplughw, yundwlwb spowt jud wnbuwfwb nt gh-
nupjbunuljut ninnnipnibiiph hwipwgnidwp, npntg hwnmly ko
uljgpniipughtt mwpwhuwyugnipniutt nt Yghunnipnipniup <...>: Uop-
huwuphp wuuntipynd £ npytu wnkpun, npuyjtu wdtpe Jhpuswslug-
poud b tpwbuwghtt juwn <...>: Skpunt pujupynid E «dhpmnbpunnugun-
pkr, npuybku ghnwljgyusd nt wihghnwlgujut thnjuwnnmipniuubph,
Uboptipmipiniitbph  pawrn»: Ubguh dowlnipuyhtt dwunwbgnipjut
wnwnppbph JEpwhdwunwdnpnudutpp, «Epuljh Swsfugpiu» hw-
puipp, sunpuidwtgnidp, hkquwpp, mkpunh mbunipjul, dkpnpu-
pwtinipjutl tnpugnyt Uninbgnidubpp hwigkginud Eu qginupgtunw-
jwt nkpunp junnigyuspwihtt nt hdwuwnwhi obpinbph dbwpuuwjun-
dwt: Ujdd inkpunnh hhupmid puwsé k puwnp, npp gpubnpynid E hdwu-
nuwyhl, (kquijut dwjwupnulutpnud, hinhtwlh nu puptpgnnh, unkn-
dwgnpédnipjul ni pupkpgnnh thnpjuhwpwpbpulgnipyudp: Uy jpwunw-
jht httwpwuputphg dtyp dhpmbpunnwjunipniun £ (uwn. intertexto —
«nbpuntiph dhwhniuwsdp»), npp ghinupjtunufjut dnnwdnnnipjut
nipophtiwl) twdnidutphg k:

Uhountpunnwjunipniuip hbndnpbinthunwliwt wpbkunh wbpwul-
wbkh hhupt E, htndnpbnthunwljut ynknhijuyh wnwbdwhwinntyy n-
npuyp, npp htinhtwyp gnpéwédnid k npuytu sghnnuljgdus jud tyunw-
Junhp «ghnulglus hupuip* wuylwbudnplim] wkpunught ju-
nnygh, duh nt ndh wpwbdtwhwwnntly punypp: Quynpymd £ puquup-

4 Sk'u Hassan J. The Dismemberment of Orpheus. New York, 1982, Hassan J. New Liter-
ary History, Vol. 3, No. 1, Modernism and Postmodernism: Inquiries, Reflections, and Specula-
tions (Autumn, 1971), ko 5-30:

> Smmureiin M. [Toctmoneps B Poccun: Jlureparypa u teopus. M., P. Dnununa, 2000, c. S.

6 St'u JInnmoenxnii M. H. Pycckuii 0CTMOIEPHI3M (Ouepky UCTOPUUECKON TMO3TUKH):
Mouorpadus. Ypai. roc. nen. yu-t. Exatepuno6ypr, 1997, ko 9:
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unyp qnignppnipnibtph puppugnyt onpw. wwpplp dpwlnipuyght
wnuwppkp ginupiunulut wenidny ubppuotiwl hwpwpbkpulgnipjudp
hwdwdndnud ki nkpunt odnbjn] hdwuwnught puqiuskpuinm pyudp:

bPusybu wpnku tpyby k, htndnpinthunwlwh thhihnuthwynipniup
Junnigwé £ htnjurniguspupwiinipjut hujkguljupguyhtt hhupt-
ph dpw, npnighg ki hknhtwlh/umpjnh wkpunhg ownwpmuu n
wnbipuinp Junnigusph wywljEunpnugnidp, ujqpuwhhuptph (pionh-
twljh) htwpwynp gnnipjut dkpdnudp, npnugny wuydwbwynpynid Eu
hEwndnpbnthunwlwut mEpunh wswigyu punypl nt nputthg phunn ju-
mmiguniswpdwt hwujugulupgh dbwynpdwt withpudbonmpiniup
b wyz Zknjurmiguspwpwtujui ghnughwunnipjut hhdtwpwpuyht
npnypn «wohiwphp nbkpun b (1. Fupwn) npoypt E: Uju hhdpny htwn-
Unpbnthunujut pujuwnidutpnid dpwlnypep tnytwind £ jjubpht,
Wwipp dpwlnyphll nuppupnsting hpulwuih n giqupdbunwljwih
vwhdwilkpp: Aupuyul tojuy «wppiwphp nkpun b hwuljugulupgp
pny] E nuhu dpwlnipughtt puownt puljut] npybu hwdpunhwpw-
jut dhpwnbpun (htnnbkpunbtpuwn), npp jnipupwtgnip unp dbwynpynn
wnbkpunh hwdwp nuptnid £ btwppwwntpun: ‘Uojwy hhdtwnpnyph huygb-
guupqujhtt hhdptpp hnttwynpynud Et 8ni. Yphuwnbwjh «Fwpunhl,
pun, tpllununipnit b ytwy» («Bakhtine, le mot, le dialogue et le roman»
(1967)) wplumwnnipiniuihg: Uhombpunwyunipniup npytu kqpnyp nk-
uwjut gpuljuinipyut ke wnwohtt whqud wnwewnpyt] nt gnpéws-
Yt E htug wyn ntunidiwuhpnipjut dke:

Zkndnpinthunwlwb wpdtunp hwdwnpujut b Uyt dh nlypnud
Alwnpnud £ npnowljh’ wmqquytwljut wjwinnyph b wy) dowlnipw-
1ht wjwunubph hwdwgnjulgnipjudp, vh nhuypnid wyn wwinnypub-
nh hwdwdnidwdp jud ndju) dpwlnyph mhpnypnid puquultpy dh-
nnudutiph qnignpympjudp: Zinhtwlp, unbndwgnpénipmniip «ahdw-
Juynpbny» wugyuih YEpyuwpwipny, ubpunn hwpwpbkpulgting uwh-
dutiws dpwlnipwghtt Swsugpbph hbwn, nbkpunp JEpudwslugqpnid
E, oduninud unp pndutinpulnipyudp:

Uju uljgpniupny htwndnpnthunwlwt gpujutinipiniup onputhbih
Eqptp E hwinbu pipnud dhptwnwpyut wptunh htwn, npnd hhup un-
nhg mupwpwdwtgws skp. tnp mbkpunbpp tkipdwpduwynpnud Eht tw-
Junprukppt’:

Zkndnpinthunwlwb wptunh jpunghpt Ep ny puuwljut dnnk-
gnulubpny] hdwunu]npl puuwlub wjwinngpp hwdwyunwu o
wuundwlwi-dpulnipughtt tnp opowthnijh: Fwuwljut wpykuwnp dlih
nt pnjutiquljnipjutt wpnudny hp ubpwuqpbgnipniut £ pontinud htwn-

7 ZUuw. Bogmomaskus E. O cpezsteBeKOBOil IMCBMEHHOCTH W COBPEMEHHOMU JIUTEPAType
// Texcr u Tpagunusa: amsMaHax, 1 / Mu-T pyc. nut. (Ilymxunckuit Jom) Poc. akazy. Hayk,
Myzeii-ycags6a JI. H. Toncroro «fcuas ITonama». CII6., Poctok, 2013, Lo 63:
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nuuwlui wpykunh Jpu: Lnpp, ginupytunuljut jupbnp uyqpniip-
ubkph swpnibwldwb pupn nt npdqupht fwtwywphht hhtt wmjuwunukpp
mipugubnyg, §nsgws E hwnjutpytnt ghinupybunwljut huptunipny-
unipjudp, phdwnhl puquuquinipjudp, yquunltpuhtt ynnwusnnnip-
jut nipulbpynipjudp, junnigywusph nt pndwtnulnipjutt qupqug-
dwt dhnnudubkpny:

Ujuy huny, htwndnnpbnuhqup thhihunthuyuuy, qunuthwpuqtnu-
ghnnwlub puquuphy dninbkgnidutp £ dbwdnpmid ny dhwytt wdwunw-
Juwuh dbpddwl, wyjh ykpohuhu htwn dbpdbgdwt n1 ubppuptwmljigdwt
Swtwyuwphny: Uju hwljunpynud, payg sh dannmd twpunpnubpht: Gph
Unigkp htndnpbnthqup hkig tbppusbwldwl, wlwbnuliwih n inph
hwunwwndwl jununitt ophtwyt k:

busybu wppku oyl L, htndnpinuthunwlwt ginughwnnipyut hhd-
twhiinhpttphg kp ykpwlbpyb), Jkpuhdwunwynpl] wihgpuh wjwib-
nnypn: SYju) nhypnid dhpnbkpunnwjinipinitip nuntnid k nhuyh wigyug
ubppwthwighint dhong: Mwundwlwt whguh ubkpputhwbgnidubpn
unp wnbkpunwjhtt junnyg ougnid b wmgjuy-ukpljuw hwjunhp vwhdwb-
ubkpp: LEput yundwljuwbwgynid E, hull wugyuh dudwbwljujht sw-
thnudutipp hnunid Bu wyddbwljut npnpuukn:

zEknminpbnthunwlwt pujuynidubpmy nkpunh dtudnpdwt futmpoid
wnwbgpwjht £ d. Mpphnujh §nnuhg mbuwljutnpit hhpdtwdnpws
Jurmgunmswpdwl (nEintunpnijnpy) dkpnnp, npp Biypunpomud k, np
ginupytunulut kqyh pipupwignip mwupp jupnn k honnpkt ubkp-
puthwigh] UkY wy dpwlnipughtt mupusnipymi: Uy Yhpy wuws -
uwwl thhihunthuyujut hdugupuwbwlwi pujunidutpp hbndnptn-
thunwljut thhjhunthwynipjut dke dknp tu pipmd (kquljwt plunyp:
ZEknlwybu, mipupwisinip gknupdbunwljut nkpun, wjuinulijui b
ny wjwinuljut swthwuhoutpny hwunkpd, Jupny E nuntw) jnipoph-
twl] hunnninh, npntn winbpe hudwanynd G wy) nkpunbp eugk-
1] nkpunuyhtt vwhdwbitpp” Abudnplyng dhenbpunwyinipyul wd-
pnnowljwl hudwlupgp: Runygpm] jipupwismp nkpuwn b hiplni-
pnyb unbndwgnpsnipynit k, U dhgwnbkpuwn: Uyt hp Uk pnwughnud k
punhwtnip mpunudsulnipuyhtt wjwiunnypubtph wjwpunype nwnp-
pkp, npnup dupdbwynpymd Eu «adpuynipuyghtt swsjugptpny»:

Npyku dwtwsnnujut Unpk), hdwgnipjut thnjowpkt hkwndnptn-
thunnwljut thhjhpunthwynipniup mpugunid £ nhgnudwt ($p. rhizome -
«<hhdtwpdwwny): Ujuyhuny, htndnpbinthutnwljut wojpmphwljunnygh
hhupnid nhqnuuwyh uljgpniupt L, hsp bpwbwlnid k, npp wnbpuwnp snith
wnwigpuyht Yknpni: Ujh win]bpe quipqugnn hwdwlupg t, npp pb’
pUwunwhl, ph- podwimwlughl wiwimd sh wyguedmd: Uph, hisybu
hpwlwunipjniup, sjupquynpjusd pwnu k, nph jupquynpjusnipiniup
hwpwpbpwlwl k: Skpunt widtpe thnpiwlkpyynn, huiptimuquipqugnn
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«uquun Junnigusph fuwn b» (. Mepphnu), npnud ubpgpuddus tu
Ubkopkipnipyniulikp, towilikp, punkp b wyjh: thqndwb (wjuhbpt thow-
wnbkpunt hp Loduphwn tmpjudp) sh thnpunid ubkthwljuwb hpuwwb knip-
jniup. tpu punypen hnppwbpuyynid £ dpdhwy pupkpgnqujut puyw-
nudubpnud, Epp yEpohtu, supdybiny ubkthwljwt hnyqbph «npudwpw-
tnipjuiy hnuwipny, dqumu t ibpputhwigh] nkpunh tnipjui by’
thnpdbin] hpwlwtnipimuhg Jkp wuhjws upunpjuy junphpryunn-
poipjnitbp npnuby: Uppynitupnid inkpunp dkpusynid k unphpputipw-
Jut yuyjdwbwlwubnipjut:

Puwguljut gnpépupwgh nhqnuuwnhiuljut punypp wowy b ph-
poud tnp Yhppnswljui dninkgnid, wyh £ junnguiniswupdwh withpu-
dhpnnipniupn: Ywpniguwniswpdwt wpnyniupnid hpuwjwbnipniup pb-
npynud k, qniumtgpynid»: Cunuyidnid E nmbkpunh pujujdwt whuwh-
dul wquuumpjub plpbpgnqujut httwpwynpnipniup: Urwlnypen,
punhwinip wndwdp, wynyhuh wuydwbbbtpnud, npybu wyn plpwgph
puwjuwint qupqugduwt npudwpwbwlwb wpynibp, phpwinud tp
hEwndnpbnthunwlut wkpunh hwuppws dwtwwywphny, npnd htnh-
twlt wpnku «dwhwgky» Ep (k. Fuapwn):

r. Pupup 1960-1970-wljutl pp. qpusd ntuntdbwuhpnipinibutpnid
(«2Enhtwlh dwhp» (1968) («La mort de l'auteur»), «Untndwugnpénipjnt-
uhg nbkpuw» (1971) («De l'ceuvre au texte») b wyj) hwynwpwpnud E, np
htnhtwljp «qunupmd k jhul] mkpunh hdwunh dhwly uyqpbwunpme-
np»: Unbndwgnpénipiniutt ni unbndwgnpénnp Juuyuws skt vhdjubg
htkwn: Skpunntt wquun, wbuwhdwt nwpwbmpmit k Ujut wjjlhu sh
npubinpnid hinhtwh nhppnpnonudutipt nt huykguljupgbpp: Uyt pug &
puquuphy dbjunmpnibutph hwdwp: ZEnbwybu, hhrlbhuﬂlul]hh qk-
nupykunuljut hpmr}anp]nthhpE, i} Ehr}hmhpmulhu pt qnupytu-
nuljub (kquib, ph Unwsnqmpmbp, ph yunkpudnpiwh hudw-
Jupqt wuhdwuwn kE hwdwpt] Junil, withnthnp, wbyplukih ot jnipo-
phtwl qunuthwpugbnughnuljut JEpnyuwsdp, puth np mkpunuwght
hdwuwnp ny pt ubpthulws b wnbpunughtt mupwbnipjut uvwhdw-
twgdyws nnpunid, wy Uhownbpunughll mupusmpyniinid, nkpunp’
nuwpuswdudwbwluyhtt vwhdwutbpp hwnpwhwpwsd wy wnkpunkph
htwn «<hwinhuydw Juypnud»: Skpuinp puquuphy mwppbphg hnrugws
wudpnnonipjnitt k, b wyn wdpnnonipniup tkpluqunn mwppbtph dhol
gnynipjnit niith hwnnppujguljut juy: 8nmipwupwbtynip mbpuwn, 1huk-
1ny wdwpunil, wdpnpoujutt nt hwpwpkpwljut hupunipny hmniu-
Jwédp, qniquhbnwpwp swpnitwlnid £ hp twpupipughtt b twpunpnnud
ppkl swpnitwlnnhll wipungplikjh wpwsnipyul Uky ghnup]tuwnn-
pkt hwunwnbng wiudbtpe hnppwltpynidutph hwpuwnbnipmniup: Zw-
dwduyh (. Pupinh «ahgnbpuniuyimpymbp npubu hwuljugnipynih
wqnupupmud E, np hinphttwlp nunupnid E jhuk] Skpunp hdwuwnh
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Uhul  ulqphwnpmoippy®:  Zhudngbpbhunwlwi  htghtwih  nhuh
Unpjuwpwinipnitt mubgws hwlnudp hwigbhgunmd £ g putih, np
hEwnunpbntthunwlwut nkpunnid hinhtwlp «dwhwbnud» E, b hknhuw-
Yt thnjuwphtinud £ «uljphugiinpps (puun. scriptor - «qpswghp»), putth np
wydd wppku «<hbnhtwyp» h qnpnt £ dhdhuye Ypluwpuint)py gpujw-
unipjmtt hptt ptdwbbpp, hwdwnpb-hwdwubnb-jowswdlil] mwpw-
punyp wkpunbp: Zknhtwlp, tpt wiqud dhngws k «xypulinpbjnt hpkl,
tpwl wdkl phypnid hwply b ghnkiw) Ukpphtt Enpynibp, npp tw
dnwnhp E hwunnpyb), ns wy) hs E, pubt yunpuwunh punwpwb, npnud
puntpp puguwnpymd Bu dhuyt wy] punkph oqunipjudp, b wnybu
Uhtislh widbponipininy?: ‘Lwu ([r. Fwpunp), wpwewnnpliny «htnhtwlh
dwhyuly qunuthwpp, unbndwugnpsulju iphujumnipiut Swujwdwut
(wjt htwpwynpnipnit k pudbenid puptpgnnhb, pnyp E nwhu ubkthw-
juwt Ephwluwynipjut unbndugnpduljutn htwpwupubpny qupqugubyp
ginupytunujut hdwuwnp: Skpunh hdwuwnt wdpnnowunid E puptp-
gnnh pujupdwt hnghbpuwbwljut mpwhwnnly npubnpnidubpnud: Ch-
ptpgnnu t hp Eplwunipyudp jpugunid, jEunutnipinit hwunnpnynid
unbndwgnpsmpjutip: Zudwduyi tpw «plptpgnnh suntinp whwnp
hwwnnigyh hinhtiwhh dwhny»'©:

Uunwugynd k£, np dhpnbpunnwjinipjut hujkguljupgu ninnulhn-
pkl Juuggws k «<hbnhuwlh duhdubs jugph, wowdb) §nihpin’ withw-
nwljuivhinhtwljuhtt mkpunh «dwhyu» htwn:

Uhonbpunujunmipjutl «uunuyhy punypp hwpunponid k pupbp-
gnnht pugwhwjnbnt unbndwgnpsuljut nbkpunh nt twhiwwnbpunh
nhwkyinhluwl, wyuhtpt' phpbpgynn unbnswugnpsmpjui nt ulgpluw-
nkpunh thnjuhwpupbpnipmiip’ pugwhwynbny gpuind manqulh
Jud pnnuplyuws JEpuny gnpéwdyws mwupwplinyp wltwplutph, dke-
phpnipynitiuiph ni phdhuhugkughwutph" uljqpiwnpnipughtt tpwbw-
Unipnitt ni pugniting wbkpunnid nputg gnpdwnmipwyhtt wpdbpp:
Zktg pupbkpgnnuljut puunidubph Jhongny Eu pugwhwjnynid
wnbkpunh dhounbtputnuyhtt npuljubipp:

0. Pupnt wowe t puomd wyh Kipunpupkqp, hudwdwgi nph’
wnbpunt odnjwé £ «uidhwghd» punypny, puquuptingpe swdluqgnptpny,
Jupquynpjwsd jupnigudph nt juynit hdwuwnwghtt wnwbgph pugu-
Juympjudp npjus puquuphy dkunmpnibibph hnpdwbninhb: Skpu-
nh uymi hwiquidwbpwhll Jinpnih puguluynippub nt wji wdb-

8 Bapt P. Cmepts aBropa // Bapt P. U30paunnsie padotsl: Cemuotuka. [Toatuka. M., Ipo-
rpecc, 1989, c. 391.

° Unyju wmhnnud, ko 388-389:

10 Uny mbnnud, ke 391:

1 Ununfl] dwbpudwuh nk'u 2. Qupupyul, ULtwplutpp, dhgptpmpymbibpt no
ntiudhtuhugkughwbpp npytu dhpnbpunwjinipjut mwppkp (Zkuphly Ennyuih yntqhuygh
ophtiwyny) // Zwyughinwljuh hwtigku, 2022, Ne 3-4 (57-58), ke 100-117:

19



twwnwppbp htwpwynp dbjunipniuubph Eupupltnt htwpwynpnipjut
dwuht qunuthwupp swjwynid ni puguyindnd £ . Tepphnuh junnt-
guniswupuwt uljgpniuputipp hhdtwynpnn wpluwwnnipnittbpnud!2
Zkndnpinthunwlwb wpiunnd ntpunuljipndwt wnwtgpw-
jhtt uygpnitpp Junniguniswpnidt (nEntunpnighwi) t (. Yhpph-
nuyh kqpnypwpwnipjudp), npp Lupwunpnud | ghinupytunwlut (kqyh
wnmwpwplnyp wnwppbph bbppwthwignidubp mwppip dowlnipuyght
okputp: Skpunnp nununid £ jnipuwhwwnnil junnyg, npp yupnibwlnid
E puquuphy wy nbkpunbp, hdwunwwwwnltpttp, unphppuywlut
jud wppbtnhyulwt gquulkputp b wy: Ujultpy nwuppunisynud
kb wwpplp nkpuinughtt mwpudmpniutkph vwhdwbbkpp Abu]npk-
1ny dhonbpunnwjinipjutt wdpnpowljut hwdwlwupg: dEpwljunnigun-
Juyhtt Unnbgnidubpnud inkpunh hdwunh wdpnpougdwt pugpmd w-
nwbgpuwht ki puptpgnnuljut pujuynidubpp: Zknhtwh pughpt wyu
wupuquynid Eplpnpny wwb Ewiginid. juplinpnud b plpkpgnnh po-
Jwinnh npbpp: Shnupdbunuljut unbtndwgnpénipjut  hdwuwnwght
nwpwoénipjul Uk wdthnthywsd hdwunwpwbwjut punhwtpugnidp
ptl pun Enipjut Gupwnpynud E pujuyynn vnbndwgnpénipjub dbke
ubpnpyué hinhtwluwyhtt dnnwnpnipniiubphg, wytntwdbuwuhy juju-
Jwsé £ bwl puptpgnnh pujunqujui-dkjunquljut ukpnidhg, Ypmd k
pupn ybpniswljub punyp: Gpphdt nkpunh pupbpgnnujut dklunip-
miutbpt buybu wwppipynud Eu wkpunh hwuwnwgh nt hwuljugneg-
puyhtt mbntjuwnynipniuhg: Ujp wnbnbjuwnynippiut wnwdbp juyt
wwunwd (pupbpgnnujut pujuwnidutpnid) wpwybl) pupdp Jupqu-
Ynpudnipjutt L hwutinid: Twn hwgw htug wyn «<nhpnypnid» k puy-
hwipwbtwny hunwlynid-punuyuymd ginupdkunujut hdwuwnnp:
Ujty, np dhpnbpunnuunipiniup hbndnpinthunwljut gqpuljunie-
jwl Uk nkpunuljpindwt dheng k, wuydwbunpdws £ tputng, np
wnbkpunh Jurnigjusépuyhtt wdpnnowljutinipiniit wwwhnynn hhdtw-
jwt qunuthwph wpnwhwjndwt hhdpp dbgpbpmipnitubpt B, wl-
twplubpp, nklhthugkighwubpp: Ubgpkpnipniiubph $undbtup hhd-
bwpup ywbwlnipnit niih dvhpnbpunwjunipjut htndnpbinthunw-
Juwt hwujuguljupgnid: Zkndnpbipthunwljut mkpunp quwyunyk-
nuyhly punype nith b jurnigynid | bwpunpn nbkpunbph wjjwwnwpp ph-
Ynputnhg, wy] mkpuntph pununpudwubph tywnwjunhp hwpwpkp-
Jubnipjudp: Bpphdt twl unbndwugnpénipniut wdpnnenipjudp ju-
nnn b Jupnmigdws hub) dbgphipnipinitubpny jud b wdpnnonipjudp
Unlut) wy vnbkndwgnpénipnil, b wju wdkup hinhtwjuwihtt wthwwnw-
Juwbwgdwl Juhpny: Cwin hwdwju mbkpuwnp jpipwhwnlynd k Yndw-

12 Si'u Jeppuna %K. CTpykTypa, 3HAK M HIPa B JUCKYPCE IyMAHUTAPHBIX Hayk // leppuaa
7K. Opaniry3ckas CEMHOTHKA: OT CTPYKTypain3Ma K MOCTCTPYKTypanu3Mmy (mep. ¢ ¢p. U BCTYIL
crarbs I'. K. Kocuxkosa). M., IIporpecc, 2000, Lo 406-426:
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Ykpuyuyhlt (uhunyywlpught) wiopyukpm: Riophbwlp” twhwinkpu-
unp, wybybu E hwdwubnynid nbkpunht, np whtiwp E wwppipulby:
Gbnbwljkpynipniup  (uhunijjuljpp) hbwndnpbpthunnwlwt qblnugh-
wnnipjul nt wnknhjuyh wpwugpuyhtt tqpnyputphg b, ptl httwgnyt
wpdwwntbp nith, uyqptwynpyl) B hmtwljut dowlnyphg': Ujh tpk-
Ynyp k, npp opowignid-hbppnid E puophtiwjh gninipiniup: Ykndwlkp-
wnipntip ubthwlwb tnyuwlipynipniup §npgpus wunkp B4 Ul
juquupwiunnd E twpophttmlp b Ypluophtimlp puquuljpynid nu
puquuyuinlnid wyigbu, np withup E qunbind dogpat) npb k twu-
ophtulp, npt k Yplhuophtiwlyp, b npt £ Ypluophtimlh thnjuwmljtpuynidp:
Stpunti hp Enipjudp dhonbpunuwghtt punype E Ypmud, ptl dhpwwnbkpu-
wh phophtwlh swgnidwpwini ettt withiup E npnowplyby: Zkudn-
phnthunwljut YEndwlitpynipmmitp puptpgnnh pujunnuyub bp-
lnyp b, wul] kph dwhwsnquljut kplingp, gpubnpdnud-hdwununp-
Ynud k puptpgnnh ginughnulut ghnwlgnipjut dke (b buybu mwp-
ppynid £ «yjjunniyui Eynuhgy):

Zkndnpbinthunnwlwb nupwoppwp, npp punpnoynid E npubu
«npniuywp hpwlwinipjut npnunudubph dudwbwlwopewl, d. Fnn-
phwipp npuyl) Ep npytiu «ghiphpujunipjui» (hyperréalité), «jtndw-
JEpuynipjui» (uhdnipjughuyh) nupwopewt®, tpp mbkpunp b Jyutpu
hupthtt hwgkgwé Ehu Uhkndwlibtpwynipniuutpny (uhdniyjuyptpny).
thnjuhwnnpymud Eht dinpbp nt qunuthwptbtp, npnup htnnt Eh hpw-
Jwinipniihg: Udktu his puudnd Ep «ns ph hpwljub, wy Epliintpw-
jwt hwpwpkpuljgnipjuin»® nhinwulyniuhg:

ZEndnptnthunuljut qpuljut tplinypeh nphynty hwnlwihy L twb
sowipdnidp inkpuinhg ntyh nkpunnwyhtt hwdwnbpunp, nph wpyniupnid
wphuwpht pujupynd E ny pk nupnuijh nmbpuwn, wy ghpuntpun (hhwtp-
wnbkpuwn)’, hugp Eupunpmd b, wyjuytiu wuws, htinhttuh dunnwnpnipiniu-
ubkiphg wquwn, hipunipnyunipju thhpuy hpwyniupny mbkpunh «<huptiwa-

13 bp wpuwdwpwinipjudp nt gnpswnwljut tywnwlunpdudp kqpoyph wnweht
wiquu Yhpwndt) E Nwnnth wpiwnmpnibibpnd’ aquingbbibph wundbis hdwu-
wny, b ubpunnpk wnbsymd k pugophttwdwt (Updkuhuh) mbunipjup: Gqpnypp wp-
nhwljut pdwuwnny wpwehtt whqud Yhpwnynwd £ d. Funwgh ntuntdtiwuhpnipnitib-
poud: Uj quyunpbt Yhpundb) | aiwb d. Ypngh nt &. Fogphwph Ynndhg: «Uhdnyguypp»
(uwn. simulacrum - tpwbnipinil, wuwnljtpnud, Epimpwljuinipnit) ynundnpbnithquh
thphhunthuynipjut Eqpoype , npp uwhdwignud | npybu «fogphun wuwndky, nph phoph-
twljp ny vh nbn gnmipinit sh niukghp (QEjdunt) («JlocTMomepHU3M. DHIMKIONE Y.
Mumck, Murepnpeccepsuc. Kuwkusrit lom, 2001, ke 727):

1% 2. Menes JK. ITnaton u cumyisikp // HoBoe smteparypHoe o6o3perue, 1993, Ne 5, b 93:

15 Sk 'u Boapwiisip 7K. CumBonmueckuii o6MeH 1 cmepts. M., lo6pocset, 2000, to 34:

16 Sk'u Bonpniisip XK. Cucrema Bemeit. Pynomuno (nep. ¢ ¢p. C. 3enkuna). M., PYJ10-
MUHO, 1995, typ 153:

7 Qhpunbtpuwny hwuugnipyjul, htndngbnthunwljut ginughunnipjut dke Jtnoh-
thu npulinpuwt mipwhwnynipnibitnh twuht wewdl) dwbnudwub nk v Kapsivosa
M. I'. Tunieprexcr B punocoduu nocrmonepausma // Becrauk TiomI'V, 2002, Ne 1, Lo 64-69:
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Lunpnudy: Upy Yhpyy wuws htudngbnihunulwi ginughnmpjub dhe
Eppbdt Uhgunbputnuyjuni piniuip gbpuntpunh Epuyupwp L unwtnud:

Uhownbtpunnwjunipiniip hkndnpbinthunnuljut wnkpunh htwn wnb-
sujgynd £ twl hbwndnpbnthunwljut wwpnphugh  jmupuhwnndy
punyph ppubnpnidubpnud: ZEkndnpbnuhquh nupuopowipn wignidw-
jhu-htnwpklnn spowthni kp, hull mipwpwtynip hinuoponid pipnid E
wiunynp suhwquignipinibiibph, wowl) hwwp' kplinypukph ww-
pophljuu-tpghdwlwt pujuwnidutph: 6 whw ywwpnphwi, npp ptl
Alwynpyt) £ wnhl gpujuinipyut dbe (hnit. mapwdn — «yplutpg»,
pupguuiynd £ npuytu «opontp tpg»), hbndnpinthunwjut wpytu-
nnd Jekpwhdwunwynpynud k, gqununid JEpohtthu gpulinpdwt w-
nuduwhwwnnitl] npuyp™® Ujit tyuunwludbnnpbt swunpuidwbwly-
dwl tnutwlny Ypluophttmynid E UEY wy unbndwgnpénipinil, bp-
phul twl Uh pubh unbndugnpsmpnibubph pinpny npuljukp Jud Ey
uwnbndwgnpénipniut wdpnnonipjudp:

Uwnbndwgnpénipjut htnhtwlp, gqinupdbunnpkt wwunltpyny
Eplnyph hpwjwt wwunlbpp phikng wthwnwlwt pujunidubph,
Ephwuynipjut «<huyiyuljh hony», Jipwhdwunwynpnid k ghunwply-
Ynn wopuwuphh wwppbpt nr wpwpnd tnp hpwjwiinipinii. «Uhewntpu-
nwjinipjut nuylyulh dheony wpjawphp tkpjuywiunid £ npuybtu Yhp-
huwuph mbpuwn, nph Ubke wdbku hus Uvh dwdwbwl wpnkt wuydt) b»1°: Uhe-
nbputnwjunipjut mkuwlnithg jmpupwsnip tnp wkpun nhunwpl-
Ynud £ wpnk gnynipynit niibkgnn wnkpunh «hnpuuqnbgnipmiis: 2Enh-
twljp, wpupbny ubthwlwb gknupdbunwlut nkpuwnp, dhpwnbpuwnw-
jhtu tpilunumpnit E swdund twhiwy bu uinbndyws mtpunbtph htw,
wy] whpunuyhlt wwppkp, Swsljugptp, tywbikp hnjuwlbpybng akp-
Unidnid dbwynpynn mbpunnwyhtt junnygh phdwnpljulut, Yndungh-
ghnt, Unnhjujhtt dwjupnulutp, npntp npuninid Eu ginupybunw-
jut yuunibpuynpmipjut wpwpluw, dbwynpnid unbndwugnpdnipjut
ginupytunujut junnygp, hdwunwputtwjub nupwsdnipiniun:

Uh puipp htnnwgnunnnutip hwjgws i «dhgnbipuinnuyyinipynit» kqpny-
PR nphunnupybnt Jhdhwyt hbndnpbpthunwljut ginughwunnipjut nh-
pnypnid, pwth np, hwdwdwyt wyn wkuwltnh, htwpwynp sk juwyul-
gh] undwlul, qunuthwpulul, Upulnipughtt hkpwynp Eplinyputph
wnnh dudwbwlwopowth Eupuwwnbpunp htwn: Ujh, U. ‘U. Lhynytgynt
Awlbpydwdp, «<aipnujhnpbtu juy nith hkndnnbnuhquh htwn, npnud

18 b, M. byphuin wupnnhwb hwdwnnud E dhonbpuinunimpiutt nhyuputiwljut tnuann,
hiswbu, ophtiuy, Ukopknnipinitithnn, wltwnbitpn b wn wb uwhdwtbiny nputu wwb-
guljut nkpunp htnhttwfh hunnppujgujut dinugpmpniie: Zddn. Aosus A, 11 Aarep-
texcryansHocTh // Mibun M. II. CoBpeMeHHOe 3apyOexxHOe JHUTepaTypoBeeHHe (CTpaHbl 3amnaIHoi
Espors! 1 CIIIA): KOHIEIITEI, MIKOJbL, TEPMUHBL: SH-IUKIL crpas. M., Marpana-THIOH, 1999, te 208:

19 Uapun U. T1. Tocrerpykrypamusm. JlekonctpyktusmsM. [loctmonepunsm. M., Uutpana,
1996, c. 103.
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uyn wnwbdtwhwwnlmpiniip nupdwy ghnwulgdus htwpuup»?*: vanpht
hwdwbdwl punhwipugnidubpng E dnnbktinud twb b. Cujinwtngp: Lw
hwljywsé E wnnwpphpulbnt «ghinupyunwuljut mbpunbph thnpthwpw-
pEpuljgnipiniy hwuljugnipiniut nt «dhgunbputnwjunipni» qpnypn.
«Lw, ny jununid k «gpujutt juuybph» dwuht, dowlnyph dhuutwlu-
unipnitt wy YEpy k£ mbkubnud, pwt pk tw, nyd jununmd k «dhpwwnbpu-
wnh» dwuh»?: Uju hwuljugmipinibitipp hwjunbd pitnubph pudwk-
nt nupudwpwtnipnitt wyt £, np wy) qupupppwnid wpupjwsd
wnbkpunh hinhttwlh npnunudubpp, punnnnipjnittpt nt mbuwnuk-
np wthwwnwlwl pinyph G b «awppbp» o wpph puunudutphg: Uju
plwunny twhinpy qupuopewtbpnid hquglws ghnupdbunwlwh
wnbkpunbpp skt jupnn 1huk] dhpwwnbpuntp: Uy nkpuntpp hwpl k gh-
nwplt] hudbdwnwlub puunipjudp, ny pt vhpnbpunnuyhtt thnjuhw-
pupbpulgmpyudp: Uy £ uunhpp 20-py nupuulqph dngnthunwljud,
wnwybjuybu hbndnpinthunwlwt wpdbunnd, npp (hnghtt dhe-
ubkpunnuyht punyph b Uheownbpunwjhtt thnjuhwpwptpnipjut jpunhpp
nhunwplynid £ npyjbu dhdhwjt hkndnpbinthunwlwb ghinughwnnipjut
wnwbdbtwhwwnil] htwpwlp, pwth np hkug hEwndnpbinuhunuljut
nbipuntiptt kt hwugbhguws puquuptnype dbkeptipnipjniutpny ni ntdh-
thugkughwttpny (ptl, hpwybu, dwutwynpuwbu 20-py pupuybtpeht
nt 21-pn nupuulqphtt hwdwpppwphwhtt gqpuljwinipyut nt wpytunh
nhpuybwnng htndnpbnthunwljut wpdunht kp hwnndy dhewnkpu-
wnuwunipyniip): Ujuybu, ophtiwy, «Zknunptnuhquh hwipughunwpw-
unid» «lhpunbpunuwjunipinit kqpnypn hbknbjwy Jepy £ uwhdwgnud.
«Uhownbpunnwjunipjniip  hkndnpbinthunujut  wkpunwpwinipjut
hwuljugnipnit k, nput wprnwhwjnnid £ wnbkpunh thnpjuhwpwpbpul-
gnipjutl PEundkult wy dpwlnipuyhtt ninpnh htwn»??: dbpnuojuy un-
nbkgdwt Ynnuuwlhgubpp, vwluwyl, spowtgl) Eu Uh Juplnp ophtiwsw-
thmpnit, wl, np hwybpduljut mbpunbpp hwybpduljut ynip ko
gpuljuinipjut nt wpdbunh hwdwp: Lojwy «unipjljnhynipiniip» hw-
dwubtnynmd E hwdpughwinipht, Jipudnmd ghinupdtunuut puy-
gpynit YEpunuwsph: Uy ghinupbunwljut wjniuputphg swyp b wn-
unud jnipuwhwwnntl pununpnipjudp tnp wpdwnubkp, npnup huiptiwwnh-
wnipjul ki nwtnid: Zhpjw) Uninbkgnidubiphtt hwwunhp nhpptiphg k dn-
nkind dwubw]npuygbu Twidptn Mhupbpp hhdtunpuwybu bob-
1y, np phl htndnpEnthunwljut wpdtunnd dhownbpunwjunipjniut
Fujut gnpswinnype E junwpnid, vwljuyt sh vwhdwbwthwljynid htin-
Unpbnthunwlub oppwbwlnid. wju ghnupybutnnwlwt wnwuppkp hw-

2 IumoBenxnii M. H. Pycckuit moctmonepunsm (Odepku mctopudeckoi noatuku), Exa-
TepuHOYPT, Y pasbckuii roc. ex. uu-1, 1997, c. 9.

2l IlaiitanoB U. Tprana coBpeMEHHON KOMIAPATHBUCTHKH: TII00AMM3aIHs - HHTEPTEKCT -
Juanor KynsTyp // Bonpocs! mureparyper, 2005, Ne 6, . 131.

2 [TocTMonepHH3M: IHIMKIoNenus. Munck, Murepnpeccepsric: Kumxkasiii Jom, 2001, c. 399.
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npupubph htwn hwdpipwg nputnpyk) k twb bwhunpn nupuopowtuk-
nh qrujut wjwtnnypubpnid?:

Ujuyhuny, wnbknht sk dhowmbpunwjinipniip ghwnwpll] dhuyh
htwndnpbnthunuljut wpytunp «<bwppwpwbwl», putqh tpw qnynip-
jut wpdwntbpp hbpwynp dwdwbtwlutphg o hnitbwynpynid: Oph-
twly 2. Uphih b U. Minppnih hudwnby niumdbwuhpmpjub dke the-
wnbpunnuwjhtt  thnpjuhwpwpbpuljgmpjutt npubnpnudubp £ ajungmd
ntnltu Mjuwnnth nt Uphunnunbjh wpjpwnmpinitbpnid?, pklh wyb np-
whu dvhownbpunuwjhtt juwbph Enipinitt punhwipwgunn nt pinipwug-
npnn unp Ynuljpbn Eqpnyp pugwhwjngtg, vwhdwidtkg b ghnwljut
opowbiwnnipjul Uke tkpwunytg 20-pn nuph 1960-wjut pre.:

QEnupybunuljut nkpunnd unbkndwugnpswpunp dwupdbwynpyus

wy] Upwnipuyhtt wwnnypubph thnpupwjipynwdutpp, pun tnippu,
skl Jupnn «unybwplinyp» 1huk], pwih np nputp hdwunuwynpynid, hw-
dunpynud-Jbpujunnigynid k. htug thnjujuyulgusnipju dby,
nju wqgh Upwlnypeh tJudnidubph punhwinip hwdwwnbpunnid odwn-
Ynud Et jnipuwhwnntyy punypny, <hnunud» b qundwljuinpku dbwdnp-
Jws mqquhtt dnwsnnnipjub vhony: Fhnupytunwljut mkpunnid phl-
Ynud nt mbuwtbh £ qpunind bwb ndjuy dudwbwljuyhtt npnpunh huip-
twnhynipniup: By punhwipuwbu, dwppjuyhtt gunnnnipiniup, po-
Jupdwt qquyjuljuit hnupt hp Enipjudp dhindws Bu punhwtipugnidubph:

PUIICUME 3AKAPSAH — Ocob6ennocmu nposeienus henomena unmepmex-
cmyanpvHocmu 6 Icmemuxe nocmmooeprusma. — B 1967 rogy TeopeTuk MOCTCTPyK-
typamu3ma 0. Kpucresa, mpejiarast TepMHUH MHTEPTEKCTYAIBHOCTb, YTBEPIKAALT, YTO
KaXIbIH TEKCT, Hapsily CO CBOCH COJEp)KATEIbHOM M CTPYKTYPHOH CaMOCTOSITEIBbHO-
CTBIO, CKPBITBIM MJIM HECKPBIBAEMBIM 00pa3oM HECET B ceOe APYIrue TEKCTOBBIC IJIEMEH-
Thl. Y1 nelicTBUTENBHO, Ui COBPEMEHHOHN JINTEPATYphl IPHUCYL] MHTEPTEKCTYalbHBIH
XapakTep, BUANMOE Pa3HOOOpa3ue B3aMMOCBS3aHHBIX TEKCTOB, CBS3aHHBIX MHOTHMH
HUTSAMH C KyJIbTYPHOU TpaguIiien.

B craTtbe mpeanpuHUMAaeTCsl MOMBITKA PACCMOTPETh MHTEPTEKCTYAJIBHOCTh C OT-
CBUIKAMH K TEOPETHUYECKOM MBICIH, C OJHOH CTOPOHBI, Kak (popMy MpOSBIEHHS MO-
CTMOJICPHUCTCKOM TEKCTOIOTHH, YHUKAIBHOTO XYIOXKECTBEHHOTO M300PETEHUs, B KO-
HEYHOM CYETEe HEOThEMIIEMYIO YaCTh MOCTMOJICPHUCTCKOI MMO3THKH, C APYTOH CTOPOHBI,
KaK 3CTCTHYECKUH MPHUHIMI BOOOIIIE, HETOBTOPUMOE Ka4eCTBO TOTO MJIM MHOTO TEKCTa,
CO3JJaHHOT'O B Pa3HbIe HCTOPHUYECKHE SMOXH. FIHTEPTEKCTYaIbHOCTh HE OTPaHMYMBACTCS
paMKaMHU MOCTMOJEPHUCTCKON ICTETHKH, HO OCOOBIH XapakTep HOCTMOJECPHHCTCKOTO
TEKCTOTBOPYECTBA U TEKCTOBOCHPHSTHUS MO3BOJISIET II0-WHOMY MHTEPIPETUPOBATH NPH-
POy TEpMHHA HHTEPTEKCTYAIBHOCTb.

OCHOBHAs LIEJIb CTAThU — 110 BO3MOXHOCTH IIPOCIIEANTH OCOOCHHOCTH MTPOSIBICHUS
(eHOMEHA MHTEPTEKCTYaJbHOCTH B IIOCTMOJCPHUCTCKOM TEKCTE, BBISIBUTH, MOXKHO JIN
paccMarpuBaTh HHTEPTEKCTYalbHOCTh KaK OOMIEXYOKECTBEHHBIM MpPUEM WINH 3TO

2 Sk'u Pfister M. How Postmodern is Intertextuality? // Pfister M. Intertextuality Ed.
Heinrich F. Plett. — Berlin, New York: Walter de Gruyter, 1991, ko 207-224:

24 Sk'u Worton M., Still J. Intertextuality: theories and practices. Manchester, New York:
Manchester UP, 1991, ko 2:
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JIMIIBb 0c000€ KaYeCTBO IOCTMOJICPHUCTCKOI ICTETHKH.

Jist gocTrxkeHHs: MOCTaBICHHOW 1€ MBI [TOCTaBWIIM CIEAYIOUINE 3aJjaul UcClie-
JIOBaHMUSL:

1. B paMKaxX JaHHOW CTaThH IOABEPTHYTH apryMEHTHPOBAHHOMY PacCMOTPEHHIO
BO3MOYKHBIE TEOPETHUECKHE KOHIETIIHH, XapaKTePH3YIONINe CYIIHOCTh MOCTMOACPHH-
CTCKOM DCTETHKH,

2. B 3TOM KOHTEKCTE B TEOPETHUECKOM aHAIN3E ONPEAETUTH OCOOCHHOCTH MPOSIB-
JICHHS TEPMHUHA HHTEPTEKCTYaJIbHOCTD B PA3JIMYHBIX €T0 BRIPAKCHHSIX,

3. ompenenuTs posib (PeHOMEHa MHTEPTEKCTYalIbHOCTH B IIpoIlecce MOCTMOAEP-
HHUCTCKOI'O TEKCTOCTPOEHUSI.

Craths Oasupyercs Ha TeopeTU4eckoil ocHoBe Y. Dko, M. Dmmireiina, P. Bapra,
Jlx. bonpuitspa, XK. leppuna u ap.

KunroueBble ciioBa: nocmmooepnusm, unmepmexkcmyaibHOCnb, NOCMCMPYKMYPAIUusM, Cu-
MYIAKP, pU30MA, OEKOHCMPYKYUSA, 2UNEPMeKCcm, Napoousl, Xy00icecmaeeHHbIll MeKcm

HRIPSIME ZAKARYAN - Features of the Manifestation of the Phenomenon of
Intertextuality in the Aesthetics of Postmodernism. — In 1967, the theorist of post-
structuralism Yu. Kristeva, proposing the term intertextuality, argues that each text, along
with its content and structural independence, in a hidden or unconcealed way, carries other
textual elements. Indeed, modern literature is characterized by an intertextual character, a
visible variety of interrelated texts, connected by many threads with cultural tradition.

The article attempts to consider intertextuality with references to theoretical
thought, on the one hand, as a form of manifestation of postmodern textology, a unique
artistic invention, ultimately an integral part of postmodern poetics, on the other hand,
as an aesthetic principle in general, the unique quality of a particular text, created in
different historical epochs. Intertextuality is not limited to postmodern aesthetics, but
the special nature of postmodern text creation and text perception allows us to interpret
the nature of the term intertextuality in a different way.

The main purpose of the article is, if possible, to trace the features of the manifes-
tation of the phenomenon of intertextuality in a postmodern text, to identify whether
intertextuality can be considered as a general artistic device or is it just a special quality
of postmodern aesthetics.

To achieve this goal, we set the following research objectives:

1. within the framework of this article, subject to reasoned consideration possible
theoretical concepts that characterize the essence of postmodern aesthetics,

2. in this context, in a theoretical analysis, to determine the features of the mani-
festation of the term intertextuality in its various expressions,

3. determine the role of the phenomenon of intertextuality in the process of post-
modern text construction.

The article is based on the theoretical basis of U. Eco, M. Epstein, R. Barthes, J.
Baudrillard, J. Derrida study and others.

Key words: postmodernism, intertextuality, post-structuralism, simulacrum, rhizome, de-
construction, hypertext, parody, literary text
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WHY ARE SPREADING DECEPTIVE POLITICAL CONSPIRACY
THEORIES ETHICALLY WRONG?

LEVON BABAJANYAN

Conspiracy theories in expert circles generally have a bad reputation, which is
conditioned by the fact that according to some studies, the spread of conspiracy theories
has a number of negative consequences: it increases society's indifference to politics,
distrust of science etc. However, there are some other researchers who believe that the
spread of conspiracy theories has positive effects: it increases the accountability of
authorities, contributes to the disclosure of hidden conspiracies, and, in general, is an
indicator of the transparency of society. Therefore, attempts by state institutions to pre-
vent the spread of such theories can lead to even more negative consequences. This
article analyzes these two approaches to the problem and argues that the dissemination
of conspiracy theories is ethically wrong mainly in cases when we are dealing with
deceptive political conspiracy theories. These are deceptive, misleading theories that
certain political groups use to serve their political agenda. From an ethical point of
view, the wrongness of spreading deceptive political conspiracy theories is based on the
fact that as a kind of fake news, they mislead and harm society, are mainly used by
populist and authoritarian politicians to polarize various social groups, justify their
illegitimate actions, and reject the principle of equality among members of society.

Key words: conspiracy theorizing, conspiracy theory, political conspiracy theory, decep-
tive political conspiracy theory

Conspiracy theorizing is viewed by theorists as a kind of “defective epis-
temology” that is weak from an epistemological and ethical point of view.
Scholars mainly regard conspiracy theorizing (explanations of the events based
on some conspiracy) as mostly false, irrational, incomplete, unscientific and,
consequently, bad phenomenon. In addition, according to some studies, the
spread of conspiracy theories and conspiracy thinking has some harmful side
effects: a rejection of scientific findings, lower participation in politics, unwill-
ingness to vaccinate, and threatening rationality etc.' Thus, conspiracy theories,
conspiracy theorizing and conspiracy theorists traditionally have a mainly bad
reputation. The bad reputation of conspiracy theorizing is fueled by the fact that
more and more populist leaders use conspiracy theories in their public speeches.
Based on the mentioned fact researchers have found some correlations between
conspiracy thinking and populist attitudes of the elites”. Thus, more and more
scholars believe that the spread of conspiracy theorizing is wrong and discuss

! See Cibik M., Hardos P., Conspiracy Theories and Reasonable Pluralism, European
Journal of Political Theory, London, 2020, p. 2.

% See Silva B.C., Vegetti F., Littvay L., The Elite Is Up to Something: Exploring the Rela-
tion Between Populism and Belief in Conspiracy Theories, Swiss Political Science Review, 2017,
pp. 1-21.
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normative arguments of silencing conspiracy theories or banning the spread of
at least some “bad conspiracy theories”.

Nevertheless, over the last years new approaches to conspiracy theorizing
have emerged, according to which conspiracy thinking and conspiracy theoriz-
ing are not considered purely irrational or bad phenomena. The “defenders” of
conspiracy theorizing mention that because of the bad reputation of conspiracy
theories, often the explanations of social-political events based on conspiracy
theorizing are not considered even worthy of discussion at all. One of the most
well-known epistemologists of conspiracy theories David Coady claims, that
the silencing of the debates on conspiracy theorizing “increases the likelihood
of actual conspiracies (particularly conspiracies perpetrated by officialdom) and
it makes it less likely that conspiracies will be exposed’, as there are no war-
ranties that the given conspiracy theory is necessarily false. The other bad side
effect of silencing conspiracy theorizing refers to the democratic principles of
freedom of expression and freedom of speech. The borderline between respect-
ing the freedom of expression of each individual and the harm that the spread of
a given bad conspiracy theory can supposedly cause is very thin, as there could
be more dangers in giving legal tools of banning the spread of any political nar-
rative to those, who are interested in silencing their political opponents. The
state or other institutions themselves can be engaged in conspiracies against the
citizens, and we know about numerous such examples from history books (Wa-
tergate scandal, Operation Northwood etc.). If there were no conspiracy theoriz-
ing, many real conspiracies would not ever be disclosed.

Thus, in general, we have two approaches to assessing the spread of
conspiracy theories or conspiracy theorizing. According to the first approach,
the spread of conspiracy theories is mainly a wrong phenomenon. According to
the second approach, the spread of conspiracy theories should not be regarded
as a wrong phenomenon, as sometimes conspiracy theories turn out to be true,
so preventing their spread prevents the disclosure of reality, which may be
beneficial for possible or real conspirators. So, how to understand, in what cases
is the dissemination of conspiracy theories wrong? I think the answer to this
question depends on what kind of conspiracy theories we are dealing with, real
or false/uncertain ones, the ones which pursue political goals or not. I claim that
the spread of conspiracy theories is wrong only in those cases when we are
dealing with certain types of conspiracy theories: deceptive political conspiracy
theories. Let's look at the difference between conspiracy theories in more detail
since the answer to the question of whether the dissemination of conspiracy
theories is wrong or not depends on it.

Even though there are many definitions of conspiracy theories and some
researchers claim, that it is nearly impossible to come to a unified account of
conspiracy theories®, I will consider the simplest definitions and differentiations
of conspiracy theories, which are very widespread in our common understand-
ing of them. According to Joseph Ucinski: “Conspiracy theory is an explanation

3 Coady D., Are Conspiracy Theorists Irrational? Episteme, Volume 4, Issue 02, 2007, p. 202.
See Huneman P., Vorms M., Is a Unified Account of Conspiracy Theories Possible? Ar-
gumenta, no. 6, 2018, pp. 247-270.
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of past, present, or future events or circumstances that cites, as the primary
cause, a conspiracy””. Cambridge Dictionary defines conspiracy as “the activity
of secretly planning with other people to do something bad or illegal”®. That is,
all theories explaining events by any kind of conspiracy are conspiracy theories.

The supposed conspiracy presented in the particular theory can be
false/uncertain or true, and therefore the given conspiracy theory can be about
false/uncertain or real conspiracy. For the differentiation of the real or
false/uncertain conspiracy theories philosopher Quassim Cassam suggests di-
viding conspiracy theories into two large groups: conspiracy theories (in lower-
case letters when we are dealing with real conspiracies) and Conspiracy Theo-
ries (in capital letters when we are dealing with false or unclear conspiracies,
which serve as a tool of political propaganda). In the context of this definition
conspiracy theory is a theory that tells the story of a conspiracy that happened in
real. Conspiracy Theory (henceforth CT) is theory explaining the particular
event based on false or uncertain conspiracy that serves as a tool of political
propaganda, it is a form of political propaganda’.

Cassam proposes five features, which are typical for all CTs. CTs are
speculative (they are based on conjectures rather than knowledge, educated (or
not so educated) guesswork rather than solid evidence), contrarian (CTs are
contrary to official versions or the obvious explanation of events), esoteric
(there are very few who can really understand the mismatches between the ap-
pearance and reality of the particular event in the presented explanations of
given CTs), amateurish (CTs are usually propagated by non-specialists related
to a particular sphere), and premodern (it is the view that complex events are
capable of being controlled by a small number of people acting in secret, and
this is what gives these events a deeper meaning)®. These five features charac-
terize CTs, but we should keep in mind that their main characteristic is that CTs
serve the political propaganda of certain political groups, mainly right-wing, but
also left-wing or other political groups.

We can call Cassam’s approach to the definition of CTs a “functionalist
approach”, as he defines CTs by their function. I think that Cassam’s definition
is somewhat narrow, as not all the CTs can be seen as an instrument of political
propaganda. There may be many theories, which we can call CTs as they ex-
plain some event referring to false/uncertain conspiracy and correspond to the
Cassam’s characterization of CTs, but may not play a role as a tool of political
propaganda. For example, the conspiracist explanations of the deaths of many
well-known people like Elvis Presley, Jim Morrison and others meet the condi-
tions for calling them CTs, but it is nearly impossible to find any political
agenda, which may be served from these conspiracist explanations. This means
that some explanations of some events may include false/uncertain conspiracy,
but may not be political. Thus, Cassam’s definition of CTs is a narrow defini-

5 Uscinski J.E., Conspiracy Theories: A Primer, Lanham: Rowman & Littlefield, London,
2020, p. 23.
Conspiracy, dictionary.cambridge.org, Cambridge Dictionary, https://dictionary.cambridge
.org/dictionary/english/conspiracy, web. 28.02.2023.
7 See Cassam Q., Conspiracy theories. Polity Press, Cambridge, 2019, p. 11.
8 See Cassam Q., Conspiracy theories. Polity Press, Cambridge, 2019, p. 16-21.
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tion for referring to them as only political propaganda tools. Thus, we can dif-
ferentiate CTs as non-political and political CTs.

According to Juha Raikka: “Political conspiracy theorists offer conspiracy
theories to explain social events by referring to genuine political conspiracies
whose existence is not widely known or presumed”. For example, “the Masson
conspiracy”, “the Reptilian conspiracy” and other similar explanations of global
historical events are CTs, but it is challengeable to call them tools of political
propaganda. According to the “Reptilian conspiracy” theory thousands of years
ago a group of reptilians arrived on planet Earth, who, acquiring a human form,
secretly rule mankind and therefore all the ruling elites are not people, but an-
thropomorphic reptilians'’. It may seem strange, but the “Reptilian conspiracy”
theory, is one of the widespread and well-known total conspiracy theories that
people with different political views believe in. It is an example of how a theory
can be a CT, but not serve the propaganda of any political organization. The
“Reptilian conspiracy” is an example of CT, as it corresponds to Cassam’s five
characterizations of CTs, but does not correspond to Cassam’s functionalist
approach of defining CTs, as it does not serve the political propaganda of any
political group.

We can differentiate the political CTs too, based on the fact whether the
distributors of certain political conspiracy theory believe or not in the truthful-
ness of the conspiracy presented in the theory. There may be cases when the
distributors of CTs believe that the theory is true. However, there may be cases,
when the distributors of the CTs believe that the theory they spread is not true.
Based on this we can differentiate political CTs into deceptive political CTs and
open political CTs. Deceptive political CTs are the ones which falseness is ob-
vious for the distributors, but they disseminate those kinds of theories for their
economic, political or other interests or motives (Fake Global Warming theory,
The Eurabia theory, The Dulles Plan theory etc.). Open political conspiracy
theories are the ones, in which distributors distribute particular theory for ob-
taining their political goals and believe that the theories are true, but the truth-
fulness of the theory is not proven based on the facts and evidence (GM Food
theory etc.).

Let us call deceptive political CTs just DPCTs.

The distributors of DPCTs have unacceptable motives in an ethical sense,
as they distribute particular PCTs to misleading people. I claim that spreading
DPCTs is wrong for three reasons.

Spreading DPCTs is ethically wrong because:

1. They are a kind of fake news.

2. They are used by authoritarian and/or populist politicians for the legiti-
mization of their politics.

3. Their spread is “ethically unreasonable”.

1. The definition of DPCTs makes it clear that they are a kind of fake
news. Social epistemologist Kay Mathiesen suggests three features of the phe-

° Raikka J., The Ethics of Conspiracy Theorizing, Springer Science + Business Media
B.V., 2009, p. 458.

19 See Tyson L., Kahn R., The Reptoid Hypothesis: Utopian and Dystopian Representational
Motifs in David Icke’s Alien Conspiracy Theory. Utopian Studies, Vol. 16(1), 2005, p. 45.
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nomenon of fake news: it is designed to fool people, it is created with no con-
cern for truthfulness, and it is designed to be as viral as possible''. The DPCTs
are designed to fool people with no concern for truthfulness, as they are decep-
tive by their nature. In addition, as the DPCTs are designed for serving political
propaganda of a particular political group or individual, they should aim to be as
viral as possible. Thus, it is obvious that DPCTs are a type of fake news. Mathi-
esen claims: “Fake news has a number of harmful effects. It deceives people
into believing falsehoods, sometimes systematically distorting people’s world-
views. It leaves many skeptical of news sources in general, lessening people’s
ability to acquire accurate information. It reinforces group polarization, as in-
formation at the extremes is more likely to garner clicks and shares”'?. Thus,
these harmful effects apply to DCPTs.

However, a completely justified question arises: should society, the state
or a group of interested people be consistent in preventing the spread of all
kinds of false theories, such as religious ones, pseudoscientific theories, myths,
fairy tales, fiction literature and so on? At least, all these examples can be con-
sidered examples of false theories about reality. In addition, if the dissemination
of these examples does not seem dangerous, then what is the problem with the
dissemination of DPCTs or other fake news?

As I have mentioned at the beginning of this paper, many researchers claim
that silencing CTs has more negative than positive effects. For example, accord-
ing to epistemologist David Coady, as the spread of false scientific theories is a
price that we should pay for true scientific theories, the spread of CTs is the price
that we should pay for the spread of true conspiracy theories. Coady compares the
right and wrong conspiracy theories with the right and wrong scientific theories.
He presents examples of false scientific theories that were considered true for
some time and were used as justifications for vital policy decisions but were re-
futed after some time. By the time these theories were refuted, they already had
made great damages to society. Trofym Lyesnko’s environmentally acquired
inheritance theories are a vivid example of this. This theory “held back Soviet
science and agriculture for decades, which caused real harm to every citizen of
the Soviet Union. Nevertheless, no one would claim that there is some general
problem with false (or unjustified) scientific theories. Rather we recognize that
false, unjustified, and positively harmful scientific theories are the price we pay
for true, justified, and beneficial scientific theories and this seems, all things con-
sidered, to be a price worth paying”'>. We know of numerous such scientific theo-
ries, which made real harm to societies, but nearly no one would claim that we
should not rely on science in our decision-making processes, as they may turn out
false in the future.

The analogy of conspiracy theories-CTs with scientific theories-

1 See Mathiesen K., Fake News and the Limits of Freedom of Speech, in the book “Media
Ethics, Free Speech, and the Requirements of Democracy” (ed. Carl Fox and Joe Saunders),
Taylor & Francis, New York, 2019, p. 168.

12 Mathiesen K., Fake News and the Limits of Freedom of Speech, in the book “Media
Ethics, Free Speech, and the Requirements of Democracy” (ed. Carl Fox and Joe Saunders),
Taylor & Francis, New York, 2019, p. 161.

Coady D., Cass Sunstein and Adrian Vermeule on Conspiracy Theories, Argumenta 3,2,
2018, p. 298.
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pseudoscientific theories is acceptable, but the analogy between DPCTs and
pseudoscientific theories is not. DPCTs are deceptive theories, which means
that the holders of these theories know that their theory is false, whilst the hold-
ers of pseudoscientific theories are sure of the truthfulness of their theories. CTs
may be the price for acquiring real conspiracy theories, as at this particular time
we do not know the true ones. Nevertheless, we should not pay the price of
tolerating DPCTs for acquiring real conspiracy theories, as we already know
that the DPCT is deceptive, it aims to mislead the people. Trofym Lisenko’s
aim was not harming the agriculture of the Soviet Union (I hope), but the dis-
tributors of DPCTs are usually intentionally harming their believers by making
them believe in false theories. That is the difference, which makes real sense.
The same we may say about religious teachings. Even when the religious teach-
ings are false theories (I believe that they are), their holders and disseminators
do not want to fool people. On the contrary, they want “to enlighten” people, to
make them believe in the “right theories”.

The analogy between DPCTs and fairy tales, myths, fiction literature, and
religious teaching is not correct either. The aim of the tellers of fairy tales,
myths or fiction literature is not to make the listeners believe in the existence of
dragons, witches, mythical gods, fiction literature heroes etc. The listeners know
that fairy tales, mythical or fiction literature stories are fictional, and they do not
need to believe in them. However, the DPCT distributors aim to manipulate the
people.

Thus, DPCTs are examples of false theories about reality and are a kind of
fake news, but although the rejected scientific theories, fairy tales, myths, reli-
gious teachings and fiction literature are false theories, they are not fake news.
And if it is ethically wrong to disseminate fake news, it is also ethically wrong
to disseminate DPCTs.

2. It is ethically wrong when based on particular DPCTs the political au-
thorities mainly associated with authoritarianism and populism make crucial
political decisions. In such cases, the consequences can be tragic. A striking
example is the case of the decision-making logic of nowadays-Russian political
establishment. Russian historian and media expert Ilya Yablokov in his works
proved how the decision-making of the modern Russian political elite is based
on various PCTs, such as the “Color Revolutions Conspiracy”, “George Soros
Conspiracy”, “Hostile Collective West Conspiracy”, “Soviet Collapse Conspir-
acy”, “Fortress Russia” and others. Generally, according to the core narrative of
these CT’s, there was and is a great struggle between the imaginary collective
West and the “Russian world”, and the imaginary collective West throughout
history initiated and continues to initiate hostile plans and actions against Rus-
sia. Collective West used fictional ideologies like democracy, open society etc.,
the tools of soft and hard power to destroy the “Russian world”. Such theories
are used to explain the collapse of the Russian Empire and the Soviet Union.
Representatives of the modern Russian political elite and their propagandists
have repeatedly referred to these theories in their public speeches. Although the
notion of Western conspiracy was a key part of Russian intellectual life for
more than two centuries “...in the years following the collapse of the Soviet
Union, anti-Western conspiracy theories gradually moved from the political
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margins to the center of official political discourse. By 2017, the image of the
West as the conspiring ‘Other’ had become a crucial element of this discourse
and was regularly used by political elites, including top-level politicians, to gain
public support for their actions and to delegitimize the opposition”'*. Of course,
we cannot definitely know if the Russian political elites actually believed in
these CTs, but at least in their public speeches they repeatedly promoted these
theories. Moreover, as we have seen the spread and implementation of these
theories into the Russian political elite have led to tragic consequences.

The other disastrous example of how the conspiratorial thinking of authori-
ties made tragic consequences for humanity is Nazi anti-Semitic propaganda
from 1933 to 1945. The Nazi regime of 1930-1940-s Germany for “justifica-
tion” of their politics against Jews used plenty of anti-Semitic DPCTs. Such
DPCTs like “The Protocols of the Elders of Zion”, “Jewish-Bolshevik conspir-
acy” and others demonizing Jews and disseminating anti-Semitic ideas were the
basis of the Nazi regime. Although, at the beginning of the 20"-century anti-
Semitic DPCTs were very widespread throughout the western world, in Nazi
Germany this kind of DPCT “came from above, with the Party marshalling the
full power and resources of the state towards propagating them”"”.

It is not a coincidence that the political authorities who rely on xenophobic
or other PCTs are mostly associated with authoritarian regimes. I agree that:
“The ideological formation and modes of legitimization of authoritarian regimes
are a major factor in the employment and pervasiveness of conspiracy theo-
ries”'®. Nowadays there are plenty of other authoritarian regimes that rely on
xenophobic conspiratorial theorizing. An illustrative example is the contempo-
rary Azerbaijani authoritarian regime, which rests on Armenophobic political
propaganda. As the authoritarian regimes lack democratic legitimacy for their
power, they need some other “legitimization”. Xenophobic and racist PCT’s
sometimes are useful propaganda tools in the hands of authoritarian regimes, as
they create the image of the “collective enemy” of the particular nation or ethnic
group. In this logic, the threat coming from “demonized collective national and
ethnic groups” can only be overcome by the leadership of a particular authori-
tarian leader, which may serve as a tool of political legitimization of particular
authoritarian regime. Thus, it is “natural” that for modern day Azerbaijani au-
thoritarian political authorities “conspiracy narratives have been strongly asso-
ciated with the representation of the enemy image of Armenia”"’.

The mentioned cases are illustrations of how the implementation of
DPCTs in policy-making processes may lead to harmful, even catastrophic con-
sequences.

3. The last argument refers to the “ethical unreasonableness” of the dis-

' yablokov I., Fortress Russia: Conspiracy Theories in Post-Soviet Russia, Polity Press,
Cambridge, 2018, p. 185.

'S Fay B., The Nazi Conspiracy Theory: German Fantasies and Jewish Power in the Third
Reich, Library & Information History, 35:2, 2019, p. 92.

'S Giry J., Gurpinar D., Functions and Uses of Conspiracy Theories in Authoritarian Re-
gimes, Routledge Handbook of Conspiracy Theories (ed. Butter M., Knight P.), Routledge, New
York, 2020, p. 317.

" Terzyan A., Sustaining power through external threats: the power of enemy images in
Russia and Azerbaijan, Journal of Liberty and International Affairs, 6(2), 2020, p. 50.
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semination of DPCTs. Citing the definition of reasonableness by philosopher
Martha Nusbaum: “A reasonable citizen is one who respects other citizens as
equals. A reasonable comprehensive doctrine is one endorsed by such a reason-
able citizen, that is, including a serious commitment to the value of equal re-
spect for persons as a political value”'®, researchers Matej Cibik and Pavol Har-
dos claim that the “bad conspiracy theories” (CTs) “deserve public policy con-
tainment insofar as they are ethically unreasonable”"’. However, Cibik and
Hardos admit that not all “bad” or “far-fetched” conspiracy theories (CTs) can
be considered as ethically unreasonable. They bring an example of “Lizard peo-
ple” (i.e., “Reptilian conspiracy”) or “Flat Earth” CTs, which do not challenge
freedom, equality or the mutual respect of the citizens, thus they cannot be con-
sidered as ethically unreasonable theories®. However, I claim that although not
all the CTs are ethically unreasonable theories, all the DPCTs are. DPCTs are
always based on such narratives, according to which there are some groups that
want to harm society, are plotting against society. These kinds of narratives are
compatible with the logic of any PCT. And in this context, it doesn’t matter that
the particular PCT is deceptive or open, as in both cases the disseminators of
that kind of theory use the unproven CTs for their political purposes, they dis-
criminate against particular social groups by regarding them as harmful and
malware, thus this kind of theories are not ethically reasonable. In addition, the
disseminators of unreasonable PCTs do not respect the political value of equal-
ity of those, whom they want to make belief in unproven CTs. In this sense, the
ethical wrongness of the DPCTs is not based on their epistemological defi-
ciency, but on the ethical deficiency. For example, let us suppose that we do not
know if the disseminators of the “George Soros conspiracy” PCT believe in
their advocated theory or not. It means that in this particular case, we do not
know if the “George Soros conspiracy” is a DPCT or open political conspiracy
theory. According to that PCT, Hungarian-American executive George Soros
through the “Open Society Foundation” (established by him in the mid-1980s)
branches spread the liberal democratic ideology and values throughout the
world plotting to destabilize the political and economic system of the countries
for taking them under his control*". Even in the case when we do not know if
the given theory is epistemically right or wrong, the ethical unreasonableness of
the theory is obvious. The distributors of this theory are ethically unreasonable
as they challenge the “fact of reasonable pluralism”, and as long as they demon-
ize the proponents of the values of liberal democracy, the proponents of this
theory challenge the “freedom and equality” of the citizens who are affiliated
with the OSF. The citizens who are affiliated with the OSF aren’t abstract or
imaginary groups, and therefore the disseminated hate speech and demonization
can have dangerous consequences for their safety and life.

'8 Nussbaum M, Perfectionist liberalism and political liberalism. Philosophy & Public Af-
fairs 39 (1), 2011, p. 33.
' Cibik M., Hardos P., Conspiracy Theories and Reasonable Pluralism, European Journal
of Political Theory, London, 2020, p. 12.
See Cibik M., Hardos P., Conspiracy Theories and Reasonable Pluralism, European
Journal of Political Theory, London, 2020, p. 13.
Plenta P., Conspiracy theories as a political instrument: utilization of anti-Soros narra-
tives in Central Europe, Contemporary Politics, Routledge, 2020, pp. 3-4.
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Conclusion

One of the most important advantages of democratic societies is that they
create a competitive field for theories that explain and interpret the world. But
this advantage sometimes may be exploited by particular political groups
through the dissemination of various CTs for the promotion of their political
agenda and reaching their political goals. In this case the particular CTs become
PCTs. Although, the dissemination of PCTs is not always ethically wrong, the
ethical wrongness of the distribution of PCTs relies on the particular type and
content of theories. Only in the cases when we deal with DPCTs we can defi-
nitely claim that their spread is ethically wrong, as they are kind of fake news,
as they interfere with the political decision-making of the authorities and as
their distribution is ethically unreasonable.

LEANL PURUSUBUL — Aisn 1 F prpniupl) punupwljmé punjmnpungus-
vl nkunyeym Gakph mupwénidp pupmungku vy — Fujunpuywonu-
Jut wnbunipnibttpn hopdughnujut sppwbwfjubpnid hhdtwjwind Jun
huwdpwy niukl, hiyp Wuydwbwynpyws E uyt hwhqudwpny, np hwdwdwgu n-
o htnwgninmpnibtbph qujunpuyuonulul nbumpmibbtph wwpw-
dnult nith vh pwpp puguuwljut hnbwupubp. hwigkgunid £ hwuwpulnip-
jut ynnuhg punqupujuimipjut tjundudp wtnwppipnipjut junpugdwinp,
ghunnipjut b ghnwljutnipjut tjundudp witdunwhnipyuip b wy: Uwuluygh
phs skt twl wylt hkwnwgnunnniikipp, pun npnig pujuypuywrnwlub nkunigp-
mitubph mupwsnidp nith twb npujut hbnbwipubp. kdwuginid  junujw-
phsutinh hwydbunynnujwinipniip, tywunnd E puptjus nujunpnipniubk-
h puguhwjndwip b puinphwipuybu hwuwpuwlnput puthwighlnipyut gnt-
ghs E, hulj whnwlwb hwununnmpinitutph Ynnuhg tdwt nbkunipmiautph nw-
puddw juhiupgbidwt thnpdbpp Jupnn Eu hwighgub) b wkh ppguuujut
htnlwtpubph: Znpuénd bpinsyty ku jutinph JEpupkpu) wyu tpyne Unnk-
gnulubpp, b hhdtwdnpd by k, np qudunpuyuonuljut mkunipnibibph nwpw-
snudp pupnjuytu uhiw L hhdtwwimid wyt nhypbpnd, tpp qgnpsd niukup -
pnwhl punqupuljwt pujunpuyuenulub wkunipmbtkph htwn, wjuhbpl
wjyhuh fowpniuhy, Uninplginng wkunipnitutph htw, npnup npnowlh punwu-
pujut opowtimljutinh Ynnuhg ogunugnpéynid tu hpkug punupwuljut opwjup-
qp uyuuwplbnt bywnulny: upniuhl] punqupujut pujunpuyurtnulut
nbunipmibtbph mwpwsdwt pupnuljut nbuwnithg vwujuinipniup
yujdwiwynpdws b upwuny, np npuip, 1hukng Yins mbntjuunynipjui nk-
uwly, Unnplgunud b Juwund G hwuwpulnipjutp, oqgunugnpsynid u hhdtw-
Juimd wnwnijhun b wjnnphnwp punupwljul gnpshsitph Ynnuhg unghw-
(wwt mwpptp fudpbpht phinwgubint b hpkug wyophth qnpénnnipnibttpp
wnppupugubint hwdwp, htyytu twb dbkpdnud B hwuwpuynipjut winwdtkph
hwjwuwpnipjui ujqpniupnp:

Pwuunh punbp - puwjuppuuupnnipmel, puyjuppuyuonwlul nwkunipnl,
puupwlwl puyuppuyupnulul wkunyent i, frupniupl punupuliul puijunpa-
wwonnwwl wnkuntpnil
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JIEEBOH BABAJIKAHSH — IHouemy pacnpocmpanenue 00mManuugulx noaumu-
YecKux KOHCRUPOI0ZUYECKUX MEOPUIl AGNAEMCA HENPAGUIbHLIM 6 niaHe Imuku? —
Koncnmponoruyeckre TEOPHH B SKCIEPTHBIX KPyrax B OCHOBHOM HMEIOT IUIOXYIO pe-
MyTaIyio, 9T0 00yCIOBICHO TeM (DaKTOM, YTO COTJIACHO HEKOTOPBIM HCCIICTOBAHHAM
pacmpocTpaHeHre KOHCTIMPOIOTHIECKUX TEOPHH HUMEET Psii HeTaTHBHBIX MOCIICICTBHIMA:
3TO MPHUBOINT K YTIyOIeHUIo Oe3pa3nmyust o0miecTBa K MOJUTHKE, HEAOBEPHS K HAyKe
1 Hay9HOCTH U T.H. OIHAKO €CTh HEMAJIO MCCIIeOBATENeH, COTIIaCHO KOTOPBIM Pacipo-
CTpaHECHHE KOHCIHPOJIOTHYECKUX TEOPHHA UMEET M IMOJIOKUTEIBHBIE ITOCIESICTBUSA: OHO
TOBHIINIACT MOJOTYETHOCTh YIPABIAIONINX, CIIOCOOCTBYET PACKPBITHIO CKPBITHIX 3aro-
BOPOB, H B IIEJIOM 3TO MMOKa3aTelb MPO3PaYHOCTH OOIIECTBA, a MOMBITKHA FOCYIapPCTBEH-
HBIX WHCTHUTYTOB IMPEIOTBPAICHHUS PACHPOCTPAHCHUS MOMOOHBIX TCOPHA MOTYT IMPH-
BECTH K elle 0oJiee HEraTUBHBIM MOCICICTBUSIM. B cTaThe MpoaHaTU3UpPOBAHEI ITH JIBa
nojxona K mpobieMe u OOOCHOBAaHO, YTO PACIPOCTPAHCHHE KOHCIHPOJIOTHYECKUX
TEOPHIl STUYCCKU HETPABHIBLHO B OCHOBHOM B T€X CIYy4YasX, KOIJIa MbI HIMEEM JIENIO C
0OMaHYUBBIMU MOJUTHYCCKUMH KOHCIHPOJIOTHYCCKUMH TCOPUSMHU, TO €CTh C TAKHMH
00MaHYMBBIMHU, BBOAAIINMHA B 3a0IyKIICHIE TECOPUIMH, KOTOPBIE NCTIONB3YIOTCS OTIpe-
JIEICHHBIMH TOJIUTHICCKUMH KPYTaMH JUIA OOCITy>KUBAaHHS CBOCH IMOJIMTHYCCKON TOBe-
ctki. C 3THYECKOW TOUYKM 3pPEHHS HENPAaBHIHHOCTH PACIPOCTPAHCHHS OOMAaHUYHMBBIX
TMOJUTUYECKUX KOHCIIMPOIOTHIECKUX TeopHid OOyCIOBIIEHa TEM, YTO OHH, SBIIIACH
Pa3HOBUAHOCTBIO (EeHKOBOW WH(GOpPMAIMU, BBOIAT B 3a0JyKICHHE W HAHOCAT BpE.
00IIeCTBY, MCIIOIB3YIOTCSI B OCHOBHOM HOITYJMCTCKAMHU M aBTOPUTAPHBIMH TTOJIUTHKA-
MU JUTS TOJSIPU3AIUHN PA3IMYHBIX COIMAIBHBIX TPYII M ONPABIAHUS CBOUX HEJICTUTH-
MUHBIX JCUCTBUMA, a TAKIKE OTBEPratOT MPUHIIHUIT PABEHCTBA YWICHOB OOIIECTBA.

KuroueBbie ciioBa: KOHCnupoJiocus, KOHChnupojiocudeckas meopus, noaumudeckas KOH-
cnupojiocudeckas meopus, 0OManuUeas NOJUMUYECKas KOHcnupoiocudeckas meopus
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Znpjudsnid  putiwpyynd B vwppwps hwjunhp  punipwqphsutph
Empnitltph  thnubbppuhwig]us  hwpupbpnipmuibpp. wpwbduwbu

Juplnp pbp hwnljugubing &oduphnh htwpuynp hwjunbd hwuljugnipyut
pugwhuwyndwip b npnowpuutp:

Lutiupynidubphg wupqynud L, np ghnnuthhjhunthwjwljut jununiyponid
dodwpfunf hmunhp pimpwgphsubph Empjniubbph JEpwpkpjug dhwljwup-
dnipjnil sqw, b dodwppwnpl hujunpynn 1hnyght tnyt hdwgupubwjub npw-
nidtt wpuwgnEnt btywwnwlnyg Yhpwnynd b puquuphy punipugphsutp (h
phyu wyng) vhuy, §Enéd, uniwn, dmnpnipinil, hulwdodwmnnyenid b wy:
ZEnbwpwp ghnmwhhthunthwjujut hwjuignt gpujutnipjut dky (npuuw-
qhpp, hnws, Ukiwgpnipnil) shu twb hudwdwjinipyntl, ph h 'ty htwunbt-
pny b n'p phypkpnud whnp £ Yhpunykt wju hwuugnmpnibibphg jnpw-
pwlignipp:

Zwoyh wntbny wyt hwhqudwupp, np Hvwppnwpi hwjunpynn hwulju-
gnipjniutiipp bwjwb gipujunwupnipnit ntikt Lwbwsnnnipjut gnpépupw-
gnud hnjwsnid wpwewplyynid £ quunnpnoky wyn hwuljugnipyniiiph Yhpw-
mipjul vwhdwbibpp b sknuplt] nputg uinytwpdbip jhpurmput wywi-
nnypp: Uwbwdwiny np gnnipnit mubkt wjtyhup dnwljunnygubp, npnip
nnipu ki Lodwphwn/Ybnd (upuw), untn, dnnpnipmnit b wyj) npudwpwubu-
Jut-hduguputulut swthnidhg:

Uju hwdwnbpuinmd wupqynud £ wwl, np dodwppupi huljunpynn hwuu-
Jugnipnitubphtt wntsynn Jhwljupsdnipjut puguljunipniut nith opykljnnhy
hhuptp, npnughg wdkttwbwun «£odwuphinh hwjupbu» dinwsniudp wpunwugn-
1nn hwuljugnipjub nt &ogpuinpkt wpwnwhuwynnn punh sqnnipnitb k: iunh
wnwownlyniud k puunhpp st guydwtuljut hwdwljupdmpiniuubp punni-
k. dhengny, wyu pynid twl «odwphinh hulunbus dnwsnidp wpinugngb-
ny dpdwphins hulnwniyu hwuljugnipyudp:

Pwuunh punkp - Ddwppn, hwlnuniyu, unun, g, §Ens, dnppnipmndl, dpp,
lnupunnpy, upnipulp, dinwlunng

Munidbwuhpnipju (wbwsnnnipjul) guujugus opjkjnh Yu-

phh & (huly tpptdt B whwup B) dnnkw) &guwphunp hwlunpp gh-
wnwulniuthg phpwpwynpbing dodwppn hwuljugnipyut hwuljunbd
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hwuljugnipniup: Munh wntjuqb hunnwlnipni b npnpwlhnipnil
wywhnyknt hudwp hwpludnp b gunwupuowil], ph n'p hwaljugnie-
miut E ddwphnh huljunbdp wdbtugt hwjuwbwlwunipjudp wyjuwnty
huptiwpuwinnpk Swgnn hwpght:

Zupgl niuh twl ghnwgnpsiwut tpwbwlnipnit: Pusybu hw-
dwppumnphwjhtt ghnnwthhjhunthwywlw jununypnid, wytybu b hwyug k-
qnt qpuljwimpjut ke dvwpunippuil nv Hodwphnpl wuinupun
hwunpymud bu dmynpnipinibp, ufuayp, §indp?: Kodwppun hauljugnip-
jutup hwunbd £ phnwplynmd twb nsdrdwppnp (Jepehtthu wjuwhuh
wwbowwn gpnipjul dwuht fupyh hudbjjuw) pugunpmipniy) b dovw-
ppunp hwljuumpimip s ddwppnp: Napmd b twl, ph «....£otwpnn-
pintut niuh hwjwrwlynpy h phdu hwjudydwpunnipyub, unh»3:

Uju puquudlimipjut b shwdwdwjibgudnipjut yuwndwnt nith
opitjnhy hhuptp, npntp plunud Bu dovwphnn huwujugnipjut htwpw-
Ynp hwjunbdh juhunn jmpunhy Enipnithg: Uh jnipunhwynipintl, n-
np junuph dwwppulnd gpbplk wtnbuwtbih E hul dnwsnnnipjut
dwjuppulnud puguhwynth £ hwjuwpwp dhwyt ybpnisnipjut dh-
ongny: Lpw kniphbwlwt (Epth guwnp) mpuwhwnlnipmniut wyt L,
nn dovwphnp hajunbdp pkh npuyku wpuhuptt vnwsynd E, uwljugh
hunul] wpwbdtwugwsé m junuuupgws sk dnuyhtt yupthwy punqu-
pnud huuljugmpuyhtt Junuwupm, b hknbwpwp soiih bwb (qu-
Juib kY wiuinud: Uy dinpnid wpnwgnpynud | ujupugpnipniubk-
nh, wpdbpwbwlwb quuhwnwluuutph W/jwd hp mbuwljubph vhon-
gny, hulj (Eqnid wpunwhwynymd E puquuphy hndwuhyutpny: Uju-
wnbnhg b Uhobk) Untnkuh hpwjwghnpkt thuwuwnwupldus yunnidp. «G-
pt untnp Louwpunniput tdwb (hubkp dhwungbd, dbp Jhdwlp qquhnpku
phpl Yihutkn: Uju phypnid dkup hwjwuwnh Jhwdwpbhp hwjunwli
wjtt putih, htiy wund £ unwpnup: Uwljuyt Lodwpunnipjut hwljnnb-
jutt nitth hwipynip hwqupwynp fEpywpwip b sniuth vwhdwutbp»*: Ug-
uhlipt’ hupuynp sk widhgwlubinpkt gnpé nibkbwy dvuwpfunp pugn-
pno (Epuugjhghw) swjpupluwghtt hwljunpmpjut wpudwgsnpklh hw-

! Upu dwuhl, h phdu uyng, nk'u @. Zwuynppub, Niumdbwuhpnipiub opjkljinhi
Louuphn hwujugnipjui hwunbdh ghunwiyniihg donbktwne onipe / «Pwbipkp
Bplwuh hwlwjuwpuih. @hihunthwynipinil, Zoghpwinipiniiy, 2022, Ne 3 (39), Ly 68:

2 Uyu uundwts hwdwp hhup B, b phu wy) (bul onnwpubgnt) wpunnipyniiik-
h, huyugnt thhihunthwynipyut tbpluyhu Yppoipjui sppwtwlmd wpwtljuih nbp ni-
ikgnn nunudiuljub hkwnbyw) dkntuplubpp . U Cpoungul, Spudwpwbingppubh puiupb-
pug, Bp., 1987, Zp. Gwpupyuil, Phihunthuynipinil, Gp., 2005, 2. U. Gunpgyuily, 9. . Pug-
nuuwpjub, Spudwpwtmpnty, Gp., 2015: Zunwywulub b, np Godus wohunmpnii-
ubipp wyunbn putupyynn hhdtwjiigpht wetsynn kwljub npny hwpgkpnid wpunuthwg-
unnud ki dhdjuighg fuhuwn mmwppkp, tppbdt B hpup hwljunhp winmadutbp:

3 U. Qnipquuyuill, odwpunnipjub byhlkunpnunud // «kniphnty ghnupybunw-
Jut-dpwlnipuputuljui tnuduyw hwinbu, 1/11/2007, te 6:

4U. Ununkl, @npdkp, Gp., 1991, Lo 39:
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Juwnwl plbtpnid quiynn hwljunbd hwulugnipjut htn: Npndhtunb
uyglt Uhown phdunfnpdmd, (Jbpu)ypuyyujnpnid m wpulbpodmd -
pwdytny hp wkuwlubphg dkyht jud dh puwthupt: G4 phuy yunw-
hwljut sk, np Untnktt nt wyp vwpunnipjui hwjunbd i hwdw-
poud uniwp, wyt nhwypnid, Gpp huptwluhwyn k, np uniwnp Hudwphnp
htwpuwynp hwjunbdh mkuwljutphg dhuyt dky t:

Ujuyhuny wdpufuyynud £ Jtptt wpswpsjws hwpgh wnwewnp-
dwt hhdtwynpjwsénipiniup, b pnyjuwnpbih qguntnud, np hupgp 4b-
pudbwybpuplh wbih dwubwynpyws nt npnowljh. uknwght h™iy hw-
Jugmpjut bkppn whwp L judpudnpytt dovwphnpl huljunhp nkuw-
Juyhtt hwuljugm pyniibpp:

Uju hupghtt wuwwnwupiwtbnt hwdwp hwpluynp E winpunun-
twy Lodwphnh hwunpnipjniuitiphg wyt Uh pwtthupt, npnup, pugh
nwpwdjws b wpwbwlwih huknig, pugwhwyngb] . whduiyl) b,
hug-np ywihn npnpwhhwgyl) jund, npwybu wypuhuhp, dwiwskih ko
(mnujuqt dwubtwgbnubph opowtwlnid): Uwljuytn dhtiy wyn wpdw-
twqnbup, np huswbu wphn b Huwpunnipint i hwujugnipniutbpp,
wjtiytu b dovwphnnp hwljunhputpp, jupnn tu nitbbuw] hwnuhy b
Enipmitt ipwbwlnn hwuljwugnipmititiph tnyuwpdbip Yhpwnnipmniu:
Ujuhlipti' hbswhbu dovwpinnipnii tmphiwljut huuljugnipynibb k kp-
pEdt thnpuwphund vwphn hmnlnpiiujut hwuljugnipyutn, wjo-
whu k|, ophtwly, uniw dwnwlwnnyg hwuljugnipjut hnjuwupbu wpnw-
huynynmd £ wupquubu unzr hwuljugnipmniip: Uju unyup Jupnn |
nbnh mubbwy (Q@uwppnpl huljugnynn) popnp pmpugphstbph nhy-
pnid, npnyhtnb gwujugwsd npulnid Junpkih £ juwnwnpk] h gnyg nuk-
ny dhuyt punipwgpnn hwuljugnipiniup, shhowwnwlbiny punipugn-
Ynn dnnwljunnygp’:

Ujuytu, Jupkh £ wnwohtt winpununtwg dovwppnp (hugi)
dunnidt wpunwgninn ns Hdwphn punhwiipujut hwuljwugnipyubp:
11y Hodmphn hwuljugnipniup dodwppnp hujunhputph hwdwlwpgh
wjt vwwjuphy nmwpptphg E (Gud tnyuhul dhwlp), npt nith hunwly
b npnywljh nkin o nhp: Uju pumipwqnphsp dodwppwnp huljuunipyniut k,
b huipipunhipjus hwuljwtiwh k, np uvw d2dwppin hwuljugnipjut hw-
Junbup hwdwpyb) sh upnn: /s Huwppnp, |hukng puguuwljub
hwuljugnipnit, sh jupnn twb wjiybu thnpupwphul] Hvwppnp Bo-

> Liqujut wyu kplinypn (kqupwinipjut vy wijuidnwd b shnpruiing Gnipini i,
nnp «... pipujutwlwub tnipnibp «<npnohs-npnojupy juyulgnipiut jpwnnud k, kpp
npnzb}_{} Ukl pupny wprnwhwyinnud £ hwnljuthoh b wowplugh qunugupp dbuldul
Uwbwl npnywhh wkpunmd, ophtwl ghghtip (4nht wkplp, swnhyp, dwnhunp) ...
U. N Zugpuybuyub, Pnjuwbiniinipmitt b jnuphdwuwghtt thojuwbgnd // «Puﬂlphp
Bplwth hwdwjuwpwih», Ne 2 (86), 1995, ke 161:

6 Zwuljugnipymiiibph ppuljub b pugwuwfwb thiknt Yepupkpug nku 2 G
QUunpgyub, 9. . funpuuwpyuily, 44. woju., ke 29-30:
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punpu (qpuljut) hwfwntdht, np Jepwbw Jepghthu thinnpumph
b/jud Juqukint juphpp: &honn hwljunwljp. sh pugunynid, np htug ns
dowppns gnnipinitt nt npnowjhnipniut Eu hhdp npununid, npujbu-
qh dodwppnps Jhull nt dogpnhnn hwjunhpp dnnwsyh (Wjud quntw
Unwskih) upwing hul bywunkng hwlunbdh Guphph Gyuinkih
nunbwni:

zwpyh wntubiny ns dovwphn haujugnipjuit wetsynn wyu b wyy
(huptht hwulwlwh) hwiqudwbpbtp nnnbphu htnhwyp hopdby b
Dvwppunn hwuljugnipjutt hwjunbdp wpunwgnil] b wpnwhwnk
nsdoifuppin hwuljugmpjudp ni punny wuny hudbpjw) pugunpnipe-
miup. «lsfodmphwi» hwuljugnipjutt wjuyhuh Yhpwpnipniut niuh
hunnml by, upwing toynd b gnjupwbalwb opykljn b wnwuppk-
poipinit «ny Kouwphw» hwuljugmipjub, nph tywbwljup, (huknyg
Uwnph hwwnluthy, puguhwynnid £ wnydju) dnph £odwuphun sjhubkip»”: Ug-
uhliptl’ punwyhtt dhwynph wjuwhuh Yhpwenipyudp hinpd b wpl o
Ddwphnp (dhuy Loduphnh puguljuynipiniit wdpugpnn b thnpow-
pkup nghty swpwownnnn hwuljugnipiniihg) thnpuwpltnt &odwphwunh
hwwnlnipniuutptt ppbund wnwownpyus hwnlnipniuutpny djuwnnn
Uhllnyt ubph ppuljut hwuljugnipul: Uy Yhpy wuws Juqugl) k
Ddwphns hajunbd hwuljugnipniun:

Zuuljwugnipinit — punh wyu dunypnp phl own mwpusdus sk, payg
Junpp p skn's (hwyng) (quhl, n's b dinwsnnmpjuip, npnyhbtnb dudw-
twht gnpdwdwljut Eu tnky «nsqny», «nsky, «<nsknipmit»d b wy) hwdwb-
dwl punuyhtt vh pwpp dhwynpubp: Uppuyhuhp unynpuljut gnpdw-
dnippnit niukl twl wpnh hwybpbund («nghty», «nsnithnigy»® b wyjh),
niunh ptuy yuwwnwhwlwb sk, np tkpjuynidu qnpénn nupnguljut ph-
Uhuwyh nuuwgppp twpptnpnmd Eo«asdbnun» nbpdhth whwbown
gpnipjntup: By wju bwpapunpnipiniup upbih £ hwdwpt) (hnght hhd-
twynpdws, npnyhtnl «... wju wkpdhup djniu puntphg nwuppbpynud |
upwiny, np zsp pununpyt] B wnwplu gnyg wiynn punh htwn (b wd-
ponot k) gnjujuth wpdtp nih)»:

Ujuy by, Juptkh b (hbnnwhwjwg) wunk), np junwpjus wnwewp-
nipjniut whhdt sh tnk), puyg Yupbh £ wpwygl) hwdngus wunty
twl, np wnwewplJwsdp htwpuwynp (nusnidubphg jwdwgnyup sk: futt
wjt k, np pwnuwyhtt wyju dhwynph Yhpwnnipniup gnpstwfjuind hw-
poignud £ hwbpwy ndwupnipynibibp: Unwohlt wyjuwhuh Yhpunnipe-

7 Q. Zulnpyuit, Ppujwpunupuljub jununtyyph nygoduphn wwppbkph onipg // «Puli-
pbin Gplhwth hudwjuwpwih. @hjhunthuynipiniy, Znghpwinipniiy, 2020 Ne 1 (31), ko 32:

8 Un. Uwjjumubwibg, Zugbipth pugunpujut punwpwb, snpu hwwnnp, h. U, Gp,,
1944, ko 563:

° . Qnipohlywly, Zuytipkt punwpwi-nbnEwwnnt. thwuht, wipwwn Yud qshlngd
qpynn punkp, Bp., 2008, Ly 66:

10 Unyu wbnmd, ke 17:
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jutt jnipupwiigynip I}hulpnu[ hulpllun{np E puguunpl] npu yuwnmdwnu
nt tuyunnulyp (hisn™), b kplpopn pubudnp jenupmud, pugh yuwndwnh
nt blyunwlh pugunpnipintithg, jnupupubsnip whqud whwnp b aggph’
ulpmulhul]mulb punwjhtt Yhwynpp wdjuy I}hulpnu[ Dovdwppunhl hulju-
un'n hwuljugnipnitt t (25 dotwppunp), pt huljunbdp (2sdodwppunp):
Munh nsdrdwphin hmuljugnipyut Jhpunmpiniip ghnwugnpstuljut
wpnudny juhunn wthwpdwn E, Gpl tnyuhul) hupgh swnukup, np wynuh-
u jhpwnmpynibip Yupnn Epughwbpuygbu splomiby:

Udithnhtyny ns dovwppunpl Jpupkpnn wju winpunupdp jupk-
1h £ hwdbjw) wpdwbwgptky, np 2s dodwppnp, husybu hwljuuny gub-
Jugws hwuljugnipinil, Jhpwunkih Ehudwyunwuhwb jpipupwisnip
ntypnd, dhuyt Gpt wbnt hupl sjw, pk junupp hwjuunnh dwubw-
Unpwyibu n'p mkuwyhi t Jkpupkpnud: B hbnbwpup wihwidiupw-
nhh E gununud twb Awfudrdwpinnipyul gnpdwubnipiniup, npp, unyb-
whu (hubn] puguuwlwt hwulwugnipnilt, sh Jupnn wpunwgni by ns
Dovwppnps hdwunhg muppkp Uk wyp hdwuwn jud hwdbjjuy uppk-
puig:

busytu Jtpt punhwbpuut dund wudkg, vwppnpi huljunn-
Ynn 1hnyht unyb npuljndt wpnwugnibnt byuwnwlyny (h phyu wyng)
Uhpundnud b wpuay n fEpd punipugphsitpp thnfownwpd thnpawph-
ubkjhnipjudp punuyhtt Yphuwlubkph dungd!: G ghnnuhhihunthuyuljut
(huyutiqnt) gpujunipjut Uke (nuuwghpp, hnnpjuws, dktwgpnipini)
hudwdwjinipynih sjw, ph h'us hdwunbbpn] b n'p yhwypbpmd wbwnp k
Jhpunrdh wju tplnt hwuljugnipinititipnhg nipupwisinipp: Niunh qni-
qudl wju Yhpwnpnipjniup ppuip hwdwpdbp hwulwugnipnitubp b
unyjuwthy puntp hwdwpbnt hhdp nt wehp E wwhu, dwbtwguin np
Ewjuti ny Uh mmwuppbpnipinit sh £ tjuunygnud, Gpp upjuw) dnwjunnygp
npulpymd t f&ps pimpwgphsny Yud Yhns dnwljwunnygp  wpmgnd
Puyyg phl npnp nhwpbpnud «... upkh £ wunk), np vpray @ §Epd huu-
Jugnipnitubpp hwdwpdbpnipjut hwpwpbkpnipyut dky b, uwlugt
dhlunytu dudwbwl] Jupnn tu (hubk] ghwpbp, Epp npuip qunudku juw-
sunpuwl, unnpuligmpjui jud Uk wy hwpwupbpnipjui dbe wlj-
hwjunpkt pwpinting hwjuunipjut opkupp»'2 Niunh pwy yunw-
hwljut sk, np pupwpwitbpnid «ufuwp» b «gtind» puntinh hndwithpwjht
swipphpmud upwbighg ny Uklp qhnbnws sk djniuh nhiwg npuybu dkp-

11 Zudw., ophtiy, 2. U. @unpgyul, 9. . Punpuuwpyub, 1y. wohu, ke 100, @ T.
Ppnunywb, Y. wolu, ke 98, U. 2. Ujtwhuyulb, Uwptdunhjuljut npudwpubnipjub
hhdtwlwt wiwppkpp, Gp., Loygu, 1969, te 88, U. 2. Ukwhuwl, Shiqtpph widkponip-
jut dwuht // Upluwphh ghnwljuts yuwnlbpp b hhjhunthwnipniup. hngdustbph dn-
nnywdni, Gp., 1984, ko 109, Zp. Cwpwpyuls, tipy. wpha., ke 173 b wpb:

2 Q. Zwlnpyul, YUnpnbwyhpniuwghtt hwdwjupulh ununyph hduguputului
npuluwb onipg // «Pwbplp Ephwth hwdwjuwpwih. @hjhunthuwnipiniy, Znghputnip-
iy, Bp., 2021 Ne 1 (34), Lo 46:
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Awynpnipjutt pupdp wunhdwb nitibkgnn hndwhy, hull wyth hwdwu
£ ppuip wupquubu puguljuynid ku dkyp djniuh hndwithpuyht owp-
phphg'®: Ujuhtiph' wljthwywn E, np upwiip pugupawly hndwiholbp' tng-
twthoutp, hwdwpl) sh Jupbih: Fuyg pbk unyuhull tnytwuhoubp 1h-
Ukht, dpbbinghb b, puntph wjuwhuh Yhpuemppubp n's §eundwy b,
n's b wpnupugdus, npnijhtnb «....inyiwihympyniip hwljwpwly kg-
Jh wupqmpjut Jhnundhis* B pwtth np (kqnit tnytwthy puntph
Juphpp sniuh, «... wnuyhuh puntpp dudwbwlh pupwugpmid dknp Eu
pipnud  hpdwuwnughtt wuppbpnippnibbp, jud npuighg npbk dbyp
nnipu k quihu (kqhg: ULS dwuwdp tnyuwbhoubpp dudwbwlh pt-
pugpnid npununid kbt hwdwuhyubp»?:

Uugjwéhg htwnlinid E, np Epl gnpdwbnipjut wju dtht nipwunpnip-
it spupddh, wyu (Eqluut dujwppulmyd wji jupng b oonldl)
puntiphg dkhh huptiwohiwwnnpbt nnipudnuut dhgngny: Fuyg wju nhw-
pnud ghuruhyhuntuguljut nunypp Yypdundh (pkyma) Uky pu-
ooy, b kpphp sh b puwgyh wpmyn’p goipu dnfws punp bpwbwlynud tp
Ukl wy] hwuljugnipiniy, npp sh tpwbwlmd wwhywiws punp, ph’
Epyniut b wpwbwlnud thu dhbinyt hwujugmpiniip: bull tpt qni-
qudl wju gnpdwénipimbp nunuph Jhpumjng puntph (4phht hup-
twohiwwnnpkt) Jpdjutlg hwdwhy nuntwnt dhongny, wmuyw (hqyu-
juwt wyju Jupquynpyuénipiniip ghnnwlwb jununyph wkuwblymniihg
Jupquynpjwénipinit hwdwpty sh upkjh:

Upw yuwndwnt wj k, np ghnwljut dnwujunnygubph guujugus
hudwlupg whwp E hwmdwywunwupiwtth dh swpp swhwuhoutph, np-
whtugh npuinud wwpnitwlyny ghwnbihpp hpwjwghnpbit hwdwpygh
ghnnwlwi: bull wyn swhwthoubph swppnid huwnwl nt npnpwlh k
Uhwiywhwlnipjui wwhwbep, pun nph’ «nkpdhbiibpp, npnip wpnw-
hwjunnid Eu ghnujut gjjuwynp hwuljugnipjniutitp, ywhwnp k niubuwb
Ukl tywhwlmpinit: Fhnwljut punwyuwowpnid sybwnp k hukt hw-
dwlnibuttp (gpnipjudp nt hynidny unybwlut, puyg tpwbwlnipyudp
wnuwppbp puntp) b hndwuhoubp (gpnipjudp nt husnidny wmwppkp, puyg
wywbwlnipjudp tnyuwljub puntp)»'® G npnyhknb hwdwihonipent-
up hndwbhonipyut npubnpnd k, ntunh (kqujut wyn qgnpépupwugh
wpyniupp ghnwljwinipjut wenidny hwpgh nisnud sk:

13 Sk'u «Uhuwp» b «Ubnd» pupwhnyjusttpp’ U. U. Uniphwuywb, 2wyng 1kqh hn-
dwhpubph pugwnpuljut punwpui, 2-pny hpun., Gp., 2009, te 1005 1 513, U. U. Um-
phwuwb, Zwyng (kqyh hndwbhoubph pwnwpwb, Gp, 1967, ke 578 L 317, 8. M.
Guyuykwb, Funwput qubdwpwb hwjkpkl (kqnih, Quhhnpk, 1938, bo 449 1 232, b wyp:

14 2. 9. Mbnpnuyul, Zujkpttwghnwlwb punwpul, Gp., 1987, ke 420:

15 U. Q. Uppwhwdjwh, Fudwwljulhg gpulju huykpki, Gp., 1981, ke 58:

16 T'yoanoB H. H., I'y6anos H. M. Kputepun B cucreme nay4noro 3nanus // I'ymanurap-
ublid BecTHUK MI'TY um. H.O. baymana, Pazgen: I'ymanuTapHble HayKu B TEXHUYECKOM YHHBEP-
curere, Pyopuka: ®unocodekue Hayku, 2016, B 2, c. 3.
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Liquiut wju jupquynpyusnipiniup hwpgh jnwsnud sk twl thh-
1hunthuynipjut hwdwp, npnyhbnb ghnwljwinipjut dhwiywbwlnipe-
jutt wwhwyp (hnyhtt mwpwshkih k twlb thhjhunthwynipjut Jpu (Epk,
hhwplk, thhihunthuywlwt nyjug junupp hwjuljunud t £ogpunipiul,
wljunpbdhwljut jununyph dwu juqudbnit, wnw sk nfwljut wyup-
nunpuénipinil, dhnnidtwynp ghnupybunujubugus sk b wyb):
Ujuhlipti' hliswybu ghvuluib, wybngbu B thiyhunthuwyulmb imumyplitphg
wbtwp k puugunytu gjjuunnp hwuljugnipniutbp wpunuwhwjnnng puntph
hndwthoughtt Yhpwrnpniubtpp:

Zuljunwl] nphypmd ghwwthhjhunthwywluwb  dwnwljunnygutph
wnyju] hwdwhunidpp Yupnn E Ynpgubl) npnpwlhnipniup, hull npnow-
Jhnipjut Ynpniunnp ghnnuthhjhunthwyuljutt jununyph wjupuni b 64
pwh np zfray nu §lpé pumpwugphsubipp gmujugus nhypnid wudhow-
Juwiunpkt wpnugnnd Bt dnwljupnygubph dodwphwn sihukp, ntunh
tpwip wupquukbu skt Jupnn shwdwpyt) quuynp jud wntduqh
Juplnp hwujugnipjniubp:

Ujuyhuny, jupkh t wunk], np wju anql}lAhan]mhh DNLYWINNLP-
it spupdubnt b sdhowdwnbnt nhypmid jw U wyt owpnitwlh gh-
wnnipjul nt thpjhunthwympjut hwdwp punpwhwpnyg hp gnymipiniup
(Pl wpnkl hwdwihympyudp), fw't ghnwhhjhunthuyuljub jununt-
PR Yypdwunyh (pklniq) Ukl purn] hujuwbwpwup Ypgunkyng tulb gh-
wnwhhjhunthwjwljut hwujuguljut wywpunp bl pununpunwp-
nny:

Puyyg hupwynp k bwb wju Yhpwnm pjub qupupbgnidp ny Uhugl
pugwuntiny ghinwthhjhunthwywlwb janunyph punwdpbpph wju Ypdw-
wnnudp, wyb puyuyulng ghnwhpjhunthuyujut hwujugulut wwyw-
puwnp (phiniq) UEY pununpuwnwppny: bull upw httwpwynp dlkphg
Ubklp wyn wbpdhtubph Yhpunnipjut vwhdwutbph npnowplnida nu
quunpnonidt k:

Zudwtthpuyhtt wju Yhpunnipjut nunupbgdwit ninnyus vhowd-
wnnipjniip phplu Jupbh E hhdbwdnpgws hwdwpk), pkb sh pugun-
Unwd, np U" htwpun]np dhoudinnipynitp, U npul Yepupbpnn putwp-
nudutipp nhunydt ujunjuunhluljut hupptwbyuwnwl] punwpuwnbp: 2h
pugunynid twl, np npuip hkug wynwhuhpt by kb, puyg nputg hup-
btwityuwnwlnipjuip yepupkpnn windw huljnipmniup twpe juphp nt-
th thnpdwpldwl nt huuwnwpdwi: Pugh upuihg ndjup ph quinh
npnowpuut nt quuinpnodwt Uh phwp, nptt wyu Jud wytt swthnd b
Aluny wpdtpwiynp s1hth ghninipjut nt thhjhunthwnipyut hwdwp, dw-
twjuwtny np junupp dvwphpu hwuljugnipjut hwljuunipmniiubph dw-
uhl E: By wjunbn hhpwwnwltih £ P. Lwjuwnnuh tdwbwnhy dky wy
huunph websnipjudp wpdws tjunnidp (nnquunulnid). «ndwithoub-
nh ... mnwwnnipiniup nyjuy npnpunid jpwntwthnpnipjul wnljuwynip-
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jutt wjuthwyn Juynipynit b»17:

Ujuytu, (Equijut wju wthwppnipniup ghnwthhjhunthuyului
wkuwllnithg Yupkh kp ol phitin] phpliu wdbuwwpg ne nw-
puwdjws vhonght, npp hwdwh wwpbkpuyiunpb b hupupunpupyub
wnlw k hywybu ghnnipjul, wyjuybu k) thhihunthwynipjut dke: funupp,
dwubwynpuybtu, ghnwthhjhunthwyuluwi ghnwljupquyhtt hkupny n-
pnowpdwt b vwhdwbwquudwt dwuht k, Epp hwuljugnipniuttph
Jhpwenipniup (hs-np hhupny) hwnljugynid, JEpuwywhynid £ gjjuw-
Unpuytu hig-np ninpunttkph b/hud ghnwljupgbph fadph:

Puiyg wju vhgngh wyuintin Yhpwnkih sk, npnghtnb hisybu thhihun-
thwynipjutt Empjut pdpptdwh, wyjiybu k) bpu Gupwughwnwlupgtph
nuuwlupquénipjut b (hknbwpwp) Yipphtitbphu hwuljugwht w-
wuwpwwnbbkph hupgmd shw nt hwjwbwpwp Epplhgt sh £ upnn (hubkg
hudwljupsnipmil: Chn npmd’ wyy wihudwdwyinipnip ns dhuygh
thhihunthuyuljute dhdjughg nwppkp nupngubtph b nignmpgniubkph
Uhol k, wyk ghnnbwjuintph nt thhihunthwynipyuit wju jud wj sw-
thny wnbsynn ghnnwlhg wthwwnubph dhol'®: Niunh hdwgupwbwluh
ny Uh punipwgphs (wyu pynid b hwnljuwbu vpiuyén §Endp) sh Jupnn
npnowplyty b vwhdwbwquugt] hhdi]kny hhjhuntuyulub ghunw-
Jupgbnh Emipiniiubph b npug nwuwlupglut Jpu: Uy guuwljup-
gnudubpp, 1hubnd nmupwlupsdnipniutitpny juhun swupwpkngws, b-
Pt huunph nusdwp syuwukl, wuyw oqtiy skt Jupnn:

Pumipwgphsutph npnowplinudt nt vwhdwbwquunidp wpwy by
tyuinwliwhwpdwp t jowpujub ghnbihph pinypubph nwppbpulog-
unipjut Jpuw puwn unnighihnipyut tnutwh nuuwlupgdwi hhuph:
bulj htiywbu hwynuh k, ghnbjhph uinnnigbihnipjut punyputpp tpliniut
Et. Jut wjuyhuh ghwnbjhpukp, npnug unnignidp wwhwbenid k pnipu
qu] «.... ghnkjhph wpumuphh vwhdwiikphg ...»%, b ub wyuyhupp, n-
npnug unniqgdwt hwdwp wyn vwhdwtubphg nnipu qunt n1 nputp (wd-
ponowjut jud dwutiwljh) wpnwphtt wphtwphhtt hybnt juphp b/jud
hwpun]npnipynit shw?: Uy junupny] wuws qnympeinih mukh uqpiu-
Jut punyph tpynt ghwkhpukp. ghwnkihp, npp unnighih k Ynhbptunw-
b (hudwygjusmpnih) hupugnygnud, b ghubihp, npp winmgkgh t
Ynphuynugtiinuljut  (hudwwyuwwnuwujpwinipini)) hwpugnygmd: Gy
hputwynpdwl  wpu  pint  hwpugnygubphtt  hudwyunwuwb’

17 Jlakatoc M. Vcropus Hayku u ee parmonHanbsHble pexoctpykuun // Kyn T., Ctpykrypa
HayY4HBIX peBouroruii, M., 2003, c. 458.

'8 Uju nupuupsmpinibp, tnyjuhul wewbg hudbdwnnpyut, wiihwyn tphnwd
E puquuphy wohmwnmwipubpnid, nk u, ophtiwly, U. Lthtwbwl, Pwupnjughunniphii.
thpthunthuywljwt wltwply, Buphihwu, 2021, by 23-24:

19 ManacsiH A. C. Meroznonorudeckue MPHHIUNGI 00BbEKTHBHOCTU HAYYHOTO 3HAHUS U
eAMHCTBO HaykH, Ep., 2002, c. 4-5.

2 Sk u U. 2. Udbwnpuyuly, uoy. wolu., ke 35-37:
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ulqpiwljwl ghnbjhpp (himd  ju'd gonun dbwlub ($opdwy), fu'd
qnun thnpdwljute (fdwhphly) punyph: Uy hwpg £ np ghinugphun-
thwjyulut ypujunhjut wdbh hwdwp gnps E nibkund wyu Gpyno
punypubph ghwnbkihputnh hwdwnpmipniuutph htin: G pwuh np ghwnk-
1hph unnighjhnpyul kpuiwlh Jpu hhdigws wju nuuwljupgnidp U
hhuwpup E U ghnuthhjhunthwyulut ypulunhljw, wyw jupbh k
ufuuy nv Jhpé punmpwuqgphsubph Jipwpwopunidp juwnwpk] htug wyu
hhupny punpugphytiphg Ukyp Ykpuywhbyng dbwljwh ghnlihp yu-
potiwlynn dnwljunnygubphi, dniup inpdbwlub:

Ujuy by, Jupkh E phy pt owwn jupqupbpgws hwdwpt) wyju hwn-
Jugnidt utnnwgnn Ynnuh (qinknupututph) mkvwuynpjusnipniup,
b Jupbh £ wtguk] vyt hwpght, pk hwnlwugynn (zpuy o §&ps) punt-
pugphsitphg np Ukynd whwp t hwdwywnwuwbwpup npalph
Alljuili pnyph ghwunbihpp, hul npn’y’ thnpdbwlubp:

Uju hwpghtt hpuljuunid httwpwynp sk mmw hhdbwynpjus wu-
nwupiwi: Pusybu Jiptt witwpydtg, npu wihbwphunipmiut w-
hwjn tpunwd E wytt hpunpnipjnithg, np Empbbiwlub ny dh thnihn-
hunipnit mbnh sh niukund, tpp §&pd b ufuay pumpwuigphsubipp thnpuw-
phunwd b hpwp: ZEknbwpwp wyu Gpynt punipwugphsubph htwpuynp
JEpuywhnudp Epyne punypeh ghnbihpubphtt jupng E junwpdby (wyi
b bpk Jupnn b) pugunuybu wuypdwbwuinpki, jupbh | wuby og-
thul] judwjwlwunptku: B nppwt £ wyu JEpuwwywhnidp judwyuljut
1hth, Uhbbnygbb £ wyb hwpyunp b Pul npybugh wju wdbbb pdwun
ntbktw m Swpwjh tywwnwlht, ppu hknbnnulwb tnyuwdbnipjut
wwhwywinuwip whwnp k (huth wupunwnhp: Ujuhtpl, et pungniiugh, np
hwuljugnipnitiutnhg dbyp hwnfwugynd b dbwlwub ghwnbjhpubpp
pumpwgplnil, huly Umup thnpdbwlwihi, wyw phgmin]ws wyny Gh-
punnipjniup sybwp E bppll fiwpuindh: Zwuljunwly nhypnid Jupbh k
wykih pupynp hwdwpb] ghnwhhjhunthuywljut jpnunyph hwdwp wb-
pugniukih hndwthouwyhtt wnjw Yhpwnnipiniip:

Ujuintn twjupwt wpwownlyn wpinwgnykyp, hwpluynp t dhowily-
Ju) uoky, np J&pd punp dhpwn sk, np tpwtwlmd £ hpwljwunipjut tku-
quuhwn jubnupmnipmd, puppuydutp, pwppupnipmnit, dbphtwnipe-
mit b wyjie Uju hwdwp (Epypoppujut hdwuwnitpnyg) wupquuytu
towiwlnmu k «huljulwbh htn tdwinippub inyinipju dhwjt wp-
wnwphtt hwnljuuhoubp niubkgnn, YJupskgu) pywugnn», «ubptwlfulb,
wphbunwluwi»?': Gy htug wju hdwuwnt E tjunh wetdnwd, tpp, oph-
twl, dtwjuwb wnpwdwpwtimpjut nuuwgppipnid b wynip hus-np
dnwlunnygh (qpuunnmpjub, pwbwdlh, qunputhwph) dodupunught

2 Sk'u «Ytnd» punwhnusp B Unuywh, Upnph hwybpkih pugunpuljub punw-
pub, B, 1976, ke 714, Fudwtwlwlhg hwyng (kqyh puguunpuljut punwpub, 2. Udwun-
juth wqut (Eqyh htunnhinuwn, Bp., 1969, Lo 97 It wyji:
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wpdbtpp puttwpltihu Yipghtiu wipnwhwynymud k£ («€odwphun» b) «ytnsd»
pun(tp)h b hwwyunud(ubp)h («&» 1) «lp Uhongm]:

Ujuytu, wnwowplynud b zfray punipwuqphsny npuljly wy dunw-
Junnyghkpp, npnip skt wpnugnmu Louwpunmpmip Wnwdnnnipjui
opkuputph hmwpinmdubpny bW/jwd npudwpwbuljut pEpnipniuttpny
Juemguplws (hubm yuwndwen): Uju Yhpy zfwy punipuqphsp
Jytpuwyuwhyph dbwlwb punyph ghwnbjhpubpht, npny Jupdwbwgpyh
npuitg &uwippun s hukyp: ‘

P wwppbpnipimit zfuay hwulugmiput  f&ps hwuljwugnipjutp
Yupbh t dEpuwuhb] hnpdtwlub pinygph ghwnbhpubphtt b Yhpunkg
Unptph wopuwphhg goipu quinn wphiwphh dwuht wugnudubph
tjuwunduwdp npulint hwdwp wtt inwljuenygubpp, npnup dodwphwn
skl «Ujuhtipl kpp dinpbph swnuydwb Uk weljw b npudupwi-
Jwt juintubtph hwpnnud, wyw wyy dnwljunnygutph hwdwpnudpp
twppuwnpth £ npulby zfuay: bul bpp tupugpyniud £ hpujuwinipent-
up, uwuyb Loqpuinpkt sh wpnwgnynd wyt, wyw nyju) tjupug-
poipjniup Jupbh Enpulby §&pé»%

Zuuljugmpiniuutph wjuyhuh dbjtwpwinipjudp funwgyh, np n-
nn2 dnwlwnnygubp sk fupnn Lodwphwn (huk], puth np ujuwy B, phl
ny Yknd: Untutbpp skt jupnn dodwphwn (huk), pwth np YEns G, pth
ns ujuwy, hul kppnppubpt b &odwphun (huby sk Jupnn, pwih np b
upuwy B, U Yhins:

Zognun wju wnwewphh plymidwb phplu shu nt hknwuquynid by
sh 1htuh dwupwlohe Uh thwuwnwply, ntunh jupkh E ygupquuybu wuby,
np wyu b hwdwidwt npnpwpynidutptt n1 vwhdwbwquunidutpp unpp
skl ghnnuhhjhunthuyuw dnpht: 6y ptuy yuunwhwlwb sk, np gp-
wnuwthh{hunthwywljut tkpfughu (U ny Jhuyt tkpfuyhu) jununypnud po-
mnitjws k, np dbwljwt pinyph (wtwhnhly) ghnbihpp wyugnigynd k,
huly thnpdbtwljwt pinyph (uhiptnhly) ghnbihpp hwunwunuu?: ELL
Jwpnn tp 1hub] &hon hujunwlp. dbwljut ghnbjhpp hwunwwndbp fud
dlunytp, hull thnpdtwlwp wywgnigytp Jud htppybp:

Pumpwgphsubnh wnmwppbpuljuws wju Jhpwenipjudp (kpk pb-
nidh b wwhwwinh) Ytpugyh hwpunp pwnbwytneh Juubgp
wnwlg ghnwihhjhunthuyujut jununyph Ukl puqunpuwnwpph Ynpu-
wnh: Yhunwltgdh b judpwwyyh zfay nv §kgd punkph b upwbgny
wpunwhwjnynn hwuljugnipmniuttiph hwdwswth  hwpwpbpnipniup.
ULy pun bl hwuljugnippul nhuiwg, b hwlupwlp: Pusybu twl ju-
wwhnyyku dnph ogpuinipjniup, hwuljwugnipinitubph npnpwljhnipnt-

2 Q. Zuhnpjub, Ynpniwhpniuwghtt hwdwwpwyh jununyph htwgupubulwi
npuljdwl onipg, ko 47:

5BSky, ophtuuy, Barseghyan H., Lecture 02: Absolute Knowledge // HPS100, https://www.
youtube.com/watch?v=NiOfoAtFois, (Lfmmp‘ 02.12.2022 .):
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up, pmtwyhdwyhtt punnhdwjununtpjut hwijhpdnipniup b wy:

Zunjutpwljut £, np htwpwynp £ twb wyju hwuljugnipniuutph
wj] Ukjtwpwinipinil, uwjuyt npu punphhy ny Uh kwjuatt thnthnjunipe-
it sh {huh, payg wyp dEjuwpwinipniip hwjwbwpwp Yihth (wnb-
Juqt) tnypwt wuhhdt, nppuwtt wjuntn wnwewpldudp:

Udupunbiny zfuy b §&pé punipugnphsubphtt yEpupkpnn wyu wy-
punupap sh juphjh kqpuljugby, pk Jkpt wpswpsjws qniqual h-
punnipjul hwupgp nsdws k, puyg Jupkih £ wpdwbwgnpty, np wnljw
hughpp tjundws n dhwjEpyyuws bk Gupkh £ bwb (JEpunpt) wp-
Adwbwgpus hwdwpl) wyt, np zfruy nv §hpé punipuqphsubpp dodw-
ppin huujugnipyul hupunp hwugbdh wkuwlikp b Thpeuwbu’
Jupkh Edhwpwbwlnpbt wunk), np vfuuy n §epédhwuljugnipmniuuk-
np huuntwothnpnipju wunhdwuh thopjubpputhwigus tu, hwdwp
thnpuwphunid Eu hpup b yupnibwlynid hpupnud:

Zwonpr punipwqnhsp, npp hwjunpymd b drdwppur hwuljugnipe-
jwn, dmynpnipinili t: Gy hsybu gnyg Lu tnwjhu (huywkqnt) ghnw-
gnpstwjut wpwlnhlwb nt wwunnypn, dnynpnipin i punipwugphsny
Jupkih £ npulb] wyt uvppwy b/jwd Yhns dinwljwpnygubpp, npniup wyn-
whuhtt ki n's dpugl nu n's wyipwt npuilp wpnwhwjnng unpykljnh
judphg wijwh: Uwnwlwpnygubpp JEkpusynd B dnjnpoipjut wyh
nhypnd, bpp umpblup judbind B owpunuhwpnty Sodwpunnmpot’
Junnwh 1hubny, np wpunuwhwyinmd t hkug £odwmpunipinil, pkl hpuljw-
unud wpunuwhwjnmd k §Ené Wwd vjowy dnuljunnygubp:

Swuwsnnnipjut Unnpynn unipplunp ny dhug sh gwulwinid
upuwy W/jwd Yins dnwlunnyg pujul), wpnwugnil) b wpnwhwjnk,
wj] &honn hwjunwljp. tw thnpdnid £ hwunt (huk) &odwphn dnwuljw-
nnygltph b, hp hudnquudp, hpugnpsnid by E hp tyunwlyp’ Jhpuhw-
unt sthubny, uwluyl, np wyny dnwlwnnygubpt hpuuind uhouyg
W/hud Yhns kb Upuhbipl doynpnieinié pumpugphsp, huswbu np wlj-
huyun t punh wnwehtt hdwuwnhg?, wpnugnymy E unipkljnh’ &ovwp-
nnipjnitt wpunwhwynbint wywpynit ghnwynpnipeniit n gwpp:

zwudwnnbny Jmynpnipinid hwujugnipiut bwjub wju hwnlw-
UhoUbpp wprayple mo §Endph Yhpp nplus pugunpmpnibibphl «....
wyu bpymup Uhwuhb Yupbih b ubqulugly deppogpiui ke skonun-
pkny wju hwiqudwipp, np vhuwy Wwd YEns dnwljunnygutp wpunw-
hwjnnn umptunp, b nuppbpogeinit, ophtiwl), vnwjunuh, snith ukug
Uhwnnud, wy] wupquubu dninpdty E dwbwgnynpjut gnpdplipugniu»?:

2% Sk'u «Unnpnipjnily pupwhnyjusp’ B Unuyui, Upnph hwgbpbh pugunpu-
Jub punwpuwb, kp 1024, dudwtwlwlhg hwng (kqh puguunpuljuit punwpui, 2.
Udwnyuih wijui (kqyh htunihnnun, Bp., 1969, te 554, Un. Uwjluwubtwig, Zujkpth
pugunpuljub punwpwi, huwnnp %3, Bp., 1945, ke 354 b wy:

5 Q. Zuljnppub, Ynpniwyhpniuwghtt hwdwwpwyh jununyph hptwgupubului
npuljdwl onipyg, ko 47:
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Upuuy t §Ens hwujugnipyniibph npubu doynpnienié ubnh nk-
uwljutiph phnwpynmdhg pugnpny b puninmid fwiugnnnipjut umpybtl-
nh tyunuunpmpjut hwytwg, pagyg npnohs gnpént (huknt hwbqu-
dwibtpp Unuljunnygubtph npuljdwb gnpépupwgnid, npny gnin wnkuw-
Jut Swbwsnynipjuip qniquljgynid £ wpdbputwljuip (pupnjughunw-
Jwip) pwphyliny pdtwgupuwiwljwi nt pupnughnwljwi npnpunikph
unipp uwhdwbwghép: 6y bpbk vpiwy nv §&pd punipwugphsutpny npw-
nudp muwpwsynid k twpu b wnwe ghnbjhpubph Ypw, www #nynpnige-
Jncl pumpwqnhsny npulnidt hp wupwgsh dke £ wnunid tub Lwbw-
snnnipjut unipljnht:

Uju hpunpmpnibp poyp b nwjhu winpununbwy bl umpklnh
&ouwpunipmniip dhinnudbun]np ubqupmiplyni’ uvinhl: Thpehtu Un-
npnipiniihg bwljwiunpbu nwppbpynud £ dhuyt umipjijnh tyuwnw-
Junpnipjudp, npny k| huyue stnuplymd £ hdwguputwlju nt pw-
pnjughnnwlub npnpunbbph vwhdwbwghép, pwth np zniwp, dhwdw-
dwbtwl b wnwybjuytu, mhyhl wpdbpwbwlut punipwgphs

Ujuy by, dnwljunnygubpp ppudughnpki npuljth Gu uniw punt-
pugphsny, tpp thund Eu vjouy W/wd YEns, hyywybu Unpnpnipjut nbw-
poud, uwiljuyy, h mwupphpnipini dnjnpnipjul, Swbwsnynipjut umpky-
up JEpwhwum b gpuitg upuy Whwd Ynd (hubjmi: Ujuhtpl znzm b
Uninpniprnil pumpwugphsubpny npuljws dnwljunnygubpp dhdjub-
ghg nupppynud tu gpulp wpnwhwjnnn unipjjnh tkpujuw tww-
wnwljunpnipjudp:

bPusybu Uninpmipniup, wjtybu § untnp hwduljinud b qpuntg-
ubk] dodwphwnh wmbnp, uvwluyl, h mwppkpnipnit dnjnpnipjul, untnp
(unwpunuh wunnudp) hbnwyunmd k Lodwpunnipjut mbknt qpuntgub-
0t iklqudnp iyuinwly’ dhinmdtwynp pupgliking hp &odwphun sjhuk-
1r: Uniin dnnwjunnyyg wpinwhwjnnnubpp «... wunwd b dh puat, hul h-
pkup hpkug dbe ghnbku wy pui»?*: Niunh Yins jud vw) dnwuljw-
nnyglbpp Unpnpnippnih ko jw'd kpb hupnth b, np npuip wpunwhwg-
wnn unippllnp sghinh gpuitg &dwphn sihtkp, ju'd b bph hugue
winbuynud £ unipjkljnh tyunwlunpubsnipjut gnpéntp: bul] tph
hwynth E, np umptjnt wpnwhwpunmd b upwy b/juwd Yinsd dunwlw-
pnygubp hdwbugn] gpuitlg wypumhupb (hubp, wwyw ey dnulu-
nnygubpp wtwp E hpujwughnpku npuljtu unzw punipwuqnphsny:

Ujunkn hwpluynp b ok bwhwb Jtl hwiqudwip bu. phwy
wupuwnhp sk, np untn dnwljunnygubpt ppwljwind fhukt upowg b/-
Juwd Ytns, pwuh np thnyht htwpunnp E, np uinwjunup ghuyydudwpun
wpunwhwynh twh hpulwinipniip doqpuinpk wpnwgniny dnwljw-
nnygubp: Uy dunwljunnygubpp, uvwlugl, skt punuph uvnn (hubymg,

26 U. Unuwnkl, Y. woju., ko 38:
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pwith np ppuip wpnwhwynnn umpyklnp, dwbwynnnipjui qgnpépupw-
gnid Uninpytny, hp hwinquudp wprnwhwjnmd b upjpw; Wjud YEns
dnubunnygubp: Ujuwyhuh dvh hpunpnipinit £o2qpuinpl wpunwugnijws
E dwt-Nn] Uwpunph «Mwwnp» unbkndwugnpsnipjui dke. plh quwnp
htpnup, hwdnqws (hukny, np §Enéd mbkntynyp L hwunnpynid, dnjnpnt-
pjudp hujntund £ dwuhjut yunuuyupndws hp pupkjudh qnudbne
huulul wbnp, wyuhiph &stwpumpmniip: @uunnpki wu ophtiw-
nud ubpwluwynpbt wpunwgnigws E dhlunyt dnnwlwurnyghtt dhliinygt
dudwtwl] mpynn Epkp muppbkp wenidubpnyg mu snpu wnnwppkp pinipw-
qphsttipny npuynudibp: Ypwip ko' §kpd, uniwn, dodwpuniyendl, dngn-
anipnLi

Swhwsnnnipjubt unipjtjnnh (guwynp hkpnuh) hwdnqudp hp
wpunuwhwjnws inujunnygp Yins k, b npnghtinl btw (hp hwdnquwidp)
Jtnd dnwlupnygp ghnbnmd t &uwphnh nkgnd ne thnjewpkl dh-
nnidtwynp pupguliny npu dodwphwn sjhubip, ntunh nydju dnwljw-
nnygp bwl unwn k: Puyg wqupgynid k, np pnt mbknklnypt wpnwgninn
dnuljunnygp hwuwnwgh &odwphwn k, hbnbwpwp unipiljnh wy (swp-
wnwhwjnjwsd yunnid) hwdnquniupp, hpp hwynbws nbnEhnypp Yens k,
Uninpnipinit E: Ujuyhuny, pugnpnoymd k, np dhtiinyt dunwljuenygp
Uvphwdwdwiwly ykjhg wykh thnpjuyulgjus wpmditpm] npuljthu
htwpunp k £odwphwnh ttpuljuw hwdwngpdusmpiniup (bwbh tkpungw-
Smipjniip) hpku hwwunn pumpwugphstitphi:

Npuinudutph wju puqUwdlinipnitit nt puquupkpuinipniup w-
pwybk] mbuwtbjh b gupdtinid dnwljupnygubph quiuquidwi hwp-
gnud unipiijnh btywwnwlunpnipjut bujut gnpént (hubjp: Unipyky-
nh tyuwnwlunpnipjniup, jupdws npu htwpwynp ywuwndwnutphg,
wuwjdwtbphg nt wnhpubphg, Yupnn bt Hdwppwpi hwjungpynnht
hwnnpnt YEpyuwynpdwt hwybjjuy (gnigk wudtpg pyny) nhdptp n b-
puuqubp: Zkmbwpwp whwnp E winpunwuetw) twb ddwppnpi haljw-
npp wjghuh plnipwgphsubph, npnugny npuljlh dnwlupnygukph
(YEpw)yEpywynpnidubpp wuydwbwynpuws tu (Yphhtt hwydbjuyg oo
Upyht npnohs) Ukl wy) gnpéntiny] dnulmnnygubph hunnpmiwi b -
nwp pupnunn juwpuith downmpughtt hwdwnbpunny?:

Uunpunupdp hwmnjuybu Jupbnp £ tpuiny, np hwdwnbpuinhg
Jwhws Yupnn ki unbnsdt) wjiyhuh dinwlwuenygitp, npnbg bw-
Yul (quu vhwl yupunwnhp) hunuihoubphg dbp &odwphu/ljtns
(uppwy, uniwn, dnnpnipnit) hdwgupwbwuwi-npudwputuut sw-

7 U dowlinipughli hunfunnkpun huuljugm prudp unylb bpmsmppub dke toymd
E hwdwwntpunh pnnp hwpuynp wnkuwlubpp, npnup jupnn ko wqpbgmpeni mubktug
wpunuwhwyngnn dnph pdppidwi Jpu: Zudwwnbpunh, dhghjuljuts hwdwnbpunh, Eupw-
wkpunh gnpéntittph Ykpupkppuy dwipuduub nku 2 O. Zndhwibhuwl, Pwutun]ksh
wnbunipnit b wpdbun. hhjhunthuyuljut pubwununipgnty, Gp., 2019, b 160-165:

48



thmuuhg nmipu (hubyh k: Ujuhbipt' jupnn kb Yhpyudnpdb) Sodwpunntp-
jut wyyhuh hwwunpmpniubp, npnup upuwy, Yhns, untn (b uputg
wnbkuwljutiphg) sk, ptl Lodwphun  sku: Unwljunnygutp, npnup dhpwn
wy] B

Ujuyhup YEpyuydnpdwt dinwljuenygubph gnnipiniip jupnn
nyunpmpnih unbnstk] hpp npuip Wwd npuitg hwdwyuinwu-
huwtt punipugphsubpp gnjupwbwluwt jupdwt dke skt dovuphnpg
Uwljuyt htwpwynp wyu wunnudp wuhhdu B, npnghbtnb &odwuphwn/jtns
(upawi], uniw, Unjnpnipynit) swihdwbp Gupwlu sihubkip phwy sh tow-
twlnud gnjupuwttwjut wijupmpmb Hduppnpg Cunhwuljunwlp.
hsyhu dwhwsnnnipjut guujugusd gnpépupwg b wpyniup, wytyku
£ wyn dnwjunnygubpb nt nputg hwdwwywnwupuwt ptnipugphsub-
np hpkug hdwunwynp gnnipniup uvnwind Bu Hdwphnpg Sodw-
nhw/jtnsd (upuwy, uniwn, Uninpmipiniy) swithnidhg nipu gnidnng dnw-
Junnygubpp gnyuunid b Jhwdwdwbwly gnjnipjut hpuynitp i unw-
unud wyjwtiwny hkug wyn swthnidhg, nph wnwbgpp htug dvwpwnnie-
Jnili b bull vw tpwbwlnud E, np wyn dnwljunnygubph gnyjupuiujui
hppp wwpquwbu sh fwpnn dpdwppup s hub:

Uju b tdwl wnkplnyp nupophtiwl] hwpwpkpnipiniuttph qnjnip-
niup qunnig k ujungdby b (sihuting dhwyp) hwdwidwinipjudp wp-
nwugnyk] Yuhp Ubhuneh hognin thhjhunthwynipjui qnjnipjub
thwunwpyubpmd, pun nph’ thhihunthwynipyul hkppnudp thijhunthw-
jipynil k, wjuhtipll thhihunthwym pjut gnjnipjwi wugugnigniu?s:

Ewljut wju hwnljuhou(kpt) ppkuntd wdthnthnn b npui(g)ny gn-
jugnn mhywlwt dnwulunnygubphg t btwpunhyp: 4Epohtiu wytyhuh
Uh dnnwjunnyg k, «... npp dhpn jupnn £ yundyb wynpi»?: Lupw-
nhyp dSwjwynid £ pugunwybu hwnit hpkl, «... wy) ny pb hpulw-
tnupyub Jpu mnquljh wepbkgnipinih nibkugm hudwp, wjuhipt' gkp-
ohtt hwoyny, wnwtg hus-np gnpéwnnipjul, pugh uhuynihl gnpéni-
Uknmpjnithg npubu wynuhuht ....%:

Lwpuwnhyhtt winpunwupdtk] tu dh pwpp hbnhtwlukp, puyg npu
Enipjut puquulnnuuth puguwnpnipniip ngky B dpwbuhwgh thhih-
unthw dw-dpwiuniw Lhnnwpp hp «bnwpnphuut jugnipniy. qb-

Unyg ghnbihph dwuhis hhdtwpup woiwnmpjudp: Cunn hinhtwlh’
twpwwnhyubpp®’, npnup dhon Juiupwwnpdws nt hiptwbyuwwnwly B,

2% Sk'u tunfhp Uihwnp, ®hjhunthwynipyub wvwhdwimdltpp / Bplkp, Gp., 1980,
ko 45:

2 Mo:xeiiko M. A. Happatus // Bcemmpnas Oummxnonenus. @umocodus, M., Acr,
Mumnck, Xapsect, 2001, c. 670.

30 Bapt P. Cmepts aBropa // V36pannsie pabotsr: Cemuornka: [Tostuka, M., 1989, c. 384.

31 Lhninwph uwyju woiwnnipjut huybipkt pupgluinipyuin Ygqus «Gqpnyputph
punwpwinud» (hsybu twb nne wotwwnmpub Uke) Narratif (Lunuwnhd) Lqpnypp
punpquuidt) b qwunnidughl, wumdngulub, yquandniduyhl ukpny, b Narration (Lwi-
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wuydwtwynpnid Eu dwpnjuyghtt pojnp gnpénnnipiniuttpp: pwbp, h-
npkughg pugh, ny Uh wy hhup smiukt: Upnkt wulkg, np btwpunhyutpt
hupuhtt ppujutinipjut ypu wqpbnt tyuwnwl snibkh, vwuyl, dhb-
unyut k, gpuip ny dhuytt dwpnynipjuip hwugnppnud Bo hwdwwyw-
nwupuut Juppulunuutp, wjl puguwnpnid, hhdtwynpmd b 1kgh-
nhdwgunid ku YEgnipjut pnnp swthwtthpubpp: Lupunphyubtpp hkig
hptug gnnipjudp b duny (Eghnhdwgunid tu twlb hpkug gnjnipjut nu
wpunwhwjndwb pugnitkh Autpp, dhongubpp, pndunwlnipniup:

‘Lwpuwnhyp Jupnn kjhuk], opphtiwy, intuwynpuljwt hkpnuh dw-
uhl, nptt wpwhwhiinpnplitt wohwwnnd £ hwinit Lodwpunnipjui b
wpnupnipjui: Uju jupnn £ bwb JEpupkpt) dh wdpnne dnnnipnh, n-
nht, wukup, ghninipjul, ghnnipjut wquunipjut b punhwipuybu
wquu 1hubknt hupgmd jpowbqupl] B hy-np ppuwluyutp: Pusybu
twl' Ngnt nhugbnhlugh, pdwunh hipdbibnhluyh, hwupunmpjui
Ukbwugdwt b wyj:

Lwpwwnhymd jupnn Eu nkn quul] popnp mbuwlh wunyputpp
(wonnqujut, gowhwinnnulju, hupguyuu b uyi): Uyt hwunnpynnh, 4t-
pwpkpwih b hwugbwnppng (punniunnh) wnywbubpp vwhdwidws tu
htug twpwwnhynid b twpunpyh dhengny, npnup honumpjudp thnjuw-
umbnkh i Lpu dudwbujuyimpiniip yhwdudwbuy Junutgnyy L
wuhhotih, hull hpujuwind wyi dhpwn dudwitmljulhg B2

Lwpuwnhyh (kbwui) hwwnuthpubph owppt wjupwiny sh w-
Jupuynud. npuip tbpuluynptt jud pugnpny wpwnwgnjynid tu Lhn-
wnwph wohuwnnipjub qptpt pojnp pwdhitbpnud, vwljuyt tpdusutph
wthpwdton m, phplu, (hndht pudwpwp &b, npubuqh Gwpuwmpy
punipugphsp wnwbdtwbw djntutitipnhg b hwdwpygh gnigunpgws:

dhpnsmipjutt unytt hwnduwsnid hwpludnp E winpununtuyg
twl /AP punipugphsht, npnyhtinl gmujugws dinwljunnyyg, nptt hpw-
Jughnpbkl npulpfnd E Zwpuinpy pumpugphyny, Jupnn EJbpusty
Uhdh, tpt wjt hwnnpynn umpbnp tyunuugpdh hwugbwnbp-
Juwpwiht dwwnmgby (ubpousk], unk), wwpuwnpl)) hupunipmit mo
huptwinyiwluinipni: B pighwbpuybu’ dhdp (hisybu twpunh-
p), Eupwlu sjhubkny L&odwphw/jtnsd (upawy, uniwn, Unjnpnipnil) swh-
dwlp, hp jnipunhy JEpyuwynpnudp vnwinud £ unipjiljnh tyunw-
Junpnipjudp: NMunh hwnljuwpwljut k, np vhdh nt twpunhyh dhol
wnljw hwpwpkpnipniip hwdwiudwi £ unp b Unjnpnipjut thob wnljw

nuuhnb)-p wwmdnd dn, vwluyh, pubh np pupgUwimpiip Gnp k, huly pupg-

Uwiws pupnypitpt i npybu wjju hwulugnipniibbph towbwynyibp, hwgbph-

unwd ntn (hndht wdpuuydws sk, wju JEnisnipjut dbe (htwpuwynp juwntwthnphg

huntuwthbnt hwdwp) Yhpundby b dwpanpyp, nk'v G, Uuupul, Gqpnypibkph pu-

nwpuwb // d.-d. Lhpwnwp, Zknmwpnhwljub jugnipniu. qilnyg ghntihph dwuhl, Zhpw-

tnunipjui nuubp, Munwuhuwi hupght, ph h s Ehbnwpghmpynip, Bp., 2022, e 343:
32 Sk'u d.-%. Lhnwnwp, Uy wohu., by 97-102:
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hwpwpbpnipjutip. hisyku np untn dnwljunnygh £ unipjbljnh nhunw-
Unpnipjudp nuppkpdnud Unpnpmippniihg, wygbu B Uhdp tupunh-
Jhg: Pull npylugh wudwsth wdpnnewtiu, wjuntn hwpluynp £ wnwybty
hwiquuwtwhg pugnpnoty Ap punipugphsh Enipjniup:

Ujuy by, jwytunpklt punnitws Jupshph hwdwdwy, A punipug-
phsp Yhpwognud B onpulkm dh wytyhuh dnwlwenyg, npp wwpqu-
wtu Lodwphw sk: Uju dninbgnid punniubh k, Epk dhuyt wugwép thn-
Nwpkpuljui Uhnunpuip t: Auyg uhun hdwunny uw upewg pdpnintd
E, npndhtnl «... dphdmd welw E hp dhpuwlulb Lsdwpunmpniip,
Sodwpumipjut hp' hkg Uhpwljwi swihwihsbpt nt hwjwunhnigp-
iuubkpp, Uhdwlwb ophtwsmhnipiniuibpp....»%: Nunh dhdh htwpw-
dnp phwwplnodp ghuwthihunhuguelul’ uuphu/ns  (uh,
uniwn, Unnpnipinil)) swihdwb ubppn, Juowtwlh dhdp «JEpwst)» hn-
qunp dpwlnyyph Ukl wy duh b wwhwek], np wjt pudupuph wyny dth
swthwthoubpp:

busytu hpujwughnpblh wiunnud £ L. Pninpsh, dodwnphw/Jbns sw-
thnudp, b mwppbpnipini Uhdh, Jhpunkh £ qngnuh» tjundwdp, npp
wuundwlwiunpku tnky t ZAphs hudwpdtpp: Uujuyu hknwquynid jz-
gnul uljuly) k pdpntdb] npytu dhwly (Unthunwlut) oduphin Uuwnédn
qph wntws Judp h hwlunpnipyntt dhdwlwi wyympuyhquh: Unithu-
nwlwt Uundn dhwl] nt pugupdwl (hubnt yuwhwiop (YEpw)hwu-
nwnynid £ Zhtt Ynwljuputnwd, pp Uundws Undubuh wj hwipght,
phk h'us E hpkt huyninjws Uunsn whnihp, quinwupmimd b «Gu &
Uuwnniws (1 EL» (G1hg @:14): P hmjunpnipinit wyu Ypjuwpubuljui
pugwpdwlnipjui, ophtiml, hkuhnnynujut wunywsubphtt Untuwmkph
Et hwyintunid tpwtg ny (hubps4

Ujuyhuny, dhdp, h mwppkpnipnit |ngnuh, nith wynipwy) knip-
il npp tpwt nnipu £ gumd Lodwuphwun/YEns swhnidhg. whw ph hsny
E ukpyuynidu hpfunid wyn hwdnqunitipp, np Updp «... ngliyny wuyugn-
ghith sk b wbinp £ sk np wyyugmgtiyh (hp»™:

Cuwn Zkuph Rynuynph, dhdp dwh kb thhjhunthuympjuib nt gh-
unipjubp, b wpwlht nt hbphwpht, vwluy nwppipymd t upubghg
Fwljuwunpki: Znqunp dowlnyph wyju wkuwlubpp dhdh tdwt puguwn-
pnud k. wppuwphwlwenygp, hpbph Juwbpp, dwppnt wbnt ot ntpt
wphuwuphnid, hwnnpynud b pupnjuljut tnpdtp b wyji: Uwuy thhih-
unthuynipjnibh . ghnmpymp hpuljwi bplinygpitpp pugunpmd o’
npuip guuwlupgtiny hus-np punphwipulub opkuph Juwd ulqpniuph
ubkppn, huly umuﬂlh b/jud hhpbulpb pnjutnuynipyut wthpufwi h-
tkp ghnk U wuwwndnnp, U wuinmuh hwugbwnbpp: Unwlh wihpw-

33 JcheB A. ®@. [Tuanexktuka muda, M., 2001, c. 55.
34 Sk u Bottici Ch., A Philosophy of political myth, New York, 2007, ko 45:
3 JloceB A. @., Y. wphu., ko 44:
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jut pnjuinuljmpnitp hbnwuyinmd L pupnjupipunujut tyw-
wnwly, hulj hkphwphip’ dudwiguyht: Ppngnipniikp, npnup huwnmly
skt Uhdhin:

Uhdp tdwb E iwl wyunndmpyubp, hul thdh ohtwpupp wundw-
pubhi: 64 wuundmpmip, U dhdp hulpws i nhyh ppuljui yuw-
nndp, vwluy Epk wuwundwpwiup hp hwnnppdwt hpwlwb hubp
gnyg nwnt hwdwp thunpnd, gnind b Jiuyulnsnid £ hwunwpen-
Pt yyuynipinitiubp, htwghnwlwt quuénubp b wyn wdktup hwdwl-
gnid £ wulnnduwlunpklt, wyw dhdh ohtwpuphtt hkwnmwppppnid E
httwpuynp wuwunndh dhuyt gnpstwjui-ogrnuuyupnnujut Ynnunp:
NMuwwundwpwtp thnpdnid £ gl mpudwputwljuwt juwbkp hp tjupw-
gpud nhypbph b nju) dudwbwjuhwnywsnid nknh nitubgus wy h-
ponnipiniibph dhol, hul] Uhdh ohtiupupp dquumd ' wupnugw-
Uk qnpénnmpniuttph dh nplt ninnusnipynih, ju'v wppupugily
gnynipjnit niikgnn (niukgws) hus-np upg: Mundwpwtpn yqupunwynp
E hwoyh wntl) pnjnp buwt hwuwntpp, hul dhdh shttwpwupp hwuwnk-
nht dnnbktunmd £ puinpnpupwn:

Uw sh tpwtwlnid, pk Uhdh ohttwpupp fupny £ wunk] wuhtiwph-
uh Enbnipniup jud tnbjmpjut wihbwphuniemniup, wyp tpwbwlnud
E, np Uhdh shttwpwpp, wbnbubiny wpndbuhntiwy yundwpwtubph
thwunwplubpp, hp juwputtht dwnnignid £ wyjt, hsp hwdwyuwnwu-
huwinid £ hp tyqunwljubphtse:

Zunjuwipwlut  np, pun 2. @numnph, dhdp bujuwinpti vwwp-
pipynud E twl nmunnwhwbphg, pbybwn Jupny £ gqupnibwlt] nunn-
whuyht hwwnntyy dh pwpp mwppbp: Munnyhwibkpp upbh b ghuwp-
Ut hpplt mbuwpwbttph wpwowplws pwpkunpnguwut  Spugphp:
Tpwtp hwuwpwlnipyut (Ypw)juquujipydwt hujkiguupgtp ko,
npnig &ouwphwn (hubyp hnght htwpunp E htppl) jud hwunwnby
hwpyh wnubny wnjuw thwunbpp (nbnbkuwlwb, punupulubt b wyp
punyph): P hwlunpmpmb upubg dhdbpt wyuquymd hiwpudnp
hwuwpwlnipjut tjupugpnipnitubp sk, wy ppudunhly (nnpkpqu-
Jwl) hpunupdnipniutkiph hpuwnwwwgnidubpp®:

Uhdh 2httwpupp wyyuwnnudp qquguniuipughtt yuipdubint dhongny
phpwhiughtt jpdphtt dwnnignid E hpujwbinipjut tyunwluninnus
pupnunud, hiptwinytwutugnid b nkuyywlui: 64 dhdp Upd L qupd-
unud ny pk tpw opjnnp Wwd pndutnuljnipjniip (punn nupwsus
Jupshph wuungwsttph ud $winwunhl hbpnubkph dwuht yuwn-
ubip), wyp ngpu unrnigywsph nt Jhpwemipjut yipp tjupugpus dup:
bulj Uhdh wnbkuwyjp npnoynid k opjtiljuinny nt pndwiguljnipjuadp:

36 Sh:u Tudor H., Political myth, London, Pall Mall Press Ltd, 1972, tp 124:
% Sk u tnyl wknp, by 15:
38 Sk u tnyy wtinp, ke 17:
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Ujunkn, nputu tdnipwghtt ophtiwly, jupkih E hhpwwnwlt) hujjw-
Jwt Uhotwnwph pphuinnubwljut hwpwgnygp, npnid «.... jupbnp ntn
Elu gpuynud wuundwljut nt punqupwlppuljui punyph Uhdtpp»®: Zuy
pphuniniyw gwnwqnyukph qphsutph tkppn «... wpjuwphhlu n1 hpntw-
Juip, Epypuyhtt nt hnginpp hwintu Eu quihu vhwutwpup»*: Zugpk-
tuhph nt wmqgh hwdwp qnhybkip tnytwgynid £ Uuwnént b hwjwwnh hw-
dwp btwhwnuljybni: bulj «... juunuppuy dupgnt hpbwy B quntnd
hwjwwph dwpwnhpnup, twhwwnwlp, Lphuwnnuh, Epluwghtt Shpny,
Epjuughtt pugquynpmipjutt hwdwp mwnwwnn nt qnhwpkpynny wudp:
Qhppp  Uunfuswontisp, thpluyuind E npuyybu Ldwpunmpmnibbbph
dnnnjwsént, npp gubjugus yupuquynid JEpwsynid E hupunipjub
wwhwywiudwl puwohithph»*:

bPupuht hwulwbwih k np wupquuybu wthtiwp £ wwyugnigh] hw-
pugniguyhtt wju npnypubph &odwphwn (hukp, htyybu np unyupwt
wthtwp E gpuup hpwjwghnpkt npwlby vpiy, §&né, uniwn, dnjnpnije-
Jacl b ghununhhihunthwyuub wju jupgh wy) pinitpugnhstpny: Fuygg
wljthuynn nt wdklt Juulwshg Jtp L bwl, np pphunnubnipjut (huy)
ownwgnyubpp, qunuthwpubph tyunwluhtt ppudunhjugdwudp, h-
npkug tnwljunnygubph hwugbwwntpbphtt b o o pwpniuynud B
dwwnwljupwpl] hupunipmit b nignyuénipnil, wihwnwlwt b
hudpughtt huptwbnyuwjuinipnit, hwuwpuljujut b yundwpunwu-
puljut mbujuljut:

Ujuyhuny, Jupkh E pugnpnodus hwdwpk) husybu Zadh, wyuytu
b Gwpunph tmpmitubpp b wunk), np upwughg ny dkyp dodwppn
hwuljugnipjut hujunbdp sk:

Sodwpunipjutp hwjunhp dntu punpnohsp, npp ubpunmd £ 4Epp
hhownwldws (ot shhywwnwljws) dumgws pnnp punpnohsubpp, owwn
wybh pupny nt ndjuppdpeibih E put bwpunpdp, dhdp ud puwph-
wnht hwunhp dky wy) punipugnphy: Apnyhtnb wyt ny dhwyt goipu &
Souwuphw/Ybns (upuwy, uniwn, Udnnpnipynit) swihnidhg, wy Jupnn k
nnipu (hik] twl dnpkph woiwphhg hwjulubing Yyuik) no hphing
thnjuwphtt] dwpkph, pptph U popnp htwpungnp wphiwphubpp: Uy
punpnohsp uplniyjupli t, nph Enpgnip pugnpngt) Edpwiuhwgh thh-
(hunthw Fwl Angphupp: Cunn Angphuph’ hbnwpphnippub dwdwbu-
Juopowtinid dwpnynipniut wypmd E twhiwunbwp sniubgnn, dh jni-
pwhwwnnil §End wouwphnud, npnud hptpp Yplhuophtwljws u ny w-
Juinuljut duny: Fpwibp, twh, vyuyl) kb, htwnn undbpyt) nr gnipu
kb dnyby ny dhuwy hpktg Yyuliphg, wyjb hptug dwhhg, huy Ypljuoph-
twlubpp wykh wdwb Gu hpwubbpht, put hkug hpwjwubtpp, n-

¥ U. Quipupjuls, Zuyng huipinipjuts hhdtwhwpghp, Gn., 2020, ke 25:
40 Unyt mbnnud, ke 18-19:
4 Unyu mbnnud, te 15:
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nnip, ubkthwlwt Unnkih (nyup tkppn, wykh dynbpbu nt wybh Jugt-
pulut Eu:

Uju gnpdptipug ufubl] £ ghnwjut fwbwsnnnipyub juquw-
JEpydwdp b wnwenppwgny, npit wnwyk) wthwynnpkt wpnwhwyn-
yJtg, Epp 1971 p. npnpytg dhihyhtubpnid hwynbwpbpyws goniughw-
puwl Juyph gknh Ykugunt m phwljuduypp Yphuophtumljbim thongny
wjp ginh wunuwdubpht qbtpé wwhb] hpktg wjwinuwlwt YEugunhg
otinybnt Juwbghg: Uju ntwpp, d. Ponphwph dbjuwpwinipjudp,
uyuikg wqqugpmpintt ghnwlupgh nunidwuhpnipyub opyklnp’
Epupugibint hwdwp wqqugpnipjut gnjuunbnidp: Uju wupunnpuwy
gnpépupwugh wnlw k pnjnp ghnnipynitubph yupuquynud: Shunwlup-
qp, vwhdwubiny hp ntumdtwuhpnipjut opiljnp, tpw odwnnid k hup-
unipnyunipjudp, npny Ynpuydnid b ppuutp, vwljuyt tpuphowdnp-
Ynud | myju ghvnmjupgh gnjuunlbinidp:

Uhunyjjulpughtt wppuwphmd  ppwwinipiniut  puinhwipuybtu
wnktin snith: Uhunyjulpp, h mwppbpnipnit wjwinulu towth, Jkl-
twpynud £ ninnyhwjhg b wpdwwnwlwinpkt dbpdnid tpwth httwpw-
Ynp wpdbpp: Uyt wmywhnynud £ hp hul] tbplujwugnigsnipiniip, npp
unyuybu uhunipyughw b «Ujuyhuht £ duh hbnmbnnuljwt Ednjnighugh
Jtpohtt thnyh hwjwbwlwinipmnitip. vw hhdtughtt hppwljuwinipjut
wnpwnwgnjwupl k, npp nphdwjuynpmd b wnuwdunnud £ hhdtwght hpw-
Jwunipiniup. vw nphdwuwynpnd £ hhdttwghtt ppujutinipjut pugw-
Juynipiniup. uw ny Uh hwpwpbpnipjnit snith ny Uh hpwlwinipjut
htw, hus £ wyb {hth. vw hupt hptuny hp hulj qnin vhdnijjulp b4
Uju ppunpmipiniup wnbwnwh b &dwpunnipjut hwdwp, npnghbnb
Souwpunipjul jud hpwlwiunipjut hwjwtwjutugnudp dwhwgnt
Jtpohtubphu hwdwp*: Uhuniyughwt ipugunid £ wyt wdkup, npnt-
gny «.... muppbpynud k «Sodwphup» «Gindhgy, <hpuljup» «kplhufuyw-
Juthg»*:

dwt Fogphwph wyu hwykguljupgp nppwtt vwnnphy, wyupwt k hw-
Juuwlui k: Lpw ginupdbunuljut ndp, hwunwupdut ny wjwbnw-
Jwt knuwbwlukpp, ppidt b rwwunnwpljubph huywn puguljuynipnt-
up b wy b pnyp B mwhu juuljush mwl) wntk) nne hujkguljupgh Ju-
YEpulwintpyniip: Uwljwyh wyy huybguljupgh hudwawy' uljqpniiipn-
pkt htwpwynp sk junubt) htusg-np Jquybpujutnipjut nt wnwyl) bu
Souwphwnh dwuht, ntunh gwujuguws hwljuhwunwply jupnn E wh-
wnwljuynpyby hppl uhunjjughw, b putwyténp Yunth thulninp:

Ujupwiny hwinkpd wluhwjn t np uhdniyjjughnt wohuwphp

2 Sk'u Boapuiisp K. Cumyisikpsl 1 cumyisias, Tyia, 2013, ko 24-25:
8 Unyu mbnnud, te 23:

44 Sk'u tny wbnp, by 144:

 Unyu mbnnud, ke 17-19:
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(wnuuql nplintiu) pugupdwl wdpnnowjunipjut sh hwub): buywytu Yt-
pp Wjupugpltg, pun Eagphwph, uhuniyughnt walwphh sufunudp
wnbnh E niubund dwdwbtwlh dbe, hkwmbwpwp htg-np yuwndwlwinip-
it ntin wnlw E: Uju wdkuhg pugh, wnlju E twlb «<hpuljuinipiniipy,
nph ukpu gnpdwnnyypp, pun hinhttwlh, dnnbih wyniptpnipniup (w-
hpht) (bt b

Uju hwjuthwunwplubpp skt upnn htppl) popphwuput huygk-
guljupgnid wnlw punniubih gpnyputph whobjh pubwlp: @nigk swn
Unnn wywquinid uvhunijjulpuyhtt wohtwphp hwutth pp wdpnnowy-
unipjutt juunwpbnipjutp, hul tkpuynidu dbkup quuynud Eup phn
thnjuwkpuyynn hpunpnipyub Uke: Ujuhlipt' sh pugunynid, np uhunig-
jujpuyhtt wphtwphh Juyugnudp qninud £ dudwtwlh dke thnpuw-
Ytpwyny vh hus-np hnynud, npt wpwpuyugdus k «... npuytiu nupw-
dnipjul Uk gnynipinit niikgnn unghwjwlwh YEgnipniu»*: bul] Fnr-
phwpp, hdwunwynplny hp dwdwbwlnid wnwupjujugus hwuwpw-
Julwl JEgnipniup, qupquuybu snuwws, juthiuwntuws jud «dwp-
qupbtwgud» 1huh:

&uwpunipyulp huljunhp pinipwgphsttph gwppl wjupwny sh
wjwpuynid, uwluyt Jipp juunwpdws ujupugpnipniuutph, huu-
nwpljukph nt qpuhwbgnidtbph wju hwdwnpquspp pujupupmd
wunknt hwdwp, np wju YEpnidnipjut uljgpnid wnwy pupdws gqjhuw-
Ynp npnypb pugniubh b Hvwppns hojugbdp phl dnwusymd E, uvw-
Juyt wyu dnwsdwb huuljugnipmmitp b gput hwdwwwwnwuiwb punp
puguhuwynjws bW/jud fuquyws sku: G npnihbnb fwbwsnnnipjub op-
jEqnht Jupbh £ W/juwd hwpluynp £ dnnbtiw) twb dpdwppunp huljw-
ntuh ghnwtlnithg, ntunh wptwq npnpwljhnipenit b £ogpuninipniu
wywhnybnt btywwnwlny hwpuynp b pugwhuwjnt), juqdl] W/jud
wuydwbtwljuunptu pugniut] vh wytyhuh (punipwugphs) ukinwjhtt hwu-
Jugnipnil, npp Yukpweh Huwppnpli hwjungpynn pnpnp htwpwynp
pumpwgphsiph owppp: Pusybu twl jupunwugnih wihpudbon hw-
Junpudhwutnipiniip &gdwphwnh htn b ppubg gnjupwbulub juhu-
Jusnipnilip &ouwpunmpmihg dhliunygh dudwbwl (hikny npujwb
hwuljugnipnii:

Ujuuhuny, oqutyny unyb winpunupdh ulqpoud dhopbplus
Uhptk) Untwnbkup pniubpbkihg huybpbkt pupguubnipjut (pupguuihy
Upqnidwl unguiyuh) punwidptpphg npuybu Jkpt wnweunp]us ww-
hwlottpp {hnyhtt pwdwpupnn ubpuyhtt hwujugnipjut tpwbwlny,
Jupkh E gnpdwsh) dovwphpnp hwlnuniyu tjupugpnpujut punipwug-
phsp: Uju alp (htsybu thwunmwgh tjunbih E dnbnkyut hwjwjkqne
wnbpunnid) hpkunud wdthnthmd b &ouwphnpt hwjwunhp pojnp htw-

% k. Zmpmpiniyubt, Tugnidughtt hwuwpwuynipiniip npybku wipubudnpiughnt
gqopéniitnipjut hwdwlwpg, Gp., 2000, ke 43:
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puynp nbuwlibpt m ppubg bipwnbuwlubpp thkpunkiny twb
Louwuphw/upuwy (4Ensd, uniuwn, dnnpoipnit) suhdwbp skupwplyng
httwpwynp pninp dnwljupnygubph b Epunypubph (bwpwwnhy, dhd,
uhunijjulp) pumipwugphsubpp: Nunh Hdwphnp hwlnniyu Jnwlu-
nnijg (W Eplhnyp) wdkuwpungpynit (ukpwyht) hwuljugnipjut gnpéw-
dnudp fwbwsnnnipjut unipjEjnht juwywhngwgph wyt yphynidubphg
nt upuwjubphg, npnup gpbpt dhown dwgnid G Huwppnpl huljunhp
punipwgphsttpny npwlbih dwnwlwenygubph wnwpunbuwlnipjub
Uks pwliljh, npuiighg Uh pubhup’ wy swhdwb Bupulu (hubneg, wi-
hwyn npulEjhnipinit niiktwnt b idwbwnhy niphy wuwwngwnubpny:

I'EBOPI' AKOIISAH — Anmunoo ucmunnozo kak KOHTpapHOe NMOHSATHE UC-
munHozo. — B cTtathe paccMaTpHBaIOTCS B3aMMOIIPOHHUKAIOIINE OTHOIICHHS MEKAY CYIII-
HOCTSIMH XapaKTEPUCTUK MPOTHBOIOJIOKHBIX MCTHHHOMY, BBIICISS ICHTPAIBHYIO POJb
BBISIBJICHUIO U OIPE/ICIICHUIO BO3MOXKHON KOHTPAPHOW UCTUHHOMY. M3 00CYXIICHUS BBI-
SICHSIETCS, YTO B HAYYHO-(MIOCO(PCKOM IHCKYpCE HET COTJIAIICHHS OTHOCHTEIHFHO CYIII-
HOCTEH MPOTHUBOIOJIOKHBIX XAPAKTEPUCTHK MCTHHHOTO, M JUIS OTPAXKCHHS TOW KE THO-
CCOJIOTHYECKOI (POPMYITHPOBKU MPOTUBOMOIOKHON UCTUHHOMY, HCIIOJB3YFOTCS MHOTHC
XapakTepu3alny; (Cpean MPOYero) ouuUbOUHbIL, JONCHBI, J0HCb, 3A0IYHCOCHUE, AHMU-
ucmuna u T. 1. IloaToMy B Hay4HO-PHI0COPCKON apMSHOS3BITHOM JUTEpaType (yueOHUK,
CTaThsl, MOHOTpa(Us1) HET €ANHOTO MHEHHUS O TOM, B KAKHX 3HAYCHUSX M B KAKUX CITyJasx
CITeIyeT MPUMEHATH KaXKI0€ U3 STHX MOHATHH.

[IpuanMas BO BHUMaHHE TO OOCTOSTEIHCTBO, YTO B MPOLIECCE TTO3HAHIS TOHATHS
MPOTHBOIIOCTABIICHHBIC MCTUHE UTPAIOT 3HAYUTCIBHYIO POJIb, B CTAThE MPEIaractcs
JIEMapKUPOBATh TPAHUIIBI TPUMCHECHHUS ITHX MOHITUNA U OTMCHHUTH TPAJTUIIHAIO UX PaB-
HO3HAYHOTO MMPUMEHEHHs. Tem Gojee, 9To CymecTBYIOT TaKHe MEHTAIBHBIE CTPYKTYPHI,
KOTOPBIC HAXOJATCA 32 MpeAeIaMHi HCTHHHO/JIOKHO (OMUO0YHO, JIOXKb, 320y KICHUE U
T. II.) JOTHKO-THOCEOJIOTHYECKOTO U3MEPCHHUSL.

B nanHOM KOHTEKCTE BBICHAETCS TAKXKe, YTO OTCYTCTBHE 3TOTO COTJIAIICHHS
nMeeT OOBEKTHBHBIE OCHOBAHMSA, Ba)KHEWIIEe M3 KOTOPHIX - OTCYTCTBHE IOHITHS H
CJIOBA, TOYHO OTPAXKAMOIIETO W BBIPAKAIOIICTO MBICIH «KOHTPAPHOUW UCTHHHOMYY. [o-
STOMY MpEUIaraeTcsl pemaTh Mpo0JieMy MyTeM NPHHATHS YCIOBHBIX KOHCEHCYCOB, B
TOM YHCJIC - TIPH OTPAXCHUU HIEH «KOHTPApHOW MCTUHHOMNY, MCIIONB3YS MOHATHE QH-
MUno0 UCMUHHOZO.

KiroueBble cioBa: ucmunHoO, aHmunoo, 10x#Cb, OWUOOUMbIL, JONCHBI, 3a0.yxHCOeHuUe,
MU, Happamue, CUMYJISIKD, MbICJIeHHAsL CIMPYKMYpPa

GEVORG HAKOBYAN — The Antipode of the True as a Contrary Concept of
the True. — The article deals with the interpenetrating relationships between the es-
sences of the characteristics opposite to the true, highlighting the central role of disclo-
sure and determining the possible contrary of the true. From the discussion it turns out
that in the scientific-philosophical discourse there is no agreement on the essence of the
opposite characteristics of the true and as opposites to true many characterizations are
used to reflect exactly the same gnoseological qualification; (among others) wrong,
false, lie, aberration, antitruth, etc. Therefore, in scientific-philosophical Armenian-
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language literature (textbook, article, monography) there is no agreement as in what
sense and in what cases each of these concepts should be applied.

Taking into account the circumstance that the concepts which are opposite to the
true have an essential role in the process of cognition, the article proposes to demarcate
the limits of the usage of these concepts and to cancel the tradition of their equivalent
usage. Especially since there are such mental structures that are beyond the true/false
(wrong, lie, aberration, etc.) logical-gnoseological dimension.

In this context it also turns out that the absence of this agreement has objective
grounds, the most important of which is the absence of a concept and a word that accu-
rately reflects and expresses the idea of "contrary to the true."

Therefore, it is proposed to solve the problem by accepting conditional consen-
suses, including by reflecting the idea "contrary to the true" with the concept of the
antipode of the true.

Key words: true, antipode, lie, wrong, false, aberration, myth, narrative, simulacrum,
mental structure
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THE PROBLEM OF VERTICAL AND HORIZONTAL IDENTITY IN
THE INTERGENERATIONAL RELATIONSHIPS

HAMLET SIMONYAN

In the world of eternal return the weight of
unbearable responsibility lies heavy

on every move we make.

Milan Kundera

Philosophical ideas aimed at establishing and fostering equitable and constructive
relationships between generations are gradually gaining more attention. From a philoso-
phical perspective, the study of ethical problems related to intergenerational relations
presents an opportunity to raise a number of pivotal questions and their potential solu-
tions, questions that encompass issues such as identity of generations, transmission of
socio-cultural heritage from generation to generation, intergenerational justice, respon-
sibility between generations, etc. In this context, it is important to keep in mind that
topics concerning different generations and generally having an intergenerational com-
ponent imply diversity in some sense since we are dealing with the axiological and
worldview features of different generations.

Considering the above, the article discusses the process of constructing the iden-
tity of generations, explicitly addressing the gaps and contradictions between vertical
(temporal) and horizontal (spatial) identity nowadays. Analyzing the features of vertical
identity and horizontal identity of generations, the article draws from past experiences,
identity metanarratives, and their integration into the identity-constructing process.

The work also analyzes the role and significance of postmemory in shaping the
identity and experiences of generations, highlighting both its constructive and destruc-
tive aspects.

Key words: identity, generations, intergenerational relationships, vertical identity, hori-
zontal identity, postmemory, metanarratives, past

A thorough examination of the generations, intergenerational dynamics,
and associated concerns is not viable without an exhaustive and systematic
methodological framework to investigate the notion of generations as a socio-
cultural phenomenon. In fact, it constitutes a strategic approach and/or method-
ology that will allow comprehensive research to be conducted by providing
appropriate tools and research guidelines as well as valuable research outcomes.
Here, however, we must point out the lack of such a strategy, which is primarily
due to the complex nature of the concept of “generations”. While engaging in a
philosophical discourse concerning different generations we are inadvertently
confronted with axiological, socio-cultural, identity-related problems and defin-
ing characteristics. The concept of “generations” inherently implies a multitude
of principles and perspectives, a wide variety of values and worldviews, which
may potentially give a rise to ethical discrepancies and disputes. This concept
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encapsulates diverse value systems and outlooks that are influenced by histori-
cal, social, and cultural factors, leading to a dynamic interplay of ideas and be-
liefs that can either complement or clash with one another. Despite the above-
mentioned impediments, the philosophical mind is still capable of distinguish-
ing, comparing, combining the general picture of intergenerationality and the
problems derived from it, helping to mark the margins drawn between genera-
tions, the boundaries of which are often blurred. What is more, the discerning
capabilities of the philosophical approach allow for the identification of the
fundamental differences and similarities that exist between various age cohorts,
which are often muddled by the intricate web of historical, social, and cultural
factors.

Making sense of the concept of “generations” from philosophical point of
view, a wide variety of opportunities are created for bringing up approaches
aimed at researching and solving a number of modern problems having an int-
ergenerational factor. Nevertheless, as already stated, it is impossible to single
out such a toolkit or any system of well-defined principles that would help pro-
vide strictly defined and unambiguous conclusions for the ethical study of inter-
generational relations as a unique socio-cultural field. Furthermore, it is perti-
nent to acknowledge that philosophical mind is frequently linked with abstract
notions that elude simplistic definitions and instead, allow for multifarious and
potentially discordant interpretations. The intricate and nuanced nature of phi-
losophical concepts often renders them open to a range of semantic misunder-
standings, resulting in divergent and sometimes even clashing interpretations.
Philosophical discourse on generations, their identity and intergenerational rela-
tionships does not accept definitive and unequivocal answers either. As such,
philosophical debates on these topics are often marked by a diversity of view-
points and approaches, with no single consensus emerging as the definitive or
authoritative stance.

First of all, the term “generation” is semantically related to the age differ-
ences of society, and the vast amount of interdisciplinary research conducted, as
a rule, relies on those features that emphasize the commonalities and/or differ-
ences of different age groups living in the same period, ignoring those essential
commonalities that manifest themselves within the empiric life experience,
mentality and worldview of the generations. After all, each generation creates
its own philosophy of life. It is worth mentioning that although there is no
precise blueprint for investigating intergenerational dynamics, there are several
alternative ways through which insights about intergenerational relations can be
gleaned; these ways include the elucidation of related concepts and the exami-
nation of the correlations between their respective meanings. By exploring the
intricate web of ideas that surround intergenerational relationships, a lot of
evaluative judgments can still be derived through an integrative and interdisci-
plinary approach. In this case, we are referring to related concepts such as
“value”, “tradition”, “justice”, “culture”, “identity”, etc. In other words, a holis-
tic understanding of intergenerational relationships may be formed through an
in-depth analysis of the fundamental issues related to identity, values, culture,
and ethics.

Based on the urgency of identity issues as well as the cultural and
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axiological problems that humanity is currently facing with, the scale of discus-
sions that have unfolded around the problem of identity in the relationships
between generations is increasing day by day. Nowadays, the issue of the
relationship between the vertical (temporal) and horizontal (spatial) identity
of generations is of key importance, given the fact that modern socio-cultural
transformations steadily “contribute” not only to the crisis but also up to the loss
of identity of generations.

Now coming back to the concept of “generations”, it has been made evi-
dent that it is rather complex and multi-dimensional. It is, therefore, impossible
to draw conclusions and outcomes unambiguously when conducting certain
type of research on the topic. On the contrary, it is quite sensible to leave room
for the manifestation of some exceptions. Scholars mainly distinguish four
primary categories of definitions of the concept of “generations”; biological,
genealogical, demographic and historical-cultural. The first biological
definition considers generations from the point of view of evolution, perceiving
them as different manifestations of one organism, which differ in structure,
lifestyle, method of reproduction and other biological characteristics. It should
also be noted that the evolutionary component gives every generation the
opportunity to be unique. According to the genealogical definition, each
generation is a community of people equally distant from a common ancestor.
This definition presupposes not only the existence of kinship (biological
element) with a common ancestor, but also the inheritance of historical and
cultural ties and characteristics. The demographic approach typically defines
generations as cohorts of individuals who are born within a specific time period.
This approach to defining generations is largely quantitative in nature, relying
on demographic data and statistical methodologies to identify and delineate
generational cohorts. Unlike the biological or genealogical definitions, which
focus on shared biological or ancestral ties between individuals, the
demographic approach emphasizes the temporal and statistical dimensions of
generational identity. The historical-cultural definition of the concept of
“generations” has a symbolic significance; generations in this case are
interpreted as groups of people who have become participants and/or witnesses
of one or another historical event. In discussions of generations from a symbolic
perspective, there is a huge stress on their collective life experiences,
encompassing both individual and shared experiences. It can be said that this is
a symbolic community that does not have clear chronological boundaries: the
stronger and more significant the historical event/metanarrative, the wider the
chronological scope of its influence'. In the case of Armenians, the
metanarratives and epics which do have deep roots in the layers of the past,
have served as a “shelter” for a long time, helping Armenians to get out of
borderline situations. In spite of being ruled by foreigners, Armenians have
historically managed to preserve strong sense of national identity showing their
phenomenal vitality thanks to those powerful historical metanarratives. Almost
not assimilated with the local (foreign) population/culture, Armenians quite
organically fit into the life of a foreign city, settled there, and whenever possi-

! Kon H. C. Coumornorust muuHoctu, M., [lonuruznat, 1967, pp. 109-110.
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ble, adapted that foreign territory to themselves, transforming it to better suit
their needs”. Historically, the inclination of different generations to their cultural
and ancestral metanarratives is indicative of the unique attitude of Armenians
towards the past. Consequently, it is no coincidence that in the works of foreign
authors we even come across the idea that “memory of the past is one of the
fundamental components of Armenian consciousness™. As a matter of fact, it is
obvious that the process of constructing the Armenian identity of the genera-
tions is largely based on postmemory”.

Postmemory is a concept defined and introduced by Marianne Hirsch, a
cultural anthropologist, in connection with the Holocaust. It refers to lots of
issues that the generation after has with the traumatic experiences of their ances-
tors. The term was originally coined to describe the connection between the
recollections of the offspring of Holocaust survivors and those of their parents,
but it has since broadened in scope. Hirsch claims that postmemory is a form of
memory that is not based on first-hand experience, but rather on images, stories,
and behaviors passed down by previous generations.

Returning to the problem of identity construction based on postmemory, it
should be noted that this process can actually have both constructive and
destructive consequences: On the one hand, postmemory can be seen as a way
for future generations to connect with and learn from the experiences of their
ancestors and form their identity. It can evoke a sense of empathy and solidarity
with those who have gone through a similar traumatic experience, and stimulate
the desire to work to prevent recurrence of such devastating incidents since each
new generation spends a significant part of its vital energy on correcting the
shortcomings of the previous generation, not repeating the mistakes of the
predecessors, and analyzing the unrealized opportunities of the past’. Thus,
postmemory can have a positive impact on the culture of creating and maintain-
ing a sufficient level of intergenerational dialogue. Yet, on the other hand,
postmemory can also become a source of profound suffering, powerlessness,
and disorientation, potentially leading to increased feelings of helplessness,
guilt, and victimization, as each subsequent generation has to grapple with the
traumatic experiences and their lingering consequences suffered by their ances-
tors. The concept of postmemory is closely related to intergenerational relation-
ships, as it examines how memories and historical traumas are transmitted
across different generations and play a role in shaping their experiences and
identities.

The identity of generations is formed both by personal experiences and by
inherited memory of the past. A thorough comprehension of an interplay be-
tween the above two factors is crucial for comprehending the ways through
which generations navigate the process of identity formation and construct their

2 Jlypse C. B. MeTaMopo3HI TpaaHIHOHHOr0 co3HaHus (OMBIT pa3spabOTKH TeopeTHdec-
KHX OCHOB 3THOIICHXOJIOTMH M MX HPHMEHEHHS K aHAJINW3y MCTOPUYECKOrO M ATHOrpadUuecKoro
Mmarepuaia), http://svlourie.ru/Erevan-heroic-myth, 01.02.2023.

? Ibid, http://svlourie.ru/Erevan-heroic-myth, 01.02.2023.

For more information about postmemory see Hirsch M., The Generation of Postmemory: Writ-

ing and Visual Culture After the Holocaust, Colombia University Press, New York, 2012, pp. 1-25.

’ E. Harutyunyan, The Transformations of Human Being (in Armenian), YSU Press, Yere-
van, 2018, pp. 6-7.
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attitudes towards the past. Hirsch posits that postmemory is always mediated.
And this is mainly due to the fact that each subsequent generation inevitably
adopts the ancestral concept of identity construction, while in the meantime
mediating it with its own ideas and images creating a dynamic and continually
evolving process that is subject to the interplay between collective cultural-
historical memory and individualized creative expression. ‘“Postmemory’s con-
nection to the past is thus actually mediated not by recall but by imaginative
investment, projection, and creation™ - writes Hirsch. Indeed, the memory of
the past is always a work in progress, it is subject to the vagaries and distortions
of time and the demands of the metanarratives. It is constantly redefined by
each new generation. It has been now made clear that we cannot fully under-
stand the present without an awareness of the ways in which the past continues
to shape our experiences and identities, without the metanarratives of the past
that continue to play a central role in the construction of generational identities.
While acknowledging the significant impact of the historical past on contempo-
rary realities, we should not rely exclusively on the historical past to shape our
understanding of the present and the future. Rather, we must emphasize the
importance of engaging with the past in ways that recognize the ongoing impact
of historical trauma and oppression simultaneously acknowledging the role and
importance of individuals and communities in the intergenerational inheritance
of their own (national) metanarratives and in the process of identity formation.
Although the role of the past is inevitable in shaping the experiences and iden-
tity of generations, it should in no way limit the opportunities for self-
realization of generations and the potential of the future. Instead, by engaging in
a critical and reflexive evaluation and dialogue with the past, we can develop a
more comprehensive understanding of ourselves and our place in the world, and
instill the mindset of building a sustainable and equitable future in generations.

The relationships of individuals in social systems in terms of generational
theory can be understood in the context of three different domains of time.
There is a world of others (past), a world that we can know about, whose
actions can affect our lives, but which we cannot influence in any way. This is
the social world of predecessors where according to Schutz, “I can only be an
observer and not an actor”’. There is also a social world of successors about
which we have only vague knowledge and understanding, yet we can somehow
influence that world through our own actions nowadays®. Perhaps the link be-
tween these two social worlds is the social world of contemporaries, or as
Schutz points out, the world that surrounds us in the “Here and Now””.

In the “Here and Now” world, contradictions are continually created be-
tween the vertical identity and the horizontal identity of generations. Vertical
identity, characterizing the historical sequence of generations and national af-
filiation, is essentially of a cultural-symbolic nature. Horizontal identity, on the

® Hirsch M., The Generation of Postmemory: Writing and Visual Culture After the Holo-
caust, Colombia University Press, New York, 2012, p. 5.

7 Schutz A., The Phenomenology of the Social World, Northwestern University Press,
Evanston, 1967, p. 143.

¥ Ibid, p. 143.

% Ibid, p. 142.
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contrary, having a synchronous orientation, is social, and is therefore closely
related to the rapid changes taking place in the social environment of the time
(that is why it is also called spatial)'’. The point is that the vertical measurement
of national identity which possesses cultural-symbolic nature and has been
formed over time, no longer functions in today’s horizontal measurement of
social identity as it used to.

Undoubtedly, the culture of life organization generates a seemingly para-
doxical scenario in today’s world. On the one hand, the socio-cultural treasure
handed over to the present generations from the world of others ensures the
unique social/historical position of a generation and is a necessary precondition
for the continuity of national, socio-cultural life. On the other hand, the national
culture of life organization would not be continuous, if each subsequent
generation interacted with historical realities as a mere observer, and not as
an actor. Generations seem to be stuck between vertical and horizontal identi-
ties. The vertical measurement of intergenerational relationships, having a tem-
poral character, includes a set of socio-cultural values, traditions, stereotypes,
which is transferred to those living “Here and Now”, ensuring the hereditary
connection of the generations living “Here and Now” with the previous genera-
tions. This is the culture of the life organization received from the ancestors. It
turns out that history is imposed on us as a text, the fate of which is already
in the hands of our current generation. If each new generation acts as a mere
reader while working with the text relying mostly on the vertical identity of
generations and ignoring the changes occurred to the horizontal one, then the
culture of life organization, its beliefs and practices accepted in the world of
others will be repeated. Regrettably, history has demonstrated that generations
mostly tend to assume the role of readers, opting to simply read the text ad-
dressed to them instead of modifying it. One of the main reasons for this gen-
erational behavior is convenience. Undertaking changes can be difficult and
risky, it does involve lots of efforts, which is why people may find it simpler to
blindly and irrationally conform to the established culture of life instead of cre-
ating a novel and contrasting culture. In this scenario, individuals still continue
to depend on the same social institutions that were formerly dominant authori-
ties. Convenience eventually becomes a lifestyle, and generations, identifying
with the fixed patterns of the past, organize the culture of life based on the
shared traits of those patterns.

In the modern era of globalization, where socio-cultural transformations
are creating a completely new image of the world at an indescribable speed and
scale, the culture of organizing national and social life, which was relevant
“There and Then”, is becoming a compulsion for new generations. The tradi-
tions and rituals of the ancestors are automatically passed on to the new genera-
tions, without any consideration that an impassable gap has arisen between the
temporal-vertical and the spatial-horizontal identities. The idea is that previ-
ously prevailing behaviors are no longer suitable for the current socio-cultural
context/space, and traditional/past models and patterns of generational identifi-

!9 E. Harutyunyan, National Identity: the “World of Generations” and the “World of Contem-
poraries” / “Bulletin of Yerevan University E: Philosophy, Psychology”, No 2 (29), 2019, pp. 7-8.
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cation are being phased out. Now this is a clearly marked discrepancy between
the played-out models of identity and today's transformed standards. The condi-
tions and models of generational identity, which used to lead to constructive-
ness, can now be detrimental to new generations for obvious reasons, because
the socio-cultural memory for new generations is nothing but compulsion under
such conditions. Therefore, within this particular framework, it is perhaps
reasonable to think that historical memory is, to a certain extent, also a form of
forced identification'!, since the contradictions between “Here and Now” and
“There and Then” have deepened so much that it is becoming impossible and
useless to move forward without altering the plot of the past. Otherwise, under
the pressure of current “rapid times” when the axis of generational identity
undergoes constant transformations, the previously established paradigms for
organizing public life and identity are seen as a form of socio-historical
punishment. Such metanarratival punishment with the seal of eternal re-
turn constantly haunts generations, evolving into the heaviest burden in the
process of identity formation. Any metanarrative suggests, or rather imposes a
highly selective, stylized mosaic of generational relationships with the past.
This portrayal is usually rigid and unyielding to anything outside of its
established patterns. In today's conditions of horizontal measurement of iden-
tity, past metanarratives become non-functional, and their exhausted power -
tyrannical. Arendt's allegory suggests that the past tradition'’, now weakened
and ineffective, is acting as a tyrant in the current reality. “The end of a tradition
does not necessarily mean that traditional concepts have lost their power over
the minds of men. On the contrary, it sometimes seems that this power of well-
worn notions and categories becomes more tyrannical as the tradition loses its
living force...”".

In the event that the vertical identity of the generations is not relevant any
longer, the current generation and the institutions that have been formed and
rooted within the framework of the modern horizontal identity, happen to be
struggling with the legacy that haunts them. “To grow up with overwhelming
inherited memories, to be dominated by narratives that preceded one’s birth or
one’s consciousness, is to risk having one’s own life stories displaced, even
evacuated, by our ancestors”'* - observes Hirsch. Along with the socio-cultural
transformations, the meaning of historical events, as well as metanarratives that
nourish the spirit of identity of a nation change too thereby altering how genera-
tions perceive social reality surrounding them. Now one could argue that na-
tional metanarratives are subject to varying perceptions and evaluations across
different time periods, with their meanings also undergoing various changes
from one generation to the next. And apparently, the past does arise through

! Ricoeur P., Memory, History, Forgetting, The University of Chigaco Press, Chicago,
2004, pp: 80-86.

While Arnedt does discuss the loss of tradition, it is to be noted that in this context the
terms “tradition” and “metanarrative” may be used interchangeably to describe the overarching
socio-cultural frameworks that have lost their power and become tyrannical.

3 Arendt H., Between Past and Future: Six Exercises in Political Thought, The Viking
Press, New York, 1961, p. 26

4 Hirsch M., The Generation of Postmemory: Writing and Visual Culture After the Holo-
caust, Colombia University Press, New York, 2012, p. 5.
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memory and manifests itself in images in the minds of generations, meanwhile
the reality is always what exists at the exact moment and is being built in the
present15 .

It has already been made evident that the recollection of past, which pro-
vides a significant part of the function of vertical identity of generations, no
longer has the efficiency that it had before. This means that the national
metanarratives of previous generations are gradually losing their potency and
are not contributing as significantly and efficiently to the formation of the na-
tional identity of succeeding generations. Hence, it is essential to explore new
options of preserving and passing down historical past to future generations to
ensure that they are not completely disconnected from their cultural heritage
(vertical identity) and at the same time stand great chances of engagement in the
current socio-cultural space (horizontal identity). The horizontal dimension of
intergenerational relationships is different today. The changes of socio-
historical circumstances have made it impossible to apply the past life experi-
ence in the same way. Therefore, since the gap between vertical and horizontal
identities is inevitable, each new generation must edit the text of history in its
own way. And indeed, each generation lives and creates in a unique socio-
cultural space, different from the previous ones, where values and beliefs typi-
cal to this specific social space operate. Such a cultural vacuum of generations
is formed under the influence of a number of factors, such as socio-economic
conditions, scientific and technological progress, socio-cultural traumas, etc.
The aforementioned cultural space and the trends associated with it, of course,
influence the generation, forming its system of values and worldview. Conse-
quently, each generation, acting in accordance with its inherent socio-cultural
rules, has a certain potential for changing and adapting the social world to it-
self'®, altering the historical text to which previous generations treated merely as
a reader. The main role of generational consciousness is precisely the dichot-
omy of continuity and innovation, since each new generation relies on the
achievements and shortcomings of previous generations, while creating oppor-
tunities for the future'’. Well, it is true that the man of “Here and Now” cannot
influence those who acted in “There and Then”, however properly encountering
the “Here and Now” world that was formed due to the actions of man of “There
and Then”, the current generation is able to introspect about their own actions
so as to bring no or less harm to their descendants.

To summarize, it is crucial to note that the potential of generations should
be used to overcome and amend the inherited postmemory. We do need to be
editors instead of mere readers of historical narrative, moreover, we need to be
editors-critics in order to learn from patterns of past creating new metanarra-
tives that will function sustainably “Here and Now”, metanarratives that will
help us sort out not only what we should strive to be, but also what we

!5 Maines D. R., Sugrue, N. M., Katovich, M. A., The Sociological Import of G. H.
Mead's Theory of the Past, American Sociological Review, Vol. 48, No. 2, 1983, p. 161,
https: //Www _jstor.org/stable/2095102, 24.03.2023:

Mannheim K., The Problem of Generations, in Essays on The Sociology of Knowledge,
ed. by Kecskemeth Routledge and Kegan Paul Ltd, London, 1952, pp. 286-320.
"7 Ibid, pp. 286-320.
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should avoid to be, because as Santayana puts it, those who fail to learn from
history and experience, and cannot remember the past, are doomed to repeat it'®.
It is also to be acknowledged that the process of constructing Armenian identity
has always been accompanied by the philosophy of justifying one's own nation
and moral victories'’. Imbued with irrational spirit of moral victories, Armeni-
ans are still at sea due to not adequately absorbing the wisdom of their own
history and metanarratives. Constructive criticism and self-reflection on what
not to be would bring up the characteristics that have not worked in our favor
throughout history. The reasons for the reproduction of historical negativity
among Armenians lie both in the incomplete process of socialization and iden-
tity of the younger generations, and in the irrational, ineffective realization of
the socio-cultural heritage. And as long as our judgments and subsequent ac-
tions regarding the issues of organization of national life and identity of genera-
tions in the “Here and Now” operating circumstances remain at the level of
metanarratives that we have inherited, we, as Armenians, will continue to create
the history of our life in accordance with the law of the plot, while holding onto
the hope of eventual salvation and liberation from the burden of recurring re-
sponsibilities one day.

ZUULGS UPUNUWBUV - Migpuhwyug b hnphgniwlwb huphnipjui hhd-
wfulinhpp dpoukpbnuypl hnfubwpwpbpnipiniGbbpnid — Ukpniunubph dhol
wpnup b jupmgnpuiuwb thnphwpwpbpnipniuubph wyywhndudwib nt qup-
quguuwtt ninndws thhjhunthwjulubt dnugunipmnitibpn wunhdwtwpunp w-
JbEh UES nppwppnipjut B wpdwbwiunid: Ghihunthwjujut mbuwblniihg
dhoubipunuyhtt thnjuhwpwpbkpnipniuttphtt wntiswlhg pupnjughwnulju hhu-
twpinhpubph nunidbwuppnipmniup htwpwynpnipinit £ pudbenid wpdwp-
Stnt vh pwipp Juplnpugnyh hupgkp b gubnt npputg htwpwynp nisniduk-
., hwupgtp, npnup YEpwpbpnid Eu ubkpniinubph hupunipjuip, unghndowlnt-
puyhtt dwnwugnipjub ukpugbubpniun hnppwugdwip, dhoubpungujhtt wpnw-
pnipjulp, ukpmiunubph dhol yuunuupmbtunympjuip b uyi: Uju hwudw-
wnbpunnnid fuplunp E dnwwwhky, np mwppbp ubpnitinbph JEpupkpnng nt win-
hwuwpuly dhpubpunujunipjut nupp niukgny phdwtbkpt hy-np hdwuwnny
puquuquimpntt bu Bupwunpnud, puth np gnpsd nitkup nwuppbkp ubpniigub-
nh wpdbpuyhl, wotwphwjugpuyht Ynndunpnonidubph htwn: Zwpdh wntbng
Ybpngjup hngyusnud pubiwpynid £ ubpniiigiibph hiptinipejub junnigupy-
dwl gnpéplpugp’ dwubwnpuybu winpunueiwng dbp optpnid ninquhw-
jmg (dudwbwlwiht) b hnphgnuwuljut (mwpwbswlwi) hupunipyui vhel
upudwnynn fpugnidubkphtt nmt hwwunipniuubpht: dbpnistking ubkpniunubph
ninnuhwjug htpunipjut b hnphgnuwlwb htpunipjut wnwtduwhwnlynipe-
ibbkpp” winpunupd t junwpdnd wigpugh thnopdhi, hupnpbiuljui Ub-

18 Santayana G., The Life of Reason: The Phases of Human Progress, Dover Publication,
Inc., New York, 1980, p. 92.

It is noteworthy that the concept of moral victories has been evident throughout the histo-
ry of the Armenian nation, as well as in contemporary domains such as politics, sports, etc. Put
simply, the philosophy of moral victories conveys the moral codex that guides the actions and de-
cisions of Armenians, emphasizing the significance of ethical values over mere physical triumphs.
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nwuwuwwnnidikpht b dipphtiukphu tbpunywénipjutn ubpniunutph hupunipe-
jutt Atwynpdwit gnpépupugnid: Usjumnwtipnid JEpnisynid ki bl htwnhh-
onnnipjub nhpp b bywhwlmpiniup ubkpniugutph huptnipjut b thhnpdwnnipe-
ibkph dbwynpdwi hwpgnid” dhbbngh dwdwiwy Jtp hwbbkng gpu b ju-
nnignnuljul, b wywluemgnquljui Ynndbpp:

Pwuunh pwnkp - paphnipnti, ukpniinbbp, dhoubpinuyhll thnprhwpupbpnpn: i-
bkp, mpnuwhwpug plphnijpnil, hnphgninulpul pbphnipmnii, hknhhonynipinil, dkunw-
wunnnilbkp, whguy

TAMJUIET CUMOHSH - Ocnosénas npobnema 6epmukanvHoOil u 20pu3oH-
ManbHOil UOEHIMUYHOCHU 6 MENCNOKOIEHUECKUX 63aUMOoomHuomenunx. — duiocod-
CKHE MBICIIH, HAallpaBJICHHbIE Ha 00ECIEYCHUE U Pa3BUTHE CIPABEUIMBBIX U KOHCTPYK-
TUBHBIX B3aUMOOTHOLICHMH MeEXIy IOKOJEHUSMHU, MOCTENEHHO MpPUBICKAIOT BCE
6osbiiee BHUMaHue. C QUIOCOPCKON TOUKM 3pEHMsI M3YHEHHE ITHYECKUX NpoOieM,
OTHOCAILIUXCS K MEXKIIOKOJEHUECKUM B3aMMOOTHOIIEHUSM, HAaeT BO3MOXHOCTb JUIS
00CYXIEHUSI psifia BaXXHEHIINX BOIPOCOB W MX BO3MOXKHBIX PEIICHHH, BOMPOCOB, Ka-
CAlOLINXCA HMJICHTUYHOCTH IIOKOJICHHUH, Tepeladd COLHOKYIbTYPHOTO HaclueOus W3
MOKOJICHUS! B TIOKOJIEHHE, MEXIOKOJIEHYECKOW CIIPaBEAIMBOCTH, OTBETCTBEHHOCTH
MEKAy MOKOJIECHUSIMH M T.A. B 3TOM KOHTEKCTEe Ba)KHO MOMHHTH, YTO TE€MBI, OTHOCS-
muecs K pa3sHbIM ITOKOJEHUSM M BOOOINE MMEIONINE MEXKIIOKOJICHUYECKUH 3JIEMEHT, B
KaKOM-TO CMBICIIE TIPEIIONAralT pa3Hoo0pasue, IMOCKOJIBKY Mbl UMEEM AEJI0 C LEHHO-
CTHBIMH, MHPOBO33PE€HUECKUMHU OPUEHTALUSIMH Pa3HbIX MOKOJIEHUH.

VYuuThiBasl BBIIIEH3I0KEHHOE, B CTAaThe 00CYKAAETCS MTPOLIECC ITOCTPOCHUS HICH-
TUYHOCTH TIOKOJICHUH, B YaCTHOCTH, 3aTparuBasi paccTaBaHUs M MPOTUBOPEUHS MEXKIY
BEPTHKAJIBHOW (BPEMEHHOH) M TOPU3OHTAJIBHON (IPOCTPAHCTBEHHON) MICHTHYHOCTBIO
B HAIllM JHU. AHAJIU3UPYsl OCOOEHHOCTH BEPTHKAJIBHOW MIAEHTHYHOCTH M TOPU30HTAIb-
HOM MJCHTHYHOCTH TOKOJICHUH, oOpalaeMcsi K IPOIIJIOMY ONBITY, METaHappaTHBaM
UICHTUYHOCTH M BKIIIOUEHHIO IOCIEIHUX B TIPOIECC (OPMUPOBAHUS MICHTHUHOCTH
MOKOJICHUH.

B pabote Tarxke aHaMM3UPYETCs POJIb M 3HAYCHUE MOCTIAMSTH B (JOPMUPOBAHUN
UICHTUYHOCTH U OIBITA TOKOJEHHH, OZHOBPEMEHHO BBIABILSISI €€ KOHCTPYKTUBHBIE U
JECTPYKTUBHBIC ACTIEKTHI.

KuroueBrnie ciioBa: M()@HmultHOCmb, NOKOJIeHUA, MENCNOKOJIEHUYeCKUue 63auUMOONHOUIeHUA,

6eEPMUKATIbHAA M()@HmultHOCmb, 2OpU3OHMAIbHAA u()eHmuqucmb, nocmnamsmo, memanappamu-
6bl, npouiioe
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UlzUY 209 20uLhU8UL

dudwtwljuljhg dhqpuunhwpulnipyutt huwdwlupgnid wpwbdbwhw-
wnntl] jupbnpynud £ wpnpowputwnn Yppujui dhpwduyph dbwdnpdwi, dwuu-
twnpuybu wennowpttwynny wmkptninghwukph ukpypdwt gnpdplpwgn, npp
hwonn hpwgnpénudp Lupwunpmud £ Uh owpp hbnmwgqnunuljut juunhpubph hw-
dwhp msnid: Pnthbpnud wpnnowputiwgnn wnkjuninghwubph Yhpwnnipyu
htuwpwynpnipnibubph nuunidtwuppdwt hpwnwwynipniup pund b dwudw-
twlwlhg nuwbnnubph wpwewnhumpub vhohtt dwijwpnulhg wwydwbw-
UnpJws Upuibg hhjuwinugnippub pupdp wunhfwbn]: Pugh wyy niuwbn-
nnipjut wennonipniup nphtnwplynid k npyjtu tputg yuwwnpuunnipju npw-
h, unghwjujut b vnbknbwgnpéwlut wjnhynipjut gnighy b wojpwnuwont-
junud wyuqu dwubwghnh dpgnibwlnipnitit wywhnynn ninbtuwfuh
wpyniup: Uju hwdwnbpunnud juhun jupbnpynud  dudwbwluljhg ntuwin-
nnipjull opowinid wnnnowghnwlw pupdp dpwlnyp dbwynphint wihpw-
dtioninipniut ni pnthwljuwt Phqpuuunhwpulnipjutt hwdwlupgnd wnny-
owjuiwnn nktninghwttph tbpppuwt hwdwhp dkpnpupwinipyut dowlnt-
Up: Unyt hnpwénud (nruwpwiynid Bt wenpowutiugnng wbkjuuninghwubph
hwuljugdwt b nppubg ukpypdwt gnpénitt junmiguljupgbpt nt wpju dnnk-
gnudubipp: Cunn uynd, tkpnpybhp wennowtwynn wkjutninghwikpp unyb ht-
tnugnunipntumd tkpjuyugynid B npytu dh hwdwhp tnpupupwlut gnp-
dplpwg, npp whwnp E rwpupudws (huh Yppuljut dhgwjwyph htn dwbljuuwp-
duljut gnpépupwgh pnnp dwutwlhgubph hwdwlupgdus b ukppubuly
thnpugnpdujgnipjut, hyybu b wpnnempjut b ntuntdtwljut gnpéniutinipe-
jut hwinby tpwtg Ypwptpuniiph wpdbpwghtt thnthnpunipnitubph Jpu:
Zhnbwpwp, ntuwbngubph $hgnuunhwpulnipjuit hwdwlupgnid wengewju-
tuynn nktninghwttp tkpnubhu hwpy £ hwegh wetl) twb tpubg uknwnw-
Rhpwjhtt wnwbdtwhwwnynipnibubnt nt gnpdwnwljut htwpwynpnipniubbpn:

Pwiunh pwnkp - phghluwlwi puunpupwlnipnil, [ppniypinil, wpnpowpupu-
qul gnpéunnyp, huduyhp Ununkgnid, wpnne [Ehuwlbpyy, gnpébunwlul Jhdwl, w-

pnpowfuliaynn wmkulninghwikp

" Zkwwqnuinipinibt hpufwbwgdb] £ 22 ghnnipjul Ynuhnbkh dhtwbuwlub
wowlgnipjudp 21T-5C177 swsljuqnpny ghinulwi phduwygh opowtwljutpnid:
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Pnithwljut $hqnuunhwpulnipjutt wpnh hwdwljwpgnid wnnnow-
hutuynn huwwnntl] dhgngutph gnpswnuljutt tywbwlnipyut puguhwyn-
Uwiin Uhindws unyjn hbnnwgnunnm pyniimd wnwewnpyws futinhpukph jni-
dnudp wuwpnibwlnud £ ghnnwljut tnpnype, nph hhdtwynpdwt hwdwp
wthpwdbon k qunul) ghpuquiuguytu wennonipjutt wuhywidwt nt
wdpuyunpduip tyuwuwnng nkhunnghwjut ninhttp: Uy tyunuynyg
Juunupjus mbuwjut JEpnwsnipjutt wpyniupnid punhwipugyty tu
hhdtwhwpgh Jepupbppuy woju dudwttwjuljhg nkuwltnbpp, pugu-
huyundt) Bu wenpowpwpwluwi $hqynyunnipuyny qpunynn nruwing k-
phunwuwpnipjut hwpdupynqujutnipyut  pyuwyidwt htwpuyn-
poipmiuubpp, hunwltgyl) hsybu wpnnompjut Wywhywdwt nt wd-
puyunUul, wytybu £ $hghjujut nt gnpswnujutt yuwnpuuwnnipjut
Twdupldut nuquujupuljut dnnkgnidutpp, dogpundt) hpuljutwgyt-
1hp (wpnpuuinp htwnwgnuinipiut Jupust nt dbpnnupwtnipniun:
dbpohtihu Enipniut uwyt E, np Ephniwuwpnubph qupqugdwt b withw-
nwlutugdwt ujgpniupubtph htwn qnmmhgtlulb‘ wlhpwdtiown k nphunwp-
Uyt twlb hngbputwdwiujudupdujut nt pdojujkivwputwljun nin-
noipmiutbpnid gnpswdynn hwdwhp dninkgnidp: Uyn hwdwnbpuinnid
wnnne YEuuwltpuyn putwplynud £ hsytiu dwpngnt opquthquh $hghljw-
Jut yuunpuunjusnipjut b gnpswnwljut Jh&wlh, wjuytu § wudh
hngbkljwith, ghnwlgnipyut b Uninhyughuyh wbkuwltnhg, hull wongy-
swputwydwtt Jupbnp gnpénup hwdwpynud £ husybu $hghujut, wyu-
wtu b hngbpwtwlut dupgnidughtt pintiwénipiniuutph suthwynpni-
uUp, inpUwynpnid n1 jupquynpnudp:

ZEnwgninmpjuip twhinpnnn thoynud fpughnp Ep gpduws wupgknt
wnnne Jhuuwlbkpyh nbtnt nt tywtwlnipniip ntuwbnnutph wropyw
Yyupnid: Yuunwpdws htnnwgnuunipjudp puguwhwjndty k, np ntuw-
unnutph opowtnid wnnne YEuuwpyh wpdunwynpdwu jpunhpukph
wpnidny wnwohtt hkpphtt juplnpynid Eu ny dhuyt hwmdwwywnwu-
hawt ghnbihputnh Yninwlnidu nt wenne JEtuwlkpy Jupbint yuwn-
puwunwludnipjut Atwynpnidp, wyjb wpnpewituynny wpynibwybwn
nkuininghwitph dpwlnidt nt tkpypoudpt: Cig npnid’ wnnnew ubiug-
Udwl pnthuljut hwdwlwupgh huytguljupgnid wnwugpwiht np ywhkwnp
E huwnljugh ntuwunnubph swupdnpuljutt wijnhynipjutt Swjuw)h,
puiigh, htsytu hwuwnnd ki dwutwgbnubpp, hhynphtwdhwt hwi-
gliguniud k opquthquh gnpswnwljut yhdwljh prwmbiqupdwp, dnnudnp b
dhqhujutt wohwnnitwlnipjut tJuqluip?

1 St'u U. L. Qnhgqnpyuih, Nruwbingkph $hqhuljul whnhdnipeiniip wupdwiunpng
Yppulwb wqntkgnipjut dhengubpp / «Uppenipmniip 21-pn qupnud hwinbku, / Ne 1(1),
2019, o 104-113: I'puropsn A. JI., Bekuisu K. M., Oranecsin C. B., Maptupocsn A. B. Ozno-
poBHTeIbHAs (QuU3MUecKas KyIbTypa B CUCTEME 3J0POBOrO 00pa3a >KU3HH COBPEMCHHON CTyneHdec-
Koii Mook (yueOHO-MeToaIIecKoe nocodue s crynentos), Ep.: Mzx. PAY, 2020, 80 ty:

2 Sk'u MeasexeBa C. A. 3n0poBsecGeperaromas (u3HIecKas KyIbTypa B IpoQ)eCcCHOHATBHO-
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Nupqyl] £ twl, np «.wpnnowputuynny Juppugsh ubpunidnudp
dwutwynpuytiu Ephtnwuwpy ukpunh Yhugunh dke owwn pupn b pug-
dwplniyp gqnpépupwg k, pwbqh Gupwunpmd E hwonppuljut dh owpp
Juwplnpugnyb puughpubph hwdwwwpthwl nsnmd b ghunbpught
wnwppbpmipniubph hwodunnid»3:

Ujuyhuny, tpp tpqush hhuwt Jpu Yupbh b thwunty, np 21-py
nuph Yppnipjut hhdtwlwb gnpswnnyputph pyht huply E wdbjuguby
twl wpnnowpwpwlwb gnpéwnnyypep, npt wdkihg wnwy Eupwnpmud
wnnnowpitiwynn Yppuljut vhowduyph unbnénid b dbwynpnid: Uju w-
pnudny hpuwnwy Juplbnpnipgnit £ dknp phipnud hwnjuybu ntuwting-
utph dhqhjujut puunhwpulnipjut hwdwjupgnid wenpewpiuynn
nbktuninghwubph ubpypdwt hhdtwhwpgp: Swnp, nuntdbwljwt gnp-
dpipwgh htnnkuuhyugnidp, ntunigdwt unp dukph nt mkjutininghwttph
hwfwhwnby oqunugnpénidtt wnwy Eu phpnud phintwénipniiubpht
1hwupdtp hupdwpybnt wipunnitwl nuwunnubph pyupwbwlh qquih
wd b npujbu hknbwip unnpnnbph whnhynput gusp vwljupnul,
pny] wnwownhunipnil, hudmbhnbnh wilnd b hhjwtnugnipjut
pupdp wunhfwi: dhpohtiu i, hp htippht, juwyws E ntuwtng tphunw-
uwpnutph wennowghmnwlwt gusdp dpwlnyph htwn: Pusybu thwuwnnid
El Uh owipp htinhtwlubkp, wnnnonipjut wnwetnipjut puguljuynipnt-
up, nuunidtwlut gnpéplipwugh wupglgnudp b vwljwydwpwpdnipniup
hwgkgphtt ntuwbinnutiph hhjwunwgnipyut wgh, npp htnbwupny $h-
ghujut nt dnwynp pintjwdnipjniiubphtt hwpdwpytp pnthnud hbown
sh iipynud: Uy hwiquudwtipp jungptnnunnid £ sy bu mbuwju yniph
jpugnidp uwpubughb pquupipugbtph dwdwbul, wjiybu B $hah-
Juwluh wunpuun]wsn pjul pupdpugnidp’ $hqniunnipugh gnpsuw-
jwt wwpwwunitpubph plpwugpnid*: BY stugwés dhqyniyunnipughl,
dupquunnnowpuwpuljui nt wenpoughnuwljut htnnwgnunnipmitttph
puquuquimpuiip’ hhojuy nnpunh dwubugbinbbph wohuphwjugpnid
wnnnompjul hppl unghujwlwl Ukdwgnyu wpdbph, husyhu twl w-

MEIarOTMIECKOM BY3€ [ DIEKTPOHHBINA pecypc]: yueOHo-MeToandeckoe mocodue / moxn pen. C. A.
Mengenesoii, E. b. Onbxosckoid, T. A. Canernnoit. Exarepun0ypr: Msn-so Poc. roc. npod.-nex.
yH-Ta, 2016, L9 3, mngulig http://elar.rsvpu.ru/handle/123456789/20927, wjg 29.06.2022:

8 U. Zndhwithywh, Unnne Yhtuwlbpwh b ukthulwb wonnonipyut hwinbuy
Epptnwuwpnubph wpdbipuyhtt YEpwpbkpuniuph ghuintpughtt mwppbpnipniubiph no-
untdbiwuhpnieinil, «Pwbplp Bplwih hwdwjuwpwih. @hjhunthwynipinil, Znghpuine-
pinL», 2022, Ne 1, ko 73-74: https://doi.org/10.46991/BYSU: E /2022.13.1.072

4Sk'u Kartpenkxo M. B., [Ipoauyc A. H., UBanoBa C. B., Muxaiinosa H. A. 3nopoBse-
cOeperatonue TeXHOJIOTHH B IIPAaKTHKE (GU3KYIBTYPHOr0 00pa3oBaHus CTyAeHTOB. / Pusnyeckas
KyJIbTypa: BOCIHUTaHME, oOpa3oBaHue, TpeHuposka, 2013, Ne 5, ko 65: duaumonosa H. M.,
Tpuumua T. U., IuBucenko O. H. 3n1opoBbecOeperaroiine TEXHOJIOTHU B IPaKTHKe husundec-
KOT'O BOCIIUTAHUs CTYAEHTOK. // CoBpeMeHHbIE MeTO/bl (hOPMHUPOBAHMS 310POBOTO 00pa3a KU3HU
Y CTYAICHUECKOH MOIOAEKH: ¢O. Hayd. CT. o MarepuanaM I Pecn. Hayu.-nipakT. KoH(}. ¢ MeKILyHAp.
ydactueMm, Munck: Msn. Hentp BI'Y, 2017, Lo 226-230, umgulhg‘ http://elib.bsu.by/handle/
123456789/169497, wyg' 29.10.2022:
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nnnowjutiuynng dzuﬂlmjph Ahun{npdulh huinhpp guyuop wbpwupunp k
nuunttfiwuhpfws ph nhkuwlub b ph’ gnpstwljwi wenttikpmy: Mughph
wju k, np ntuwtinnubpp dh Ynnuhg Jupstu ph Yppytnt b huptujunw-
phjugnpdybint dguanid nitkl, puyg Umniu Ynnuhg pnthwljut Yppnip-
it wnwyl] tywunwynp vhpwduyp sh wyywhnynid wnnnonipinitu
hpplt huptnipnyt wpdbp pujuybnt b tpuwtg wenponipyut Upwlnyph
dwjupnulp hhdtwynpuwtu pupdpugubint hwdwp:

Ujuytiu, U. Q. Uweniquib, Yykpniskinyg Yppwljut hwunwinnip-
niuubkpnid wennowhitwynn gnpéniubnipyut ppujubugdwip dutlw-
Jupdubph wuwwpwunnipjut punghpubpp, hrwuwnnd E, np unyb hhd-
twhwpght tdhpjws wojpwnwbpubpnid qluwynpuytiu phnwpyynud
El wpnnowitiwynn Yppnipjub juquuljipydwb, wnnnowbwnn gqnp-
dntubknipjutt Unpljukph b hwdwlwupgbph dwynpdwt, dwutwghwnw-
Juwl gnpénitutnipjut wnnnowghwnwlwt pununphsh hpujubwugdwl,
hsybu twl Jwiujudupdubph gqunpuunduénipjut hwupgtpp® Cun
U. Ubtnpltnbuyh  wenpewtwpiwt junhpubp mékhu hhdtwlwub
tywwnwlp hwdwpymd E unynpnpubtph  wenpowgdwip dhwundws
Uppnipjutt wpynitbwybn dukph thtnpunipt ot tpwbg dke, hpplh
pwupdpwgntt wpdtp, wnnponipjut gipwljuynipjut Abwynpnidps:

bPusybtu ghwbklup, wnnne ni pupkltghly Jyuuph hwdwp dwpnniu
wthpwdbown Eu npnowlh wuydwuttp: Uju hwdwnbpuinmd juwnwp-
Jws nhunnwpynudutpp hhdp B wwwhu wunkny, np wpnnowpitwydw
huighputph nsnudp wwhwbgnid L Yppuljutt hwunmwwnnipmiuutph
unghw-nuunhwpulswlui gnpdwnnyputph wnwtduwlh otownwy-
poud b wyy htuph Jpu dwjuwdupduljui, dwubwynpupup wnnn-
owutiwynn nkjunnghwubtph tbpunidnid wjwnujut Yppuljut hw-
dwljupg: Ywplnpbknyg pnithtpnid wennowpitiwynn Yppulwt gnpdpl-
pugh yuydwiubbpnd ntuwbnnubph dwijujupdujut ninklignipjut
Juinhpp npny  hhwnwgnunnubp  unghwjwlwbwgdwl  gnpswupnyph
pungédnudp wuydwbwynpnid ki ntuwtnnubphtt hwuwpwljuwlwt hw-
pupbkpnipnititiph hwdwljupg tkpuebknt dwtjujupduljut juungnph
wjuyhup nsdwt wmthpwdbynnipyudp, npnmd nknh Yotttk wywuqu
dwutimgbnubph wpnponipyut tuqugniyt Juwntnwd, Jhpujutwbw
unghwjulwt wuwydwbbpht tpwtg pupkhwenn hwupdwpnidp, b htw-
puynpnipyni Yhpudknyh whdwig weowkjugnyiu hpwlubugiknt h-
npkug unghw-fEtuwpwmjut ubpnidp”: Nruwbnnubph hngjwu hwp-
dwpdwt tkpnidh qupqugdwt jpughpubpp nustne hwdwp hppl Ynul-

5 Sk'u Mamxyra A. I'. [lexarorndeckast KOHIENIU 300pOBbeco3uaatomeil GQyHKuuu 06-
pasoBaHusl. / ABTOpe. TuCC. HA COMCK. y4. CT. JIOKT. ne/. Hayk, Bragumup, 2011, Eg 4-5:

6 Sk’ uMengenesa C. A., upy. wpfu.:

7 Sk'u Hpxun B. H., Upxuna U. B., Becequna O. A. [legarornueckoe COnpoBOXICHNE
CTYZACHTOB B YCJIOBUAX 3n0pOBbec6epera10Luero oOpa3zoBaresbHOTO Tpolecca B Byse. // Kymbrypa
¢usmdeckas u 310pose, 2010, Ne 4 (29), Lo 38:
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npbwn inpupuwpuwiui dbkpnnubp b. Poposinduitt wnwegwnpynid k htnlbyuy
wpiwnwdlbpp.

% hnglipwth jud hnghpbpuylbnh wihwnwlwit junphppuwn-
nipjnil,

< mumguinn ppkhugutp’ dhundwsd niuwinnbph huplwlwp-
quynpuuitp, twhupttwlwb opowtth huptwdunwhmpjuip, qqug-
Untupubiph jurwdupdwp, unghwjuljut wjnhynipjuip, §nudihljun-
ubph hwunpwhwpdwt Juppwjhtt nwqUuupnipjuip, dwubwghunw-
jwt huptuhpugdwp L,

% hwdwguigh dhgngny ntuwtinntiphtt hinwhwp hngbpuwbwljut
hunphppunynipmnit dwnnighint swnwynipjut juquuljipynud,

% nuwtnnubph wtdbwhtt wpwbtdbwhwnlnipniutph b wthw-
wnwljwi-hngbpwtwju npuljubnh, fwbwsnnuljub, Uninhjughnt-yw-
hwlguniipwjhti, hniqujuduyht, hwnnppuljgujut b gnpéniibwljut
ninpunikph qupqugdut dujupnulh nt wywhwpdwpdwt wunhdw-
uh hwdwlwupgsuyhtt hwdwhp hnghwpuiinnpnonid,

% hngjwujuwpghihs, hnglonnnuljut b hnghdbpuljwbqunnu-
Jwt Uhongupmdukph wigjugnid, dwubwdnpupup oknynn Jupph b
hniquljut jpuwbiqupnidubph Juthiwpgbinid,

% nkjwpuwghnt Uhongupnidibph Juquwlkpynmd  dipunid, b-
pudonwljut n puquuy huh wy phpuuyhwtp bus:

Unnnowputiuynrn nkjutninghwutpp Yppujutt hwdwljupgnid ns wy
hiy G, pub mbdwljEtnpnt Uninkgdwt hhdw ypw ntuwtnnubph wenn-
onipniull wdpwwinkint, Wuwhywibint tyuwnwlng tputg ntunduw-
hdwguljut b wpwlnhy gnpénitutmpjut junwjupdwt juquuwlbp-
wuwlwb dhengutph gnpéwpwlut hudwlupg’: Uudtwihi-qupqugunn
hpunpnippnibkph, wjuhtiph whdwkinpnt nungdwi jupnguljup-
g¢h hhudw ypw hpuljwtwgynn wnnnowpitiwynn ppuljut nkjutininghw-
ubipp yhpwpkpnud B jEuuwlub juplnp wyt gnpénuubpht, npnug ounp-
hhy ntuwtnnubpp dtnp Eu phipnud wpynitwgbn thnjugnpénnnipju b
hwdwwntn qupph hdnnipniuttp: dputp wmyugnignid o wdkuwju-
plnpp’ dwpyuyhtt hwpupbpmpemmbbtph dywlnyph mpugdwi, his-
whu bwl wennewituydw thnpdh dbwynpdwt gnpénid hkg unynpnnh
wljinhy dwubtimlygnipiniup, npp akinp k phpynud tpw gnpéniubnipyut b
hwinnpnuljgnipjutt ninpnh htwnghtnk plyuyudwi, huptwljupquynp-
dul qupqugduil, nuunhwpwlnipjut b hiptunuunhwpulnipjut

8 Sk'u Bopmésa U. B. Ilcuxonormueckue mpoGieMbl 370poBbecOEpexKeHHsT CTYICHTOB
CI'A // 3nopoBbecOeperatomiye 00pa3oBaTENbHBIC TEXHOJIOTUU: MATEPHAIB MEKIUCIUIDTHHAD-
HOW Hay4HO-TIpakTHueckoi koHpepenimu / OtB. pen. E. B. Ycosa, M.: CT'A, 2007, Ly 59-60:
HeBaxnenko I'. A. 3nopoBbecOeperaromiue TEXHOJIOTHH B POCCHACKAX By3ax [DnEeKTPOHHBIA
pecypc] // BectHuk uHcTuTyTa conmonoruu, 2013, Ne 6, ko 107, wngug https://www.vestnik-
isras.ru/files/File/Vestnik 2013 6/Ivachnenko.pdf, m]g‘ 21.10.2022:

9 Sk'u Measenesa C. A., 1oy. wohu.:
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hhdwt Jpw JEtuwljuwt wnhy nhppnpnodwt n hipiwghwinulgnipjui
Jujugdwl, hisybu ubthulwb, wyjtybu t) niphoutph Yyuuph nt wnng-
onipjwl hudwp yunwupmtwnynipjut dbwynpdwt vhongny'©:
NMpndtunp U. dhpupnyuyh fupshpny, wnnnowutiwgnn dwljudwup-
dnipnitp, npbt numgdwt juquultpynudp nphppuwynpnud E unynpnnh
wihwnwluwt htwpuwynpnipmittiphtt hwdwywnwupwl, wypnpub-
pwjhtt sh hudwpymd Upniu pnjnp dninkgnidubpht nt hwdwlupgtphutt:
Ukpjunudu  dwiljudupdujut gpujuinipmiinid puduljuttht
hwdwji hwinhynn «wpnnowitiuynn mkpjuninghwubkp» hwuljugnipint-
up pnduwinuljnud £ Yppujut hwunwnnipjut gnpéntitnipjutt pnjnp
wju mnnmpnibubpp, npnup dhndwé Et nuwtnnubph wennenipjut
Awnpdwtip, wwhywidwit nt wdpuyuniuip'® Zwpnuh E twb, op
wnnnowpibiwynn ppuljut mkhtnnghwubpp wennowgdwt tkpnid ni-
ulgnn wyt hutnbkpwlnhy wnkjuuninghwubpt L, npnup Yppenipjub unip-
JEjnbkph by wnwe skt phpmud jmpwhunnml hhwinnipymiikp
ulipnqubp, wtdtwhtt wypnud b3 Uju wenudnd U. Upyhunbwb thwu-
nnid k, np pnthwljut hhuinnmipiniuibph b pwbqupnudutph tmuppu-
wunljpnud bpwbwljuyh nhp b pungmu ahyuljnwusht dbpngubkpps
npybu nuwinnuljut Jyuiuph wju jud wju nddupnipniuttphtt hw-
Jugpbknt wilnnklwn dhengubp, nt nputg htn juyws hngbdwpduw-
Jwt jpubqupnidubpp: pwtp nunigutnnh (Uwtuqunpdh, nuuwin-
uh L) Ynnuhg dwijwjupdujui nuljnh pugujumpudp, dutlju-
Jupdulut Jupybjujupgh W/jwd hpwduwlwb tnpdbph jpwpanniduk-
pny, htswbu bwlb nuwbnnubph (unynpnnubph) nt bpwbg punwthph
winudubph Ynnuhg hpwhpjws jud wphbunwljuwtnpb wnwy phpdws
Juquupwnnn hngiyh&wljutp Eu, npnup npubinpymd B yupnuhngt-
Jut pupdp jupuédnipjui, nmuquuyujinipyut nr pujddus-gupdwus

10 Sk'u ConorneBa H. M. KoHuenuust 310poBbecGeperarolieii TeXHOJIOIHH B 06Pa30BaHHIK
U OCHOBHbBIE OPIaHM3aLMOHHO-METOMYECKHE MOAXOIbI K €€ peanu3aluu. // DKoJIorus, KylIbTypa,
obpasoBanue, Craponons, 2005, Ne 17, ko 30-31:
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raromei mKoubl. / BapuaTHBHOCTh TEXHOJIOTHH 37I0pPOBbECOCPEKEHHS B JOLIKOJIBHOM U IIKOJIb-
HOM o0Opa3oBanuu / moj pex. wieH-kopp. PAH, npod., n.m.H. Kyumsr B. P., mpod., n.m.H. Bupa-
6oBoif A. P. — M.: IIPOBEJI-2000, 2017, Lo 12:
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koH(¢. / mox obm. pen.: T. C. I'psiakunoii. CI16.: TAOY JTIO «JIOMPO», 2019, Lo 8:

13 Sk'u TManoe E. B., Kyapsisues M. JI., Ilyxioposa J. LI 310poBbecOeperaroliye TexHo-
JIOTHH B cHCTeMe (M3MYECKOro BOCIUTAHHsS CTYICHTOB. // «HaydHO-IPaKTHYECKUH 3JIEKTPOHHBIN
xypHat Amest Hayku», Ne 6 (22), 2018, umguﬂlg‘ https://alley-science.ru/sovremennaya nauka i
ee_razvitie__6_22__ 2018/, uyg 05.05.2022:
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// Health, Physical Culture and Sports, 4(11), ko 14-15 (in Russian). / Submitted 28.05.2018 / Ac-
cepted 16.10.2018, umgulhg‘ http://journal.asu.ru/index.php/zosh, ul]g‘ 21.10.2022:
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npudwnpnipju Uk bt Ftwjubwpwp, wynuhuh tipnqubpp pugu-
unwlwb b pujpwjhy wgpbgnipmnit Eu nitkind niunudbtwdwpqujut
qnpémiknipyub Jpu' ndjupughting hunnpyuljgnmdy n hwpupbpnip-
miuubpp, nuunidbwljut b wnwpuyujut gnpéniubnipjutt hwpwlhg
Altipp: Utdh hupthpugdwt b unghwjulju htnbkgpdw thwutimipiniup
Eupwunpnud k, np hwmuwpulnipjut winudtbpt whginud Bu wppuwphh b
hptug dwuhtt wwwnbkpugnidubph thnpwlbpydwb, pputg Jepuhb-
nkgpuul gnpépuipwg, tkpgpuyynid wy) unipjnutph Jipujuigudwt
qnpéplupughtph dke ghpuquiguuybu tul unghw-Yppuljut hwuwnw-
nnmpjnibubph dwjuppunid®™: Uju hwdwnbpunnid wnwtidtwlh ju-
plunpynud Bu wennowputiuynn mkhtninghwtph pnutnuynipyub, wn
pymd’ nuwbnnibph hnghpubwlwl, unghwjuiwi b $hghjulub w-
pnnonipjutt hhdtwhwpgbpp, npnup $hghjuljut nwunhwpuynipjut
wjwinuljut dngbh opowtiwlnid gujuon dunud Eu spuguhwjingus:
Juununpyuws Jtpnidnipjut wppniupnid wnnnowutiwynn nkutn-
Inghwttiph Enipjutt nt pnwbnulnipjuutt wntsynn Eqpuhwignidu
wjt k, np gpuip wenponipjut wdpuyindui nt wwhywidwb (wyn
P’ Yppumuun hupuswliut, sninmulwt b juiiopgtihs) dhen-
gupnidubph Uh wdpnnowjut hwdwljupg ko, npp tkpunnid £ niuw-
unnubph wpnpenipjut wywhnydwt ninnyus Yppuljutt thowuynh
pnnp gopénuttph thnpiljuyuwlgusdnipiniut nt hnpjutibpgnpénipniut
niunigdwtt b qupgugdwt pnjnp thnytpnud’s: Cun npnud, hyybu tpnid
b U. Upyhinbwh «unnpowuliugnng nkbnnghwibtpt hpulwbug-
Ynid B wmbduughtu-Ynndunpnoguws dninbgdwtt hhdwt Jpuw’’, hulj wud-
twjhtu-Ynndunpnoyws wnnnowpitwnn Yppujut thowjuwyph thwpdtp
Alwynpuwl, qupqugdut b wpynitwdbn  gnpswpnipjutt hwdwp
wuhpwdtown L nhuby ubkpgnpénipjutt hwdwhp hwdwlwupgh oqunip-
juun'®: Ujunithwinkpd, wnu jppujut vhowduwjpnmd utnpupupulju
L wnnpowhitiwynn wkunnghwubph wwhwiowplyp hhdtwynpnny vh
owipp htnhtwlutp”® ywunmd &b, np wenpewituydw gnpépupwugnid
nbtuwdbkpnpuljut unp Unnbgnidubph dowlnudp Eupwunpmud E twju
Alwnpt] ntuwingubtph bk wpnnowsht Uinwbnnnipjnil, wnnne b bh-

15 Sk'u 1yt wbinp:

16 St v @uiumonosa H. 1., Tpumuna T. W., Ausucenko O. H., 1. wohu., ke 227:

17 Arpentieva M. R. (2018), py. wphu., ko 28:

18 Sk u Bupagosa A. P., iy, wolu., te 12-13:

19 Sk'w Cpitsiii B. I1., Coxiakos B. W., Tuxoxosa B. M. HHOBALMOHHASA TEXHONOTHA po-
Hecca (U3MYECKOro BOCHMTAHHs ydaumxcsi // 3710poBbecOeperaoliie Meuxooro-earornieckue
TEXHOJIOTMH M MEIMKO-OMOJIOTMYECKIEe CHCTEMbl O3J0pOBIIeHHs: Martepuansl | MexayHap. Hayd.-
npakT. KoHhepeHmy, 28 anpens, 2014 r., bapanosuuu: PO Bapl'V, 2014, Lo 98-101: Tuxonosa B.
H., Kacsko B. A., CaBunkas 51. U., leBnepa U. A. 31opoBsecOeperaronme TeXHOIOrMU B 00pa3o-
BaTeNIbHOM cpefie: MOHbIC TCHACHLIMH WIN aKTyajlbHas MOTPeOHOCTH [3MeKTpoHHbIH pecype] // O3n0-
poBuTeIbHAs (U3MYEcKast KyJIbTypa MOJIOZICXKHU: aKTyaJIbHbIE IIPOOIEMBI U NIEPCIICKTHBEL MaTEepHAIIBI
[T MexayHap. Hay4.-pakT. KoH.: B 2 4., MuHck, 12-13 anpesns 2018 r., Munck: BIMY, 2018, 4. 2,
ko 106, wunguwilig http:/rep.bsmu.by/handle /BSMU/22049, uyg' 29.06.2022:
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qhlungbu wlnhy Yhbuwbbpah papnpulut hhdpp, wew ghtl
upwig opquithquh hngibhqhninghwljutt hwwnlnipjniuutph Jepwpkp-
jw] wjtyhuh ghwnbhputpny, npnup wiudhpwjuwiunplkt tywunmd tu
$hqynyunipuyhti-wpnnowpuwpulwb gnpéniiknipjut b huptwluwnw-
phugnpsdwt yuwhwiedniipibiph qupgqugdwip: Zhojwy gnpépupwugp
Juquultpybihu, ptujubwpup, wnwetiuyhtt ntipp whkwp £ hwnljwug-
Jh tnpuwpwpuut gnpépupugutph jurwjupdwt dbkpht, kpngub-
nht nt Uhongubkiphtt mhpwy kwnnng niunighsubpht b dwujuwdupdubnhi,
npnup Ynsdwsd Eu ny vhuwyt ubpgnpsdtint ntuwtnnubph pw, wyl nig-
nonpbne b hullne Yppwlub gnpdpipugh ponp nwppbpp®: Npny
dwutiwmgbwnubp £ tonud B, np bhghjuytu b hngbytu wpnne niuw-
tnnikph nuunpwpuliuit mgnus  gompmni mbkgnn wpnnow-
hittuynn nbkjtninghwttptt wjwinwpwnp sninquljui, wenne Jhuuw-
Jtpy unynptgunn, wnnnonipjniup wuwhywinn b jupwunn ntp niuku?:

Zwjpnuh k twl, np wnnnowpituwynn wkuninghwubtph Yhpwenudp
niunigdw gnpdptipugnid Yunpny E pupdpugul) Yppuljut gnpdpupw-
gh wppynmuwybnnipniup, dbwynpl] wennonipjutt wlpuyindwu nu
wuwhwwiiwh wpdkpughtt §nnuunpnonudibp pk nuwinnubph b ph’
dwtuupdutph spowunid, oqut upwig ny dhuyt twdbnt pupdn
wpyniupubp niudwt dke, wyjl Abwynpkint wnnne YEtuwykpy, pupd-
pugubnt jEuuwdwjuppuljt nt jjuuph npulju puinhwipuytu: Uw-
Jujupd 8. U. Swuhshwi, Ejuking wennowitwynn wmkutninghwutph
hpuwjuwuwgdwu hp thnpdhg, wnnnowptwydwt juplnp gnpénuutphg
Uk wwpwwuniupubph pupugpnid hwdwpnid L dwpgniduwght (hus-
whtu dhghjulul, wjtytu k) hnghpuwtwlwt) phintdusnipjut swthw-
Ynpnidt nt jupgquynpnidp, hul thnjugnpswlignipjut Aih puwnpnipnt-
up yuyjdwitwynpnid £ unynpnnutph tpunpudbpunipiut b htvnpuybp-
nnipjut twjuppuyh hwydundwdp?: ‘Uogws nphunnwplnudp twpu b w-
nwe hhup E wwhu wugkny, np wennowptiwynn wnkhuninghwukph
ubpUnidnidp pnithwljut bhgnuunhwpwlnipyut hwdwljupg ywuwhw-
onid L niuwinnubtph ghnwlguljut, vntndwugqnpsd b wjnhy duubwy-
gnipjniitt wpnnowpitwydwt gnpépupwght: Gpypnpy Juplnp hwbhqu-
dwpl wyt E, np wenpowutwydwtt Abwynpdwt gnpdpupwugh wtpwly-
wnbkjhnpbt juuyyws b wennowpitiwynn wmkhutninghwutph Yhpupydw
Ukpnnwpwunipjut htwn, nptt wpbsynid £ husybu ntuwtinnubpht, wju-
wtu k pnthh ghnwdwjudupduljut junptpht:

20 Sk'u Tuxonosa B. U., Kacbko B. A., Casuukas 51. W, Jleiepa H. A., tpy]. wiphu., tp 108:

21 Sk'u dusmmonosa H. U., Tpuumna T. W., Jusucenko O. H., tipy]. wolu., te 228: Tpsin-
kuHa T. C. 3popoBbecOeperatoniee U 310poBbedopmupyomiee HH3MISCKOe BOCIUTAHHE B J0-
IIKOJIBHOM 00pa30BaTeIbHOM yupexaeHuy // JlomkonsHas nexarorruka, 2008, Ne 2, ko 10:

22 Sk'u Tanmuena FO. A. MeTo/wKa peanisarini 30poBbecOeperaiOLnX TeXHOMOTHA, umgulhg‘
https://infourok.ru/metodika-realizacii-zdorovesberegayushih-tehnologij-5669008.html, u.l]g‘ 13.12.2022:
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Ujuyhuny, $hghjujut nuunhupulnipjui dwutwgtnh §nnlhg
hpwjwtwgynny numdtwlppulut gnpéniutmipmnitnid ubkpnpybihp
wpnnowjutiwynn wkhitninghwubpp unyt htnwgnunipmniund hwu-
Jugynwd tu hppt hwdwhp tnpupupuwlut gnpspipwg, npp whwnp k&
hwpuppws 1huh Yppulut vhowduyph htn dutjuyjwuduljut gnpdpli-
pugh pnnp dwubwlhgubph hwdwjupgdus b ukppuotwly thnjugnp-
sSwlignipul, husyhu twl wenpempul (hunljuwybu niuwbngibph’
npyhu Yppnipjut hhdtwjub unipgtunutnh) b niuntdtwljut gnpént-
ubinipjut hwunty tpwtg yepwpkpuniuph wpdtpuwyhtt thnthnpunipiniu-
Ulkph Ypuw: Cuy npnud’” wnnnowubiunn nkuininghwibkph b npubg bn-
pwpuwpwlwb dubph punpnipnitt nt unp Unpljubph unbnénudp ptw-
Juqunpkt dhwhjniujws tu Ynulyptn pothh nigndusnipjup, duutw-
ghnnugdwip, gqniquhbtpwpup Jupdws i ypndtunpunuuwjunuw-
jut wtdtwluquh dwubtwghnwlwb (hhpwynipiniuhg (Yndwybunku-
wnnipjniiuhg), ntuwunnubtph hhywunwgnipjut gniguuhoutphg b tputg
wihwnwljui-duppusuhwluwb wnwdtwhwnlnipniiitbphg: Niunh
ntuwbnnubph $hgnuunhwpulnipyuit hwdwljupgnid wpnnowutiuwny
nkutnnghwubtn ubkpnukjhu yupunp £ hwoyh wntk] tpubg uknunw-
Rhpuyhtt wnwbdtwhwwnlnipniutpt nt gnpswnwljwt htwpwynpnipe-
niutbpp: Utkplypw E twl, np ntuwbnnubtph wennponipjut wuywhny-
dwl pupy ppunhpp wtwp L nsdh pdojuljut, jhtuwpwwu, dwii-
Jjuwjupdwhngbpwbwlut b hngidhqhninghwljut dkpnngutph hwdwhp
ogqunugnpddwt Uhgngny b ny pl wmnwbiduwpwp:

CAAK OTI'AHECSHAH - Memooonozuueckue 0CHO8bl 6HEOpeHUA 300pOGbe-
chepezarouux mMexHoNOcUll 6 cucmemy uU3UUECKO20 60CHUMAHUA MoA0dexcu. — B
COBPEMCHHOM CHCTeMe (PU3MYECKOro BOCIHMTAHUS 0CO00E 3HAuCHHE MPHOOpPETaeT IMpo-
necc (GopmupoBaHUs 37M0poBhecOeperammeii 00pa3oBaTeIbHON Cpelbl, B YaCTHOCTH
BHEIIPEHHS 3/I0POBhECOCpPETAIONINX TEXHOJIOTHH, YCIIeITHAs peajn3alis KOTOPO mpen-
ToJTaraeT KOMIUIEKCHOE peIIeHHe PAga MCCIIET0BATENLCKIX 3a1a4. AKTYalbHOCTh H3yde-
HUSI BO3MO)KHOCTEH HCIIONB30BAHMS 37I0POBHECOEPEraloInX TEXHOIOTHH B By3ax 00y-
CIIOBJICHA CPEOHUM YPOBHEM YCIIEBAEMOCTH HBIHEUIHHX CTYJCHTOB B CBSI3H C BBICOKOM
CTETeHbI0 MX 3a0ojeBaeMocTi. Kpome Toro, 30pOBhE CTYIEHTOB PacCMaTPUBACTCS KaK
MOKa3aTelb KA4eCTBa UX IMOrOTOBICHHOCTH, COIIMAILHON U TBOPYCCKOW aKTUBHOCTH, KaK
SKOHOMHUYCCKUH Pe3ynabTaT, 00CCICUNBAOIINNA KOHKYPEHTOCIIOCOOHOCTh OYAYIIETo CIie-
UAJKCTa HA PBIHKE Tpyna. B 3TOM KOHTEKCTe 0c000 MOJYEPKUBACTCS HEOOXOAUMOCTD
(hopMHpOBaHKST Yy COBPEMEHHBIX CTYACHTOB BBICOKOW BaJCOJOIHYCCKOW KYIBTYPHI H
pa3paboTKa KOMILICKCHOW METOMOJIOTHH BHEIPEHUSI 30POBbECcOSPEraroInX TeXHOIOT Ui
B CHCTeMY (DM3MYECKOrO BOCIHTAHUS By3a. B IaHHOW CTaThe OCBEINAIOTCS CYIICCTBYIO-
IIYe TIOIXO/ABI 1 ICHCTBEHHBIE MEXaHU3MBI TOHIMAHHS 3J0POBHECOEPETAIOINX TEXHOIO-
ruii 1 uxX BHeApeHns. COOTBETCTBEHHO, BHEPSEMBIC B JAHHOM HCCIIEIOBAaHUH 3/10POBb-
ecOeperaromue TeXHOJIOTHH HPEICTABILIIOTCS KaK KOMIDIEKCHBIH WHHOBAIIMOHHBIA IIPO-
I[ecc, B OCHOBE KOTOPOTO JOJDKHO JIeKaTh CHCTEMaTH3MPOBAHHOE M TAPMOHWIHOE B3au-
MOJIEHICTBHE BCEX YIaCTHUKOB TEIarornieckoro mpoiecca ¢ 00pa3oBaTelIbHON Cpenon, a
TaroKe IICHHOCTHBIE U3MEHEHHS MX OTHOIICHHS K 30POBBIO H 00pa30BaTeNFHOI JesTeIb-
HOocTH. [103TOMY TIpU BHEIPCHHUHU 310POBbecOCPEraroIuX TEXHOIOTHA B CHCTEMY (DU3U-
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YCCKOIro BOCHUTAHHA CTYACHTOB H606XO,HI/IMO TAKKC YUYHUTBIBATb HUX MOJIOBO3PACTHLIC
0COOEHHOCTH H (byHKIlI/IOHaJILHLIG BO3MOKHOCTH.

KmioueBble cioBa: ¢usuueckoe socnumanue, obpazosamue, 0300poSUMeENbHAS QYHKYU,
KOMNJLEKCHbIIL NOOX00, 300p08bill 00pa3 JHCuU3HU, QYHKYUOHATbHOE COCMOsIHUE, 300p08bechepearo-
wue mexHono2uU

SAHAK HOVHANNISYAN — Methodological Bases for the Introduction of
Health-Preserving Technologies into the Young People’s Physical Education System. —
In the modern physical education system, the process of forming a health-preserving
educational environment, particularly introducing health-preserving technologies, the
successful implementation of which involves a complex solution of a number of
research tasks, is of specific importance. The urgency of examining the possibilities of
using health-preserving technologies in higher educational establishments is caused by
the average level of the current students’ academic performance, conditioned by the
high degree of their illness incidence. Besides, the health of students is considered as an
indicator of the quality of their proficiency, social and creative activeness, as an
economic outcome that ensures the competitiveness of a future specialist in the labor
market. In this context, the need of formation of a higher valeological culture among the
contemporary students, as well as development of a comprehensive methodology for
introducing health-preserving technologies into the physical education system of the
universities, are specially emphasized. This article refers to the operating mechanisms
and current approaches for perception of health-preserving technologies and their
implementation. Accordingly, the health-saving technologies introduced in this study
are presented as a complex innovative process, which should be based on a systematic
and harmonious interaction of all participants in the pedagogical process with the educa-
tional environment, as well as value changes in their attitude to health and educational
activities. Therefore, when introducing health-saving technologies into the system of
physical education of students, it is also necessary to take into account their gender and
age characteristics and functional capabilities.

Key words: physical education, education, health-improving function, integrated approach,
healthy lifestyle, functional state, health-preserving technologies
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