LEQYULULNREBNPL / LINGUISTICS

DOI: https://doi.org/10.46991/FLHE.2024.28.2.003

Armine Khachatryan*
https://orcid.org/0009-0001-7565-7053
Yerevan State University

TIME ORIENTATION IN THE PROCESS OF NATIONAL
IDENTITY FORMATION

Time is one of the main categories that people use to understand the events
and phenomena around them. It is a dimension of consciousness, the way by which
we give order to our experience. Of all the great abstractions of science, it is the
omnipresent time that comes most often to human lips. The studies on time and
culture have identified a number of important temporal dimensions that vary
across cultures, including time as a silent language: past, present and future
orientation, event time and clock time. According to E. Hall, time is part of a
“silent language” that gives meaning to people and their behaviors, but the “infor-
mal patterning of time is one of the most consistently overlooked aspects of
culture”). This paradox holds important implications around our understanding of
cross-cultural differences. Understanding how time is divided, scheduled, and uti-
lized provides valuable insights into a culture. Having a specific time orientation
does not mean that a single dominant orientation dictates one's cognitions and
behaviours. The research reveals cultural peculiarities of time orientation
demonstrated in the phraseological units under study and compares English and
Armenian cultures from a linguocultural perspective.

Keywords: time orientation, national identity, concept, cross-cultural, phrase-
ological unit

Introduction

Concepts as elements of consciousness are quite independent in the language.
They are intermediaries between words and extralinguistic reality. We focus our
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attention on the verbalization of the concept “time” in English and Armenian
phraseological units. Phraseological 7units are considered to be signs of indirect
expression of ideas and are characterized by specific lingua-cultural nuances. They
are part of the collective memory of a language community. This means, that they
are memorized holistically by the language users.

The aim of the article is to reveal cultural peculiarities demonstrated in the
phraseological units of the time concept and to compare English and Armenian
cultures from lingua-cultural perspectives.

The methodology of the research is based on the achievements of cognitive
semantics and works by E. Hall, G. Hofstede and R. Spadone.

Structural and Typological Aspects of Concept

There are two basic approaches towards the understanding of concept at the
present stage of linguistics. Both are based on the role of language shaping the
concept and showing the bonds between language and culture.

The first approach considers the concept as a cultural phenomenon. According
to Y. Stepanov, the concept is “a basic cultural cell in the mental world of a man”.
The concept is a mental structure that represents the knowledge of an individual
about a particular segment of the world. Being a part of the world picture, the
concept reflects the orientation of values of both the individual person and the
entire language community. It implies that the concept may include the generally
valid features as well as the individual characteristics of native speakers. Analyzing
the concept from the cultural perspective, it should be borne in mind that the
content of the concept will remain in the frame of a particular culture and epoch
(Crenanos, 2007, p. 248).

Representatives of the second approach consider the concept as a linguistic-
cognitive phenomenon. The concept is information which an individual possesses
about the objects of our world. The notion of concept corresponds to those senses,
which operates in the process of thinking (JIuxaues, 1997, p. 282).

According to the linguistic-cognitive understanding, the concept is related to
the verbal means of expression. Language does not form concepts but serves as a
means of exchanging information in the process of communication. Concepts exist
in the real mentality of an individual, thus they have to be verbalized by means of
language.

According to Y. Stepanov, the concept has a “layered” structure; its strata are
the result of the cultural life of different generations. The specific structure of the
concept includes the main features, an additional feature and the inner form. The
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inner form is regarded as a foundation upon which all the other layers of meaning
are built (Cremanos, 2007, p. 249).

V. Karasik and G. Slyshkin view the cultural concepts as a multidimensional
meaningful construct, where the notional, figurative and value sides are
distinguished. The notional aspect of the concept is the linguistic fixation of a
concept, its name, description, feature structure, definition, and comparative
characteristics of the concept in relation to other groups of concepts. The imagery
of a concept is its visual, auditory, tactile, taste characteristics of objects, events,
which in one form or another are reflected in our consciousness. The value side of
the concept specifies the importance of educational process, both for an individual
and for a team (Kapacuxk, Cabiikun, 2001, p. 77).

The typological characterization of concepts mostly concerns the process of
lingua-cultural analysis. Concepts can be verbalized and non-verbalized (implicit).
Resilient concepts possess linguistic means of representation and non-resilient ones
are individual and non-expressed. Concepts are classified into specific and abstract
(time, beauty, good, death). From the linguistic perspective verbalized concepts are
subdivided into lexical, phraseological, grammatical, syntactical as well as simple
(one member) and compound (collocations and sentences) (Pymaxosa, 2004, p. 37).

From the point of view of translation concepts are divided into active and
passive concepts, content-modifying and non-modifying, translated and non-
translated. Based on the inner structure, concepts are confined into dimensional:-
time, emptiness, space, and non-dimensional:- pride,vice, virtue (Kapacuk, 2001,
p. 30).

Concepts can be classified into the following types based on the content and
the level of the manifestations of reality:

1. Mental images or reflections:- birch (a slender hardy tree which has thin
peeling bark and bears catkins)

2. Schematic concepts: river

3. Hyperonymic concepts: animal

4. Framed concepts: earthquake

5. Insight concepts: umbrella

6. Process concepts: fishing

7. Kaleidoscopic concepts:- love, fate, time (babymkun, 1996, p. 43).

Generalizing all the linguistic theories on the phenomenon of concept, we can
say that concept is a multidimensional mental unit that reflects a nation's cultural,
historical experience as well as the peculiarities of national worldview.

The study of concepts and their analysis should be performed first by
depicting the cultural-linguistic image of its components and then going deeper to
its etymological feature. As it has already been mentioned, concept is a unity of
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meanings and it is not created simply by means of denotational meaning of a word,
but it also encompasses the individual and cultural peculiarities of the language
users. Thus, conceptual analysis should provide not only semantic explanation but
a historical-cultural context as well (KyoOpsixosa, 2004, p. 11).

The linguo-cultural concept differs from other units in its mental nature. The
mentality is perceived as a guided collection of images and perceptions. H. Bloom
defines mentality as the perception of the world in the categories and forms of the
native language that connects the intellectual and spiritual qualities of national
character in its typical manifestations (Bloom, 2000, pp. 26-30).

Many scholars agree that the mentality is easier to describe than to define. The
mentality of deeper thinking, standards of behaviors represent the internal
willingness of a person to act in a certain way. Linguo-cultural concept differs from
other mental units by the presence of the value component. Value is always of
utmost importance in the concept.

A linguo-concept consists of distinct evaluative, figurative and conceptual
components. The notional component of the concept is stored in the verbal form.
The figurative component is non-verbal and can be described or interpreted.

Concepts are culture specific and certain endemic concepts are typical to
individual linguo-cultures. However, as V. Karasik and G. Slyshkin mention, “the
absence of a concept in this or that linguo-culture is a rare phenomenon, rarer than
absence of a one-word expression for a given concept” (Kapacuk, Capimikun, 2001,
p. 122).

The national peculiarities of a concept emerge when compared concepts do
not coincide in structure and content. Mismatches in concepts occur when concepts
do not correspond by cognitive features, in degree of brightness and in the level of
interpretations. The concepts that have no equivalent in another linguo-culture can
be expressed by means of other language units. Concepts having no equivalents are
unique, peculiar to a certain cultural mentality and consciousness (ITonosa, 2007,
p. 102).

Concept and meaning differ significantly in the process of categorization:
meaning is a unit of semantic sphere of language, an element of a regular complex,
a precise language system. Meaning includes an amount of semantic features and is
bound with a corresponding sound covering. The semantic structure of a word
provides mutual understanding in the process of communication (ITorosa, 2007,
p. 8).

Concept, in contrast, is a phenomenon of mental activity, which is the basic
form of verbalizing mental processes. The content of a concept is wider than that of
meaning, for concept maintains its structure throughout the historical development
of a nation. That structure only extends due to newly emerged features depending
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on the cultural changes.Verbalization of those features can become outdated but the
features themselves are resilient (ITumenosa, 2003, p. 14).

Interpretation of a concept is the side component of its structure and contains
evaluation of the basic components through the lenses of national, group and
individual (ITorrosa, 2007, p. 97).

Time Orientation in English and Armenian Cultures

Since pre-Socratic times, philosophers and researchers have studied the nature
and structure of time. They tried to explain the importance of time in human life,
observing that from birth to death, the human body undergoes several changes
under the impact of time. Among the more than 20 definitions of the word time,
Webster's International Dictionary (2015) defines time as “a period during which
something exists or continues; an interval comprising a limited and continuous
action, condition or state of being; measured or measurable duration; a period set
apart in some specified or implied way from others”.

According to E. Hall, time is part of a “silent language” that gives meaning to
people and their behaviors, but the “informal patterning of time is one of the most
consistently overlooked aspects of culture” (Hall, 1959, p. 152). This paradox
holds important implications around our understanding of cross-cultural
differences: Time is a fundamental cultural dimension that provides clues about the
values and norms in a culture. Therefore, understanding how time is divided,
scheduled, and utilized provides valuable insights into a culture.

E. Hall divides time-orientations into monochronic (M-time) and polychronic
(P-time). In general, M-time cultures view time as linear and separable, capable of
being divided into units and therefore emphasize doing “one thing at a time”. In
contrast, P-time cultures view time as naturally re-occurring and therefore
emphasize doing “many things at one time” (Nonis, 2005, p. 29).

M-time cultures are typically found in developed nations where time is
conceptualized as money. In these cultures, time not spent on a specific task or a
goal is time wasted. The English culture literally belongs here as they are
individualistic in nature: they value money and are inclined to be punctual.

In contrast, P-time cultures consider time to be more fluid and malleable and
are able to “go with the flow”. They focus on a more naturally occurring flow of
time; hence, it cannot be wasted as multiple goals can be completed at the same
time (Kaufman, 1991, p. 392).

E. Hall asserts that Westerners are likely to be monochronic, while P-time
systems are more common in Latin American and in Mediterranean countries
(Hall, 1959, p. 65).
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Orientation concerning time can be of three types: past, present, and future
orientation. Cultures with a past orientation tend to place more focus and value on
tradition, elder members of society, and positive aspects of their history,
communities, or organizations. Individuals from present-oriented cultures are more
likely to live “in the moment,” focus on the short-term consequences of their
behaviors, value events that occurred relatively recently and use recent events to
predict future events. Lastly, individuals from future-oriented societies focus on the
long-term consequences of their actions and tend to focus more on tasks such as
saving for the future and delaying gratification (Spadone, 1992, p. 98).

The circular-traditional time perception, on the other hand, fosters a present
time orientation, which is often described as the “mafiana” spirit in the cultures
with Spanish backgrounds (Kluckhohn, 1961, p. 87).

The procedural-traditional time perception is common among those influenced
by Confucian values; the reliance on strong traditional values tends to favour a
strong past orientation (Yau, 1988, pp. 44-57). The Armenian culture has
procedural-traditional time perception as the Armenians value their customs and
traditions.

When speaking about time we recall the idea of punctuality. Notions
surrounding punctuality are directly related to difference in clock time vs. event
time. Thus, punctuality is another dimension of time that differs as a function of
national culture (Brislin, 2003, p. 369).

By definition, punctuality is the degree of rigidity when adhering to schedules
and deadlines (Schreiber, 1987, p. 72). If a person is late to an appointment by
more than five minutes in certain clock time oriented cultures, they would likely
need a proper explanation for being late (Brislin, 2003, p. 366).

On the other hand, cultures with stronger event time orientations will have
more elastic notions of punctuality. In such cultures, there may be fewer stated start
times for events, and one could legitimately arrive one or two hours after an
event’s stated start time without the need for an explanation. Event time cultures do
not make the clock obsolete. However, event time “is a product of the larger
gestalt; a result of social, economic, and environmental cures, and, of course
cultural values (Levine, 1997, p. 91).

One's time orientation is largely a product of his/her culture. A person may be
encouraged through a complex socialization process to have a past or future
orientation (Kluckhohn, 1961, p. 85).

Having a specific time orientation does not necessarily mean that one's
cognitions and behaviors are completely dictated by a single dominant orientation.
As T.Cottle & L. Klineberg (1974, p. 25) noted, being past oriented does not mean
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that being totally unaffected by future time; it may be that one differs from others
in one’s preferential ordering of past-, present- and future-oriented activities.

We can take English and Armenian cultures as vivid examples to substantiate
the idea that no single orientation is dominant in a community. For instance, the
English are renowned for their punctuality being an indicator of clock time
orientation but it can appear that not all the Englishmen are punctual and present
oriented. Present orientation entails refraining from focusing on the past but we can
witness strong bonds to history, traditions and values in, take, the UK where the
King is the formal ruler.

It is a well-known fact that Armenians and the British are past oriented.
However, the following analysis may lead to conclude on different ideas about
time orientation.

The Armenians value their traditions and customs and so relate to past
oriented cultures but based on the present research Armenians also belong to future
oriented cultures.

It can be assumed that so much importance attached to the role of history is
predefined by the fact of being one of the ancient nations in the world. Armenians
have survived thousands of major and minor fights, wars and the genocide. The
country has undergone a variety of changes in both territory and government, so
nowadays we do not like quick changes and adhere to the state we are in, it is
difficult to adopt something new; it is in the national mindset that historically
something new has brought difficulties and we want no more obstacles. We value
peaceful times and are never determined to declare war unless we are being
tortured and demolished. One can note that Armenians are not a war-like nation, it
seems that we have always been defending ourselves, our families and the land.

The future orientation glimpses of which are obvious in idiomatic expressions
is intermixed with the basic past orientation of the culture. Past orientation of the
nation has shaped our views of the future.

Therefore it should be borne in mind, that no culture has a single time
orientation. In the case of the Armenian culture we see past and future orientations
mixed together.

Comparative Analysis of the Concept “Time” in English and Armenian
Phraseological Units

Each culture has its own conceptualization of time,- thus there are different
models and attributes for a particular time concept. Time orientation or the
verbalization of the “time” concept in different lingua cultures reveals a lot about
the values and norms of a nation.
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Let us consider the following idioms found in the English language:

“Better an egg today than a hen tomorrow” (Luqupul, 1999, p. 35).

Here we can see ideas of present orientation that focus attention on the
moment and life is confined in present. An opportunity that we get today may not
be available tomorrow. If we reject the chance at hand hoping to get better chances
tomorrow, we are liable to get dejected. So, it is always wise to accept and utilize
whatever is at hand rather than being over-ambitious hoping to get bigger things
tomorrow. Today is what counts.

In the consciousness of present-oriented cultures the idea of future and
tomorrow is seen in a haze, hence no one can rely on the imaginative and probably
unreal items of the future. That is why they place more value on “today’s” small
eggs than on the hen that “tomorrow” may bring.

The Armenian equivalent of this saying is:

“Lury] F uyuopyw hunyp, puwl Junyuw uwgp”(Luqupyut, 1999, p. 35).

We can assume that in this respect Armenian and English time-orientations
correspond. This appears to be a full equivalent, as the emphasis put on the
importance of present is verbalized via metaphorical association with animals (hen,
goose).

Time orientation of a nation or more precisely of a specific lingua culture is
not fixed but expressed in a mixed state. For example, the English have the
following idiom:

“Don’t count your chickens before they are hatched” (ibid., p. 61).

It comes to prove that the English culture has a future orientation as well. This
means that one should not rely only on the present state of affairs; the future plays
a prominent role in social life. Thus, one can be sure of an event only after it had
happened, not before. Desires or imaginary things are not realities. One should wait
till autumn in order to count the hatched chickens as not all the eggs may be
hatched in the end. The same can be concluded for the Armenian culture, as we
also have a similar idiomatic expression:

‘Kunbpl wobhw bl £ hwoynid” (Uniphwuywt, 1975, p. 404).

If we go deeper into the cultural analysis, we will reveal that the Armenian
idiom specifies the time, when chickens are hatched in autumn. Autumn is the time
for harvest and all the gifts of the Mother Nature are counted only in this season.
So, we can deduce that the Armenians are somehow preoccupied with seasonal
conditions.

Proceeding with the analysis of time orientation, the following idioms can
substantiate the idea that the English and Armenian lingua cultures have partially
similar future time orientation.

“After rain comes fair weather”, “It is always darkest before the dawn”

10
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(Luqupyui, 1999, pp. 17, 138).

These expressions realize the concept of optimism and future time orientation,
as even after rain the Sun rises again, darkness is followed by sunrise. As we know
the English people like the topic of weather, so they associate unlucky times with
rain, and the happiness of future with fair weather and the dawn.

Here we can see also shades of past time orientation in case we view this as
bonds to past experience; people know by experience that fair weather follows rain
and things always end well. These idioms have their equivalents in Armenian and
the reference is also aimed at weather conditions:

Ruifunpn opkpp ddnwlh bdwl fniqul m GEppwid’, “downmpl
nipwipuninil b hwionppnid, pdpwpnnnipyubn ' pupan”, “Oh knky qhobp,
np ymuwiw’”, “Op E §uplh Jubghh”(ibid. p. 139).

In contrast to the English people, Armenians are more or less pessimistic and
seem to focus on such ideas as “sorrow, misfortune, night” etc. Winter is associated
with unfavourable days, which will leave as soon as the winter comes to an end. If
a day is unfavourable, it will vanish in the morning and the latter will bring luck
with it.

The British and Armenian cultures strongly value the outcome of any actions
performed. The examples that follow substantiate the explanation.

“All is well that ends well”, “The end crowns the work”, “In the end, things
will mend”, “A bad beginning makes a bad ending” (Luuqupyut, 1999, pp. 21,
71, 136, 28).

In these idioms we see that the results and the end of a task, the complete
versions are taken into consideration. The beginning of an action determines
nothing, while anything can be changed in the course of time. In the end,
everything will find its place, as no time will be left to wait anymore. This can be
interpreted as event time orientation as well.

The same goes for an Armenian idiomatic expression that also reveals future
time and event time orientation.

“Uukh hlsh JEpol I gnylph” (ibid., p. 21).

From this viewpoint on the event time orientation, a full coincidence of
idiomatic expressions in both cultures is observed. One is able to praise the deeds
after the action is completed since no one knows what time will bring. Time is the
obvious ruler that dictates the upcoming flow of the process.

The frequency of verbalizing the significance of the beginning and the end of
an action makes it obvious that the English are more concerned with labour than
Armenians.

When discussing clock vs event time orientation, we identify the phenomenon
of punctuality as well. Punctuality is a specific attitude towards time and actions.

11
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The English as a European nation are assumedly clock time oriented and here is an
idiom proving the assumption.

“Punctuality is the politeness of Kings” (Utdtipjuly, 2005, p. 15).

As for the Armenian culture, there is no equivalent of this idiom; hence one
can relate this culture to event time oriented ones. Less importance is attached to
punctuality and being “on time” than on relationships. Similarly, it is a
characteristic feature of collectivistic cultures, to which Armenian culture belongs.

There is another differentiation of cultures based on their attitude towards
time: monochronic and polychronic time orientations.

“Time is money”, ‘Fudwiulp nuljh F” (Luaqupjut, 1999, p. 235).

Monochronic time orientation assumes that time not spent on a specific task is
time wasted. You should not waste time, because you could be using it to earn
money. Here time is conceptualized as money. Observing materialization of an
abstract concept such as time, it can be inferred that the given cultures view time as
a means of life.

Here we can see a slight difference between these two similarly verbalized
concepts; for the English people, time is indeed money. They think the money
gained through hard work should not be wasted. On the contrary, the Armenian
version regards time as gold, a precious thing and associations are generally made
with that of maintaining cultural values and adhering to the historical- cultural
origins. For the Armenians time is gold not in a materialistic connotation, but for
spiritual and creative purposes. This idea can point to the collectivistic nature of the
Armenian culture, while the devotion to money is an individualistic viewpoint.

As we can see one similarity of English and Armenian cultures is the future
orientation. In the given examples one can observe strong future time, event time
and polychronic time orientations.

“Don’t hallo till you are out of the wood”, “Don’t roll up your trousers
before reaching the stream”, “Don’t sell the bear’s skin before you have caught
it”, “In the evening one may praise the day” (Luquipjuilt, 1999, pp. 66-68).

All the good, precious, valuable ideas and things are yet to come and if one is
patient enough, he will see the rainbow after the rain. If you roll up your trousers
before reaching the stream you may see the water is dried and will be disappointed.
Similarly, if you haven't caught the bear's skin, it is better not to sell it as you are
not sure if you will succeed or not; maybe the bear catches you.

Here we come across the phenomenon when a single idea concerning the
concept “time” is verbalized not in a single phraseological unit. In general, idioms,
set expressions are formulated in the flow of time depicting the attitude, values,
and cultural orientations of a particular nation.

Here we see the exact equivalents of those idioms above:

12
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“Unnil spprwd hnyy Uh wuw”, “Cphi shwuwd hlokpn uh push’, “Upop
spniws Unpphl Uh Swlupp’, “Pphlnil sknwd opp ski gnyh”, ‘2nilp opnid
wplinnip Jdh' wpa”(ibid., pp. 65-69).

The fact that these idioms thoroughly coincide comes to prove that the English
and Armenian cultures are similar in this respect.

Attitude towards time is expressed in the following idioms as well.

“Everything comes to him who waits”, “Everything is good in its
season”,“With time and patience, the leaf of the mulberry becomes satin”, “The
best is yet to be”,“Every dog has his day”, “Every bullet has its billet”
(Luqupyut, 1999, pp. 55, 37, 70).

The phrases “wait; patience; in its season” indicate to future orientation of the
culture. Even the seemingly useless leaves of the mulberry tree become satin in
proper time if we wait for the caterpillars to come. Everything is good in its season
as not many of us want to eat ice cream in winter.

Here we see attachment to the idea that future will bring the better with it, one
should wait until it is the proper time to act in order to gain awaited results. Hope
and ability to wait and not to rush are the basic values of future time oriented
cultures.

In a sense here one can see glimpses of punctuality, as punctuality entail doing
things on time, not late or too early.

The Armenian culture also has the same ideas of patience, hope and adherence
to future and the better that will come along. If you wait, you are praised.

“‘Udka pls hp dudwlnulhl Fjuy”, “Udkh pul Juyhls huyniah ubh’,
Zwdpkpnipyudp [hunpbu’, “Ukp thnnngnid k) hwpuwihp §jpah” (ibid. p.
70) “drwgnph dkpp g sh plph” (faulg.) (Uniphwujwul, 1975, p. 551).

Of course, the same idea of waiting and being patient are verbalized
differently as it was supposed to be, depending on the language peculiarities and
structural features. For instance, the English say “Everything is good in its
season”, emphasizing the season, while the same idea is verbalized via the word
“time”, “Uukl hlis hp dudwliahl Fjuy”.

We have discussed evidence of future time orientation but there is also a
considerable amount of present time orientation in both the cultures involved. As
present time orientation entails, the past can no longer be changed, one should live
here and now.

“Let bygones be bygones”, “It is too late to lock the stable door when the
horse is stolen”,“The mill cannot grind with the water that is past”,“Lost time is
never found”, “It’s no use crying over spilt milk” (ibid., pp. 148-150).

One should be able to accept the past and live in the present. Time is neither
taken back nor found again. There is a tendency with the elderly to look at their old

13
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pictures and dream about the young years to come back but time flies and people
try to keep in pace with it. The same goes for the Armenian cultural mindset:
Zhi pupdwbp pudnil sEb wnw’, “Ubgush whgus E, “Ubgudp b sh

» o« » o«

qu’, “Uuyip nunplnig hkwnn dwdihw gnyyg wnuyl whogniun E, “Crud
wspp nlnp sh qu’, “LQuipnyws pudwip sh juysh” (ibid.).

In the examples provided above present orientation of cultures is obvious, as
they never regret what is done, don’t look back and instead value what they have.
One can never change the past, whereas the present is in our hands and in the
eternal continuum of time, we can command only on the present.

Present orientation is verbalized in the evaluation of today’s labour and acting
in proper time, not postponing anything. If you are not punctual and responsible,
you will most probably fail. Time waits for no one. Tomorrow may bring new
tasks to complete and you will miss the previous ones.

“Never put off till tomorrow”, “A stitch in time saves nine”, “Time and tide
wait for no man” (Luqupyui, 1999, p. 195).

In this respect, both cultures are present oriented as the idioms concerning the
given idea correspond in meaning and partially in form as well.

‘Fwdwbwlp sh vwwunid”, “Fubp pl Junjui diwg, hdughp *Inpuy
qhuug’, “Udwnyuw opp wwuph b jEpulpnid”, “Cpluwpp nwup-nwp §SESEL”
(Uniphwujuly, 1975, p. 241).

These idiomatic expressions verbalize the idea that one should do everything in
time as time flies and one will never have the ability to go back and change things.

There are other idioms that voice the same idea as it has been described above.

e EE N s

“The early bird catches the worm”, “Time enough is little enough”, “Cniwn
YEp Jugnph pudhip qnyg §jpdh’, ‘dudwiulp Eppkp punn sE” (ibid.).

The earlier one wakes up, the more tasks one is able to complete. This aspect
of time orientation can be referred to as polychronic.

Time is given the ability to heal the wounds of the past and recover from all
the pains experienced before. For example, even after losing a life partner one can
recover his/her emotional state through time and get married again. Both cultures
attach the same features to and personify the concept of time in the following
idioms: “Time is a great healer”, “Fwdwinulip hp gnpdp hubh’, ‘Fudwinuln
Ybpplp [pnidh” (Guquput, 1999, p. 245).

Lastly, it would be appropriate to underscore specific shades of meaning
prescribed to the concept of “time” in the Armenian culture which cannot be found
in the English one. Those are the meanings of “church” and “service/rite/worship”
added to the word “time”. For instance: ‘dwi/ wiky’, “dul wuly”, “dwd qluy”
(Uniphwujuly, 1975, p. 242).

14
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The first two phrases mean to conduct a ceremony in the church, a form of
Christian worship. The last one literally means to attend/ to go to the church. Even
though religion is the connecting link between the two cultures, Armenians seem to
give more value to their religion, as we can see from the association created
between time — dwd and church/worshiping ritual - Bty kgh/wyuwnwpug.

The word “dud” has developed the meaning of church in course of time. Long
ago the village dwellers identified the time of the day based on the church rituals that
used to take place at a fixed time, so gradually the meaning of church has been added
into the paradigm of the word time. People used to tell the time mentioning before
and after the church ceremony. They used to think that “dwud” means church, as the
clergymen called it “kljtntgnt dwd, Ehtntgh quunt dudwiwl™“church time,
time to attend the church ceremony” (Udwnjul, 1969, p. 261).

Conclusion

The cultural peculiarities of a concept emerge when its expression in two or
more cultures compared do not coincide in structure and content. Mismatches in
verbalization of this or that concept occur depending on the cultural orientation,
values and linguistic features.

Each culture has its own conceptualization of time, thus there are different
models and attributes for a particular time concept. In this article we identified and
analyzed the Armenian and English expressions for the concept of time
highlighting the linguistic differences in both cultures respectively.Time
orientation of a nation is not fixed but expressed in a mixed state. Not a single
culture has merely a present, past and future orientation. Even though the
Armenian culture is referred to as mostly past oriented, future orientation can be
ascribed to it as well. Future time orientation is the main similarity between
Armenian and English cultures. In the respect of time orientation, both English and
Armenian lingua-cultures have features of present orientation. Armenians are more
pessimistic compared to the English. They foresee unfavourable results and are
ready for the worst. The English, in contrast, are optimistic. They wait for the fair
weather after the rain. They never give up and optimistically look for the better.The
English individualistic culture manifests itself in phraseological units as well. They
qualify time as money; they value their business and so say a transaction carried
out in proper time limits will be beneficial. Armenians are concentrated on
maintaining and preserving their cultural values and traditions. The English are
renowned for their punctuality; they belong to clock time oriented cultures and
consequently value punctuality. It is regarded as a politeness of Kings to be
punctual and not to make anybody wait. Armenians have an event time orientation
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hence they are not obsessed with the idea of punctuality. The meeting will not start
at the very time appointed and there is always procrastination of meetings and
appointments. The Armenian lingua-culture has attached an additional shade of
meaning to the word “time”, “dwd” which cannot be found in English. As it has
been concluded, no matter how distantly related the English and Armenian lingua-
culture are, there are both similarities and differences in their attitude towards time.
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U. hwswnpyub - dudwiwlh npdanpnynidp wqquypb hbpbnippui
dbun/npuwl gnpéplpugnid. — Sudwuwyh Yupgp Ubkq opowuyyuning
wphiwphh, hpwnupdnipnitubph b Epbnypubph pujuwjdwt hhdptphg
Ukl E: Uy qunuynid E ghnwljgnipjutt hwppnipniunid b dkp thnpdp
jwintwqupgnn hpdbwlwt dheongubphg dkht L dwdwbwlu E, np
ghuiimipjut pninp yhipuguljut hwuljugnipmnitutphg wnwybk] hwdwh k
quihu dwpnnt dnnpht: Uju vipdt £ dwpgynipjuip hpugwpdnipniutubnh
hwonpnujutnipjniip b wropjw Yyuwupmd nputg thnthnjunipniutbpp
swthbint b npnpbnt hwdwp: dudwbwlhh b dpwlnyph Ybpupkpug
nruntdtwuhpnipinitiipp pugwhwynt) b, np whgpuy, thpju b wywqu
dudwbtwlubph pujunudp b huykgujupquynpnidp mwppkp £ dowlynyy-
phg Upwlnyp: Znpjuénmd thnpd E wpynud pugwhuwynb) «dudwbwly»
hwuljugnyp wwpmbwlnny nupdduswihtt dhuynpubph dowlnipuyght
wnwbdtwhwwnlnipnitubpp wiqhwjubt b huyjujut Equdrwlnyp-
utipnud: Cun k. Znph dwdwbwlp <hwdp (kqyp» dh dwu E juqunid, np
hdwuwn E hunnppmud dwpplug b tputg Juppugsht, uwjuyt dudw-
twlh wropyu junuuyuwpnudp Uowlnyph wdkbwwtnbuws hujkguljtp-
wtinhg Ukl & Uju yupwnnput (nipg htmbwupubph Jupnn k hwghguby
Uhouowlnipujhtt nuppipnipmiutph pnip pujudwt ghypnud: Fudw-
twlh pwohiwl, wimbu]npdwh b Yhpundwh &hown phljugnudp’ wpdh-
pwynp nbnkjuwnynipnit £ nnwhu dowlnyph yEpwpkpju): YUntuypbwn dw-
dwbwluyhtt Ynpdunpnodwts wnuynipnibp, wdkulht b sh tpwbwlnud,
nn dwuppnt dnwskjulbpyp nt Juppwughdp wdpnnonipjudp phjunpjus
Et UkY giphojunn Ynndunpnodwdp:

Puwluyh punkp. dudwiulh §npdanpnonid, wqquyhlt phplnijene i,
hwulugniyp, dpolbwlinmpuyhl wnwppkpnipnibblp, pupddwdpupw -
il Uhunnp
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A. XavatpsiH — Bpemennaa opuenmayus 6 npouecce popmuposanus
HAUUOHANLHOU UudeHmu4Hocmu. — Bpems sBIsieTcsl TJIOOATBHON KaTerOpHeEH,
KOTOPYIO JIFOAX MCIIONB3YIOT AJIsl OCMBICICHHUS MPOUCXOISIIINX BOKPYT HUX COOBI-
TUH U ABIEHUH. DTO U3MEpPEHHE CO3HAHMS, C TIOMOIIBI0 KOTOPOTO MBI MBITaEMCS
YHOPSAOYHTH HAIl ONBIT. MccnenoBanus BpeMeHH M KyJIbTYPBI BBISIBHIIN PSIIT BaXK-
HBIX BPEMEHHBIX U3MEPEHUIl, KOTOpPBIE Pa3In4aloTCA B pPa3HbIX KyJIbTypax, BKIIO-
Yass BpeMsi KaKk HeBepOaJbHBIN S3BIK, OPMEHTAIMIO Ha MPOILIOE, HAcTosIlee U
Ooynymee. CormacHo 3. XomTy, BpeMs — 3TO 4acTh “‘0€3MOJIBHOTO SI3bIKa”, KOTO-
pBIH MPUAACT CMBICH JIIOIAM W UX HoBeaeHuI0. OnHaKo ‘“‘HeopMalIbHOE MaTTep-
HUPOBAaHUE BPEMEHH — OJIMH M3 HanOoJee YacTO YIyCKaeMbIX W3 BUY aCIeKTOB
KyJabTyphl”. KoHIIENT “Bpems” ABISAETCS MEXKYJIBTYPHOU €IUHULIEH, COAepKallen
LEHHYI0 HHPOPMALIMIO O MUPOBO33PEHUH M S36IKOBOM MBILIUICHHN 3THOCA, O TOM,
KaKk BpeMs [JENUTCs, IUIAHUPYEeTCSl M HCIOJB3yeTcsl B TOM WJIM HHOM COIHO-
KyJIbTYpHOM coobtiecTBe. [IpenMeTroM JaHHOTO WCCIIENOBAaHUS SBISIFOTCS (hpa3eo-
JIOTUYECKHUE €IIMHUIIBI, BRIpaKAroIiue KoHIenT “Bpems’”’. Llenb cratbu — MeTOI0M
CPaBHHUTEIBHOTO aHAIM3a BBISIBUTH HAIIMOHAJIbHO-CHENM(UYECKHE YepThl B aHr-
JUACKOW M apMSIHCKOW ITMHTBOKYJIBTYypaxX M CMOJIEIHPOBATH JTWHTBOBPEMEHHYIO
KapTHHY MHpa Ha OCHOBE (Ppa3eosIOTM3MOB CO 3HAYCHHEM ‘‘BpeMs’. ABTOp MpH-
XOJUT K BBIBOJY, YTO HAJIMYHE OMpPEAEICHHON BPEMEHHON OpHUEHTALUU KOHKPET-
HOM KyJIBTYypHl HE 03HAYAET, YTO MBIIUICHHUE U TOBEICHUE YEIIOBEKA TOITHOCTHIO
[IPOJUKTOBAHBI JIMIIb JOMUHHUPYIOIIEH KyJIbTYpPHON OpUEHTALUEN.

Knrouesvle cnoea: spemenuas opueHmayusi, HAYUOHALbHASL UOEHMUYHOCD,
KOHUYenm, MexiCKyIbmypHble pasiudus, pazeonosusm
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